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The Messianic Aleph Tav Interlinear Scriptures
FOREWORD

(By Jeremy Chance Springfield)

The endeavor of William (Bill) Sanford in publishing anew the Hebrew Scriptures in the MATIS
(interlinear) format has meant many things to the Body of Messiah. One very important aspect of it has been
to present the Hebrew text of Scripture to the reader in a way that highlights a particular Hebraic insight of
the inspired Word that all might be blessed: the nX Aleph-Tav as a character symbol representing the
"strength of the covenant" which also incorporates our Messiah. His presentation of the work has been
carefully crafted and beautifully displayed. The heart of the Hebraic Scriptures beats with every appearance
of the nX Aleph-Tav and an invested effort to appreciate these occurrences in the text can equip us all to see
how much the Creator cares for us who are made in His image.

Things change, however, when we arrive at the texts of the New Covenant writings. In the vast
majority of versions, there is an abrupt shift when one goes from the Hebrew Scriptures to the text of the New
Covenant. This change is due to the fact that most translations use the ancient Greek manuscripts as the basis
for their rendition of the content of the New Covenant. As one who uses the Biblical languages (Hebrew,
Aramaic, and Greek) and both reads and translates the Word from them on a daily basis, the reality of the
difference between Hebrew and Greek is stark. The nature of Hebrew and the nature of Greek are undeniably
distinct, and that very real dissonance comes through in any translation attempt, no matter how careful a
translator can be in the process of rendering the source material into the new language.

For lovers of the Hebraic Scriptures and the beauty contained in them, it would be a wonderful gift to
have at our disposal an ancient text of the New Covenant in the Hebrew tongue to compliment the witness of
the Hebrew Scriptures. Unfortunately, there exist at the time of this writing no validated Hebrew New
Covenant writings surviving into present day from antiquity. The five Hebrew versions of the book of
Matthew,' while of interest, are all recognized to be not only late, but manifestly imperfect works. Although a
few recently-published editions of the Bible propose that "their" New Covenant text was taken from a
Hebrew source, the truth is that such sources are quite provably contemporary translations by known
translators, or else are based on assertions that end up shamefully being entire fabrications.?

What makes this new version — the completion of the Messianic Aleph-Tav Scriptures — so significant
is that it does not use a Greek-based manuscript for translation purposes. Neither does it claim to be from a
Hebrew text of uncertain or questionable origin. Rather, this version is important for a very unique reason: the
translation is taken from the ancient text of the Peshitta — the New Covenant written in the Aramaic, or as it is
commonly called, the Syriac language. It is not a text that has been held in secret for ages, but is the
recognized text used for two thousand years by the majority of Aramaic-speaking believers in Messiah from
the Middle East. While admittedly not so widely distributed in the Western nations, the Syriac has yet had a
known presence and use by the faithful from the earliest days of Messiah’s flock.?

! The Shem Tov Matthew, by Shem Tov ben Isaac ben Shaprut (1385), originally published in the anti-Catholic treatise Eben Bohan,
in which he also translated into Hebrew a portion of the Gospel of Mark; The Munster Matthew, comprised by unknown Spanish
Jews, and given to Sebastian Miinster, who subsequently revised the text as he saw fit, and then published in 1537; The du Tillet
Matthew, a text obtained by Jean du Tillet in 1553 from Italian Jews and subsequently published by him in 1555; The Rahabi
Ezekiel’s Matthew, composed by Rabbi Rahabi Ezekiel in 1750; and Elias Soloveichik’s Matthew, translated in 1869 by the
Lithuanian rabbi, EliYahu Zevi Soloveichik, in his commentary in Hebrew entitled Kol Kore. These versions all share a common
theme: they were undertaken originally in order to counter Christian arguments to the Jewish community that Messiah had indeed
already come. None were translated by Jews proclaiming faith in the Christian Messiah.

2 See such thoroughly modern versions as the Et-Cepher, and The Word of Yah as examples of translations from unreliable source-
texts.

3 "With reference to....the originality of the Peshitta text, as the Patriarch and Head of the Holy Apostolic and Catholic Church of
the East, we wish to state, that the Church of the East received the scriptures from the hands of the blessed Apostles themselves in
the Aramaic original, the language spoken by our Lord Jesus Christ Himself, and that the Peshitta is the text of the Church of the
East which has come down from the Biblical times without any change or revision."~ Mar Eshai Shimun, Catholicos Patriarch of
the East, ,April 5, 1957



MATIS

The Aramaic language is a tongue whose origin is lost in the mists of antiquity. It appears early on in
the book of Genesis,* and is used again in several other places throughout the Hebrew Scriptures. Particularly,
we see that parts of the books of Ezra® and Daniel® are actually written in the Aramaic language. Of all
tongues, it is the most similar to Hebrew. In fact, the two languages not only share the exact same alphabet,
but they also use many of the same vocabulary words, and have scores of cognates between them. A careful
reading of the Scriptures in Hebrew sees repeated instances where the Holy Tongue borrows an Aramaic
word here or there — evidence of the close affinity shared by the languages due to the cultural exchange of
that time. In this consonance of the languages, the Aramaic of the New Covenant text of the Peshitta provides
the reader with transitions from the Hebrew Scriptures that are beautiful and near-flawless in execution. One
reading the Hebrew text, and then moving to the Aramaic, will find that the same Spirit is truly at work in the
composition of the source-texts. Unlike the Greek, in reading from the Aramaic Peshitta one cannot help but
feel the natural, fluid continuation of the Hebrew Bible: the reader is introduced to the nX Aleph-Tav in
bodily form in the Aramaic texts (words) of the Peshitta in the linguistics that so powerfully mirror the
Hebrew.

Historically, Aramaic was known to some extent by the Israelites during the period of the kings, but it
was not until the exile to Babylon and the long captivity in those eastern lands that Aramaic began to have a
more dominant role in the lives of Abraham’s descendants — as evidenced by the use of it in the two
aforementioned books written during Israel’s captivity in the east. By the time of the return of many Israelites
to the promised land, it had transitioned to become the common language of the people’ — so much so that the
Torah / Law was in need of being translated into the Aramaic tongue during times when it was read publicly
from the Hebrew scrolls.®

This prevalence of Aramaic among the returning Israelites was maintained for centuries, and although
Hebrew gained a degree of resurgence after the Maccabean revolt and the subsequent push to restore a
decidedly spiritual atmosphere among Israelite society, Aramaic still remained at the forefront of the
languages spoken by those in the land. This linguistic environment continued on into the first century — a
detail that concerns the reader regarding the translation at present.

The Aramaic text known as the Peshitta has been preserved in astonishingly accurate condition from
the earliest of times. The portion comprising the content from the Hebrew Scriptures is generally reckoned to
have been finished sometime between 100BCE and 100CE.° The scribes who copied the inspired Syriac from
one manuscript to another used methods very similar to those employed by the Jewish scribal schools of
Masoretic resort, utilizing a corrective textual method of copying referred to as the Karkaphensian tradition.
This painstakingly careful method demands and produces as identical of a copy as possible of the one that
came before.!” Because of this, the transmission of the text has been astonishingly trustworthy among all
ancient Biblical manuscripts and text-types, and the Body can rest assured of the antiquity of the content of
the Peshitta.

That the New Covenant was comprised in the Aramaic is promoted by many textual and linguistic
evidences. The most singularly notable of those evidences, at least from a content-based standpoint, is the
detail preserved for us in Acts 1:19, in which is found the name of the field wherein the body of Judas was
buried: Akeldama, and states that such word is from the language of the land. A cursory examination of the

4 Genesis 31:47, in the words of Laban: Yegar Sahadutha — Aramaic for "Heap of Witness."

5 Ezra 4:8-22; 5:1-6, 12; 7:12-26.

¢ Daniel 2:4 - 7:28.

7 Nehemiah 13:24, referencing the inhabitants of Jerusalem speaking the language of Ashdod, which was Aramaic.

8 Nehemiah 8:1-18, recording the reading of the Hebrew, and the subsequent explanation of it to the inhabitants for proper
understanding in their language. See also the Aramaic Targums of Onkelos, Yonatan, Pseudo-Yonatan, Neofiti I, and various
fragmentary Targumim from the Cairo Geniza.

9 The Bible in the Syriac Tradition, Sebastion P. Brock.

10 The Massora Among the Syrians, Abbé J.P.P. Martin, translated by Prof. Benjamin B. Warfield. Hebraica — A Quarterly Journal
in the Interests of Hebrew Study. Vol. II, 1886.
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linguistic nature of the term Akeldama yields the fact that it is neither Hebrew, nor Greek — but Aramaic!
What the inspired account of Luke to Theophilus at this point is thus explaining for us is that the language of
the Israelites was Aramaic! To argue otherwise is to argue against the plain reality of what the historian Luke
deemed a truth necessary to share in his account of the deeds of the original students of the Messiah. It would
thus be illogical to think that the very people whose language is declared to have been Aramaic would write
the eternal words of the Messiah, and then those of their own faith-based deeds, in any language other than
their own common tongue.

This reality is further supported in a surprising manner: by looking at words that the New Covenant
itself labels as being Hebrew. The details are provided in the Gospel of John, where he writes a word, usually
a name of a place, and then designates that term as being Hebrew. In John 5:2, he uses the word Bethesda,
and calls it Hebrew. In John 19:13, he uses the word Gabbatha, and calls it Hebrew. In John 19:17, he uses
the word Golgotha, and calls it Hebrew. What is surprising in these explanations are that the terms shared are
actually Aramaic — not Hebrew! To John, the Aramaic tongue was so prominently in use by his people that it
seemed entirely logical to call the language used by the Hebrews Hebrew, even when it was distinctly and
unquestionably Aramaic!

An additional evidence that could easily be missed is in Acts 21:37, where Paul is asked by the
Roman captain a question that in itself tells us much about the linguistic situation of Israel:

And as Paul was to be led into the castle, he said unto the chief captain, May I speak unto thee?
Who said, Canst thou speak Greek? (KJV)

This particular passage is dealing with events surrounding Paul’s presence at the Temple in Jerusalem,
and yet the Roman captain asks this Jewish ‘trouble-maker’ if he can speak Greek. This question would be
absolutely unnecessary if Greek were the language of the region. It only makes sense if Greek were a limited,
foreign presence in the land. This idea is further confirmed for us in that the passages immediately following
this verse show Paul speaking to his brothers in the Semitic tongue of their people, and not in the Greek.

To add to this, the first century historian, Titus Flavius Josephus, an Israelite himself, records
information about the linguistic environment of Israel during his day of such interest that it cannot be
afforded to ignore:

For those of my own nation freely acknowledge that I far exceed them in the learning
belonging to Jews; I have also taken a great deal of pains to obtain the learning of the Greeks,
and understand the elements of the Greek language, although I have so long accustomed
myself to speak our own tongue, that I cannot pronounce Greek with sufficient exactness; for
our nation does not encourage those that learn the languages of many nations...!!

The family line of Josephus is of note to what he wrote. He was of priestly lineage. The priestly line in
first century Israel were affluent and more closely in league with the Roman government than most of the
populace, due to being in many ways invested with helping Rome keep the peace among the common people
of the land. As a priest, Josephus was far more prone to being educated in the Roman way of doing things —
and that meant a closer experience with the Greek language. This being the case, it is significant that even
given this factor, the historian openly admits to the difficulty of learning the Greek tongue, as well as the
subsequent limitations even he himself had concerning it. If Greek were truly as prevalent in Israel as is often
taught, then this record of history seems entirely out of place.

Mention should also be made concerning the testimony of this historian that he admits to originally
writing his accounts in the Aramaic tongue, and based on his own admission above of his difficulty with the
foreign language, surely had to have worked with Greek writers to produce copies in that foreign tongue. The
following two quotes from his own hand accurately portray the realities of the times and place in which he
lived.

! Antiquities of the Jews, 20.11.2. Flavius Josephus.
iii
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I grew weary and went on slowly, it being a large subject, and a difficult thing to translate our
history into a foreign, and to us unaccustomed language.'?

Such a detail does not sound like the language of common use by the people of the land was in any
way Greek. Rather, he elsewhere declares that the language originally employed to write his works was
definitely not the Greek tongue.

I have proposed to myself, for the sake of such as live under the government of the Romans, to
translate those books into the Greek tongue, which I formerly composed in the language of our
country, and sent to the Upper Barbarians;'?

These evidences are strong support for the use of Aramaic by a great portion of the civilized world
during first century times. For Josephus to have originally composed his voluminous works in Aramaic and
sent them to far regions, it displays a factor that is known to this day: cultural groups isolated in foreign lands
continue to hold quite closely to their way of life — and maintaining the use of their particular language is a
prominent way that this is done. To the Jews who lived abroad in the Roman Empire, his works in Aramaic
were entirely readable, for even dispersed over land and sea, they were unified in the Aramaic tongue. This
factor sheds light on why the apostle Paul’s letters to the congregations scattered across the Roman Empire
are also so vivid and colorful when read in the Aramaic, as opposed to the Greek. He could use the language
of his people who lived in exile, just like Josephus did, as well.

The text of the Peshitta, in its Aramaic original, is of distinct note in the many evidences it contains of
being an original document, or source-text, of the New Covenant writings. Textually, it is of value in that it
preserves the text of the recognized canon of the New Covenant. The other two Aramaic New Covenant texts
of antiquity'* do not — the Curetonian Gospels and the Sinaitic Palimpsest. While both the Curetonian and the
Sinaitic are written in Aramaic, these versions address only the Gospel content, not providing any hint of ever
attempting more of the New Covenant content that the Peshitta solely provides from the most ancient of times.
They are here rejected as trustworthy witnesses to the Messiah’s ministry not for this reason alone, but due to
myriads of textual problems that are not an issue in the Peshitta.

A brief illumination of the poorly-crafted nature of these Aramaic versions can be seen in early
assessment of the textual landscape of the Curetonian Gospels, where the 18" century Biblical scholar, Prof.
Henry D. Harman, does well to address the reality of the issues facing that text:

"[The Curetonian] bears marks in many places of being a first attempt at the translation of the
Greek, which in a considerable number of instances it fails to express correctly; and in other
cases it renders it in a very clumsy way into Syriac. Upon the whole it is frequently rough, and
lacks the elegance of the [Peshitta]."!

The text is riddled with many omitted passages, and unwieldy additions not attested to elsewhere. It
leaves so much to be desired. In quite similar manner, the Sinaitic Palimpsest comes with its own set of
textual problems, not to mention the fact that it is extant only in a scratched-off ghostly form under the over-
written history of certain female martyrs of the faith, such as Thecla.!® Of particular note to the discussion,
however, is the heretical perspective of the text that Messiah’s birth was, although supernaturally instigated,
actually from the seed of Joseph and Mary, and not from the Spirit at all. Consider the Sinaitic Palimpsest’s

12 Antiquities of the Jews, from his preface. Flavius Josephus.

13 The Wars of the Jews, from his preface. Flavius Josephus.

14 Although other Aramaic New Covenant texts from antiquity are extant, their translators and / or late ages are established with no
debate, and are thus of no concern to the topic of works whose authors and date of composition are not known: The Philoxenian, by
Philoxenus, bishop of Mabug (485-519CE); and its revision, the Harclean, by Thomas of Harkel, in Mesopotamia (circa 616CE);
and the Syro-Hierosolymitana, a text from Antioch of the year 1031.

15 Cureton’s Fragments of Syriac Gospels, Prof. Henry M. Harman. Journal of the Exegetical Society.

16 Thus the designation of a "Palimpsest." The colophon on the vellum displays the purpose of the writer: to relay the witness of
previous women of faith. At some point prior, the actual text of the Messianic accounts, while itself possessing problematic
readings, was oddly deemed fit to be effaced, and replaced with a far less significant witness.

iv
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unique assertions from Matthew 1:16, 21, and 25 about who the writer believed was the actual father of the
Messiah:

16yaqub begat Yosip, who was betrothed to Maryam, the virgin. He begat Yeshua ...
21She shall birth for you a son ...
2%and she birthed for him a son...!”

In these odd phrases the thought was spurred by even the earliest of investigators of this text that the
writer intended the reader to question the otherwise-established doctrine of the Messiah having been
conceived with the Holy Spirit as the Son of the heavenly Father. These passages have engendered debate on
whether or not the Siniatic Palimpsest’s scribe was subtly promoting the idea that Joseph was the earthly
father of the Messiah! Aside from this questionable status of the work, the Sinaitic Palimpsest is also fraught
with omissions and very odd readings that have no precedence in other New Covenant witnesses. It also holds
unique errors that make it unprofitable for use as a text of authoritative merit to the body of Messiah. Just like
the Curetonian Gospels, the Sinaitic Palimpsest is an ancient, but incredibly faulty version of the Aramaic,
and the pedigree of both is unattested to in the history of the congregations, as opposed to the firmly-
established use of the Peshitta by the faithful in the Middle East for almost two-thousand years.

The Peshitta serves to illuminate an understanding of the New Covenant in its textual nature so pure
and defining, '® but the Curetonian and Sinaitic Palimpsest both display markedly unfortunate scribal
endeavors in their text, giving very poor readings, and in many places, omitting entire passages from the flow
of the Messianic accounts. The Peshitta alone preserves the whole of the Messianic hope for us from an
ancient Syriac perspective. While the Curetonian Gospels and Sinaitic Palimpsest were very quickly
disregarded among the early believers, the Peshitta was, from earliest of times, embraced without hesitation to
such committed degree that even after the split of the Semitic congregations in 431CE due to pressure to
conform by the Roman Catholic Church in the West, both disparate sides still adhered to the text itself, with
the Western side acquiescing to the alteration of a very few verses in the entirety of the New Covenant by the
influence of Rome.! At the Council of Ephesus in 431CE, the Roman Catholic Church’s newly-decreed
position that Mary was ®gotdkoc THEOTOKOS, meaning "Birth-Giver of God," was not accepted by most
of the Semitic assemblies of the East, and they refused to acknowledge the spiritual authority of the decisions
of the RCC from that point on. Those Aramaic-speaking believers in the East who did side with such a
moniker for the mother of Messiah allowed certain textual changes to be made to the Peshitta text, which, to
make distinction, has its Western revision now referenced as the Peshitto, with the ancient Eastern text still
retaining the use of the older Peshitta.

The text of the Peshitta is to be preferred over the other two Aramaic Gospel texts with their
prominent short-comings, but it is also of great worth in the nature of its textual landscape. The features of the
Aramaic text of the Peshitta are quite indicative of being a source-text and not the product of a translation
effort, especially when brought into comparison with the Greek of the New Covenant texts and their various
readings. In fact, as early as 1850, German Biblical scholar, Joannes Wichelhaus, proposed the rich nature of
the Peshitta’s Aramaic text should be a standard whereby the renderings of various ancient Greek manuscripts
of the New Covenant could be properly assessed.?’ This aspect of the Aramaic is a broad subject with a
variety of methods to examine that display salient reasons for believing the Aramaic to be a trustworthy text
of the New Covenant. It possesses aspects of involved word-play and puns in the original that share many
parallels to the Hebrew textual landscape of the Hebraic Scriptures.

A brief example of such word-play is found in the famous words of Messiah in Luke 15:4-5, where it

17 From Comparison of the Peshitta and Old Syriac Gospels, Ewan MacLeod. 2015.

18 The definition of the term PESHITTA actually means "Straightforward / Pure."

19 The alterations comprised the insertions of Luke 22:17-18; John 7:53 — 8:11; Acts 8:37, 15:34, 28:29; 15 John 5:7. Additionally,
word changes of particular meaning were made to the Western Peshitta’s text of Acts 20:28, and Hebrews 2:9, and 2:16.

20 De Novi Testamenti versione Syriaca,quam Peschitho vocant, Libri quattuor. Halis, 1850.
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speaks of a man having one hundred sheep, and losing one along the way. It tells us that he when he finds the
one, he rejoices. The Peshitta uses a word-play between "one" and "rejoice," employing the terms ass KHAD

for "one," and then 35 KHADE’ for "rejoice." The pun revolves around the idea that with the loss of "one"
there is no "rejoicing," but when "one" is found, "rejoicing" can again occur. In contrast, the Greek uses the
word &v EN for "one," and yoipwv KHAIRON for "rejoicing,"*! showing no word-play at work. Messiah’s
recorded words are filled with these types of word-plays that are absent when compared to their parallel
passages in the Greek manuscripts.

While many such word-plays can be found in the Messianic accounts, they are also present in the
letters of Paul when read in the Aramaic — a detail that further substantiates the idea that he did not originally
compose his letters to the Diasporic congregations in Greek, but in Aramaic. For example, in Romans 13:8,

the apostle admonishes us to owe no man anything but love. The Peshitta’s text has the word \C\_%C\SBX\

T’KHUBUN for "owe," and then asssn\ L’MAKHABU and %3 D’MAKHEB to twice reference the
idea of "love." While not readily apparent in the English and perhaps neither to the untrained even in the
phonetic transliteration, these two words are actually from the same root of s KHAB "owe / love." The
verse ends, in the Aramaic, with a final term to drive it all home: man "owed" his "love" to his "neighbor,"
being the term oink KHABREH, which, while not being from the root of s KHAB "owe / love," is
distinctly an alliterative referral (KHABREH) to the recipient of that love that is owed. The Greek, in stark
contrast, displays no hint of word-play between the terms, choosing instead the words opeilete OPHEILETE
"owe" and dyondv AGAPAN / dyandv AGAPON "love," and then no semblance of conclusion in the term
gtepov HETERON "another,"?* whereas the Aramaic contains the alliterative KHAB- term for "neighbor."
The Messiah Himself uses these terms to make a word-play in Luke 7:36-50, where He speaks about the
parable of the "creditor / debtor," and the forgiveness of such "debt" eliciting "love" in the forgiven. These
types of word-plays are manifold in the Hebrew Scriptures, as addressed by many scholarly works, but are
absent in the Greek translations of them. In like manner, Paul’s letters as preserved in the Peshitta are filled
with such cleverly worded verses.

Similarly, poetic devices abound that are entirely Semitic, which is of considerable note to those
investigating these matters: not only do we find Semitic parallelism and chiastic structures, which, although
require some effort to create, can oft-times survive the translation event due to the structural nature of the
poetry. Such an example of a complicated chiasm in the Peshitta is found in 1% Peter 5:9-10. The text from
the Aramaic side speaks initially of "standing," then being "established," and the concept of "enduring
sufferings." The central idea is that of the Deity who has called us by Messiah, and then the chiasm resumes
with the idea again of "enduring suffering," being "established," and making us to "stand." The chiastic
structure would appear poetically in this manner:

A. stand
B. establish
C. suffering
D. The Deity who calls us by Messiah
C. suffering
B. establish
A. stand

This particular chiasm in the Aramaic did not carry over completely into the Greek manuscripts,

21 See Luke 15:4-5 in Novum Testamentum Graece.
22 See Romans 13:8 in Novum Testamentum Graece.
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which exemplifies just how careful a translator must be to preserve the thought of the original. These Semitic
thought parallels are important details to consider when looking at the texts, especially when their occurrence
is one-sided!

In addition to the word-plays and poetic structures already mentioned, there are also complicated
poetic word-plays present in the Aramaic that are essentially impossible to preserve when translating. Such an
example is that known as a Janus Parallel, where a thought is given at first, which changes halfway through
the passage, and situated in the middle of the text as a pivot point is a term that has a dual meaning in the
Aramaic language — one meaning that fits the context of the thought initially presented, and the secondary
meaning that fits the context of the thought that is presented in the latter half of the passage. For example, in
Mark 9:49, Messiah is nearing completion of a discussion of a person cutting away a hand or a foot if it
habitually offends in sinning, so that it is not "removed" completely in the fires of Gehenna. He then
introduces the idea of "salt" to close His words, telling us that everything will be "salted" in fire, and then
brings up the concept of all sacrifices requiring salt. However, the Aramaic term for "salted" in that instance

is sal>¥3 NETHM’LAKH, which not only means "salt," but comes from the initial concept of "scattering."

In this manner, the term NETHM’LAKH is intended firstly as "scattered" in line with the previous ideas of
the removal of offending limbs, and then intended secondarily to be understood as "salted" to refer to the
sacrifices which must be offered with salt, according to the Torah. In contrast, the Greek texts contain the
term aMoOnoeton HALISTHEESETAL?® meaning only "salted," with no secondary meaning to connect the
discussion like is found in the Aramaic. While these incredibly complicated Semitic Janus Parallels are found
throughout the Hebrew Scriptures, they are entirely absent in the Greek translations, but are continually being
discovered in the Aramaic of the Peshitta New Covenant text.

These types of facets of the Peshitta’s text deserve the attention of laymen and scholar, for their
existence aids in bolstering the faith of the faithful and the secular alike that the text at hand is not the result
of a translation from the Greek, but very, very likely, precisely the opposite.

The Aramaic text of the Peshitta is also important in that it contains an astonishingly scant number of
actual variant words between the different extant manuscripts available to us today. The presence of these
variant readings are almost all traced back to the religious split between the congregations of the Middle East
in 431CE, where pressure from the Roman Catholic authorities of the West to accept their ruling on the
aforementioned title of Mary caused a division among the Semitic believers who used the Peshitta.?* As
explained previously, the division resulted in the texts of those who sided with the West being altered in a
few instances to align with doctrines of the Roman Catholic persuasion, with the text of the original Peshitta
remaining unchanged. When encountering such variants in a Peshitta manuscript, it can usually easily be
determined which religious persuasion is being preserved in the text by that alone.

This factor is significant in that the Greek manuscripts, in contrast, contain many thousands of variant
readings, and most of those of any significant difference in meaning cannot typically be explained if one does
not look at an outside language — Aramaic — as a possible answer for the variant reading. An intriguing aspect
in this is that when such variant wordings are encountered in the Greek, a return to the Aramaic text will often
result in determining that a scribe misread the intended meaning of the Aramaic term, which just happens to
possess a dual meaning that matches the variant possessed solely by the Greek. While there are many
examples from which to choose, I offer here a particularly notable instance of such case from Romans 14:21,
where Paul encourages us to forsake the performance of deeds that, while not sinful, might still be mistaken
to be such by a fellow believer, and which then causes him to "stumble." The Aramaic text uses the term

AaXi¥=i D’MET’TEQEL, which can mean either "stumble," or "offend," or "weight." In contrast, the Greek

manuscripts show a disparity of readings, with some opting for mpookdntet PROSKOPTEI "stumbles," others
for a combination of that and oxavoaAileton SKANDALIZETALI "offend," while still others preserve instead

23 See Mark 9:49 in Novum Testamentum Graece.
24 See The Syriac Church and Fathers, De Lacy O’Leary.
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a reading of Avmeiton LUPEITAI "made heavy."?® Each of the variant Greek words and their meanings, which
neither sound nor look in any way similar, can be traced back to the three-fold meaning of the one Aramaic
term found in the Peshitta. By seeing how the Greek arrived at three different concepts from the singular
Aramaic word, it helps the reader to understand that the New Covenant message from the Greek side of
things is not as jumbled as critics would have us otherwise believe. However, it takes a return to the Aramaic
text to see how the "problem areas" in the Greek begin to dissolve into nothing. Multiple instances like this
can be found throughout the Peshitta’s text.

Another way that these variants can be resolved in the Peshitta is when the Aramaic term was initially
actually misread as being a different term altogether in the process of translating from Aramaic to Greek
(which can happen due to the similar construction of some characters in certain Aramaic scripts), and if
misread in that manner, the Greek variant term’s definition is suddenly arrived-at very easily. An example of
this type of smoothing-out of the problematic Greek variant readings can be found in the book of Acts 2:47.
There, the term of interest in the Aramaic is =®n< AMMA "people." The Greek has the majority of its texts

containing the reading of Aadv LAON "people." However, one of the oldest Greek texts contains the very
different reading of kécpov KOSMON "world."*¢ How does such a variant arise? No suggestable answer is
found in the Greek side of things, but if the Aramaic term were misread (as happens in any translation effort

to some degree), there is a reasonable explanation: if the Peshitta’s term of =2l AMMA were misread by a
translating scribe to instead be the very similar-looking ~&al<. ALMA "world," which has only one letter

difference, then the minor Greek reading suddenly makes sense in how it happened. The only possible answer
for the variant Greek word is found by returning to the Aramaic and seeing that a misreading of the word
contained there must have taken place at some point.

A further example of similar nature can be found also in Acts 13:8, with the name of the sorcerer,
@a\ Elumas (Elymas in most English renderings). In some Greek manuscripts, the name is given indeed
as 'Elopag ELUMAS. However, in other Greek texts, it is variously given to instead be 'Etoydc ETOIMAS
or Etogpdc ETOEMAS.?” The subtle vowel change does not concern us so much as the prominent consonant
change from the LAMDA to the TAU in the Greek. No similarity of construction or phonetics exists between
the two letters that would account for the alteration to arise, so the Greek leaves us scratching our head as to
the actual name of the sorcerer. The Aramaic again preserves a unique possibility that would give a very
probable answer: while the Peshitta’s text contains only @al~ Elumas, if we were to write it instead with
the variant Greek reading’s consonantal difference of a T sound rather than an L sound, the resulting

appearance in Aramaic would then be oocx:mcx&vr(instead of wama\. The structural similarity of the

Aramaic \ LAMAD and the Aramaic lv TET are so close that a hasty reading of the word, or a smudged
letter, or a letter on the subsequent line beneath this name that overreached its boundaries and touched the
bottom of the LAMAD could so very easily account for a scribe misreading the text’s name of wasa\e
and thus creating the variant Greek pronunciation that now exists with no other explanation.

Such instances as given here can only occur one way in a translation event, and the overwhelming
evidences all show that happening from Aramaic to Greek. These situations allow the reader of the New
Covenant to see that the true text has indeed survived in a trustworthy format. The presence of so many
variants in the Greek manuscripts deserves to be addressed in a way that vindicates the education of the
ancient scribes and their attention to detail with words they believed — rightly so — to be inspired. The
Aramaic of the Peshitta very cogently brings an answer to so many of the meaningful variants that exist in the
Greek, allowing the reader to see and appreciate the Greek for what it has preserved for the world — a witness
to the more certain inspired text of the New Covenant!

25 See textual apparatus for Romans 14:21 in Novum Testamentum Graece.
26 See textual apparatus for Acts 2:47 in Novum Testamentum Graece.
27 See textual apparatus for Acts 13:8 in Novum Testamentum Graece.
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Although the Greek may possess points of problematic readings, those instances can typically be
found to disappear when the Aramaic is consulted via explanations such as have been shared thus far.
However, one feature of the Peshitta’s text is that it sometimes brings forth evidences that what have been
preserved in isolated instances in the Greek manuscripts may actually be erroneous readings. The errors are
not particularly glaring, nor of a theologically significant nature, but they do very much appear to be errors in
the Greek that are not present in the Aramaic, but which can be understood as having come from a misreading
of the original Aramaic in the process of translating to Greek.

An error of this type can be seen when comparing the Greek reading of 1 Thessalonians 3:2 with the
Aramaic reading of the Peshitta in that verse. The Greek speaks of Paul sending Timothy to the Thessalonians
in order to establish the people in the faith, and also "to comfort" them, using the Greek term mapakaiécot
PARAKALESALI?® meaning exactly that. The Aramaic text has the alternate term in that place as a3

NEBE’, meaning "to inquire / question." The Peshitta, therefore, has Paul sending Timothy to the
Thessalonians to "inquire" about their faith in the Messiah — to see how they were progressing in what the
apostle had formerly taught them. The reason the Aramaic is to be preferred as an original reading here, and
the Greek seen as an error, is due firstly to the context of the letter preceding this passage, and then what it
subsequently states: they knew of what had been done among the believers in Thessalonica (1:6-10), and that
they had to find out about their faith (3:5) — details which make the Peshitta’s terminology of "inquiring" a
more logical fit than the Greek’s version of "comfort." However, the idea that the Greek is an error to be
rejected in favor of the proper Aramaic reading stands really on a textual basis. One Aramaic word that could

be translated as the Greek manuscript’s "to comfort" is the word {51 N’BAYA, as opposed to the Peshitta’s

reading of & =23 NEBE’. Although there is subtle difference in phonetic pronunciation, when it comes to the

actual spelling of the words, the only difference between them is one single letter — the difference of which
shows striking similarity in construction to the letter that does appear in the actual word preserved in the text!
It would make sense for a translator to not catch the context of investigation displayed in the passage with the
otherwise-logical use of "to inquire," and instead easily misread the term as "to comfort" in the Aramaic, thus
creating an error in the fresh Greek translation.

An instance of error in the Greek that is of slightly more substance than the above can be seen in the
list of the disciples of Messiah given in Matthew 10:4 and Mark 3:18, and compared to the lists in Luke 6:15
and Acts 1:13. The issue surrounds the identity of the disciple named Simon (not Simon called Peter), who,
in the lists of the first two Gospels, is called Kovavitng KANANITES "the Canaanite," but in the latter two
books mentioned above, is called Znlotv ZELOTEN "Zealot."* It is quite unbelievable that Simon was
ethnically a Canaanite when given that Messiah’s ministry was solely focused on Israel during His first
coming. However, when the Peshitta’s text is approached, a somewhat different presentation is given. In the

lists above from the first two Gospels mentioned, Simon is there referred to as ~Zinia Q’NANAYA, meaning

"Zealous One,"*" while in the latter two books mentioned, he is called rdﬁ; TANANA, also meaning
"Zealous One."

Curiously, even most English translations of the Peshitta, being influenced by previous translations
from the Greek, have sided with the traditional interpretation of the Greek, and rendered the Aramaic term
again erroneously as Q’NANAYA "Canaanite," when that cannot be further from the truth, as both Greek and
Aramaic prove is not the case. Things begin to become clearer when Matthew 15:22 is considered in the
matter. The passage speaks of a woman from "Canaan" who approached Messiah for help. The Greek text
uses this curious term: Xavovaio KHANANAIA,3! which is markedly different than its other usage of
Kavavitng KANANITES "the Canaanite." This detail is brought forth to express the distinction in the two

28 Novum Testamentum Graece.
29 Novum Testamentum Graece.

3% This is actually an Aramaic cognate transliteration of the Hebrew word for "zealous," IX)){? QANUA.
31 Novum Testamentum Graece.
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terms: throughout the Greek translation of the Hebrew Scriptures known as the LXX, the word for "Canaan"
is Xavaoav KHANAAN.?? It is not rendered as Kovaov. It would be odd to suddenly spell the term in a way it
is never otherwise done in either the Greek LXX or the Greek of the New Covenant manuscripts. The

Peshitta’s reading of the term in Matthew 15:22 is ~¥uisix K’NA’NATA — "a Canaanitess." Of similar

significance here is the difference between it and the erroneously-proposed "Canaanite" of ~Zilin
Q’NANAYA, which is actually "Zealous One."

The situation is thus that the Aramaic text twice preserves the correct phonetic designation of Simon’s
political persuasions — he was a Zealot, and then twice translates it into proper Aramaic. The early Jewish
readers of the text would recognize Q’NANAYA to rightly be an Aramiacized form of the Hebrew, meaning
"Jealous One," so there was no need of further explanation in Matthew 10:4 and Mark 3:18. Luke, in his
Gospel at 6:15 and in Acts 1:13 — both texts by his hand, used a distinctly Aramaic term that would be
recognized by broader Aramaic audiences. In stark contrast is the Greek, which twice seemingly calls Simon
a Canaanite, and then twice calls him a Zealot. By initially only attempting a transliteration of what is found
in the Aramaic, with no in-text explanation to go by, the Greek translators created a reading that has suffered
mistranslation repeatedly through many versions. Only the properly-understood text of the Peshitta has a
unified portrait of the disciple’s identity in all four lists. The Greek confuses the translator with a foreign term
in the first two lists of the disciples and provides no blatant explanation for what it means.

Examples like these make up the types of mistranslations that are to be found in the Greek when
carefully assessing the Aramaic of the Peshitta. The answer to questionable readings repeatedly falls back to
viewing the Peshitta as the more logical original reading of the two. In concerning just the textual landscape
of the Peshitta, it possesses very key qualities that point to it being a preferred text to the Greek.

The reader can rest assured, however, that the overwhelming content of the Aramaic text matches
almost exclusively the content of the majority of the Greek texts, which does so much to show that the
message of faith and hope in the Messiah has been preserved in all the ways that matter, even if there are
minor problems here and there with the texts as they have survived to this day in manuscript form. However,
the plethora of evidences on the side of the Aramaic gives us good reason to seek the nX Aleph-Tav in bodily
form in the message of the New Covenant much more determinedly in the text (words) of the Peshitta as
opposed to the Greek.

For whatever it may be worth to leave the reader, as a student of Biblical languages, and as a
committed teacher of the Word, and having studied the Aramaic of the Peshitta extensively for over a decade,
my personal opinion can go no higher of it. Rather, my sentiment matches that of Yale College’s seventh
president, and first professor of Semitics, Ezra Stiles, who delivered his first commencement address in
Hebrew, Aramaic, and Arabic, and who said particularly of it:

"Kindred with this, [the Hebrew,] or rather a bath-kol, and daughter-voice, is the Syriac, in
which the greater part of the New Testament (I believe) was originally written, and not merely
translated, in the Apostolic age.... The Syriac Testament, therefore, is of high authority; nay,
with me, of the same authority as the Greek."*?

The version now before you has made use of the Aramaic Peshitta in an endeavor to bring the hope of
Messiah the n® Aleph-Tav to be the Light for all nations. A great and wonderful gift is now shared with the
Body of Messiah. May all glory and praise be to the King of Kings! Maranatha!

~ Jeremy Chance Springfield

32 Rahlfs-Hanhart, Septuaginta. Deutch Bibelgesellschaft. 2007.
33 From Appendix II to The New Testament: Translated from the Syriac Peshito Version, by James Murdock,
D.D. 1852.
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INTRODUCTION

(By Andrew Gabriel Roth)

In 2015 Andrew Gabriel Roth did a series of nearly 4 hours of live teaching providing historical information he had
been researching and collecting for years from both historians and religious institutions that prove from these
documented sources that the New Testament was originally written in both Hebrew and Aramaic years before it was
ultimately translated from these sources into Greek. The following information is excerpts directly from the powerpoint
slides used in his teaching that he has graciously provided. I highly recommend viewing Roth’s video teachings titled...

The NEW ARAMAIC NEW TESTAMENT TIMELINE

(The Manuscript Timeline)
INTRODUCTION

Over the past 20 years, the Aramaic NT movement which had started as little more than intellectual curiosity
done by a few "eccentrics" has blossomed into a bona fide scholarly force to be reckoned with. I have been
happy to be a part of this movement, to begin the process of collating texts and discussing them but now a
new generation of lay and professional scholars has given rise to a renewed series of questions, only some of
which were given their due back in the 1990’s. Others were, unfortunately, swept under the rug because the
answers were hard to find or wrong assumptions were made. And now, after many years of working through
these issues, the time has come to set the record straight about what Aramaic NT Primacy really is, what it
isn’t, and what it shouldn’t have been proclaimed to be in the first place.

In my case, as new evidence became available, I had to re-assess as well. This is proper, not just because it is
the duty of any scholar to constantly strive to review their process and improve but also because I invented
the term "Aramaic NT Primacy" and others like "Western Five" and "Zorba translators" that are now common,
so I should rewrite them as needed. In other words, I brought some of this terminology into the world and I
will take it out or re-define it. In doing so, please know I am neither upset nor afraid. In fact, I am overjoyed
at all the new tools that make all this possible, along with the fruit of thousands of hours of new research. But
a lot of what will seem "new" is actually very old—as I delve into a series of long standing questions that
seem to have gone unanswered for years.

When I say, for example, that there are about 360 Aramaic manuscripts of the Eastern text from about the 4th
to 9th centuries, what does that mean? What manuscripts? Where are they, and what NT books do they have?
Or, when I mention "ancient Peshitta traditions" that touch the apostolic age, what are those? Or how about
understanding what exactly the differences are between the Eastern Peshitta and Western Peshitto traditions?
Who came first and why? But while this is a story with lots of manuscript references and "scholar speak", |
also wanted to make my answers clear and understandable. This matters, because in a way Aramaic NT
Primacy will become a victim of its own success if [ don’t!

In the past even Hebrew Roots people ignored or had no idea about the Aramaic traditions. Now that most of
them do know about it, the time has come to correct misconceptions and recover the original text! And I get
so many queries begging for better understanding on how the Eastern Aramaic text came to be, and what the
manuscripts (MS) are behind it and how to deal with mistranslations of the Greek, and that I wanted to
address all these matters as clearly and clinically as possible, but in order to do so we must work backwards.
We are going to solve a mystery together as forensic CSI’s. First we look at the "scene"—the current state of
the Aramaic text—and then we retrace our steps to the very times and places where that tradition began. I
promise a lot of surprising twists along the way of this amazing journey!
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The 1905-20 CRITICAL EDITION

Our first stop is, the 1905-20 Critical Edition. A "critical edition" means scholars have combined the most
reliable manuscripts into a complete and continuous document. For the Greek NT, the "critical edition" is
known as "Westcott and Hort", named after the scholars who put it together in 1881. The W-H is almost
completely based on 2 Greek codices.

For the Aramaic NT, the manuscript base was exponentially larger: More than 70 Eastern and Western
texts were consulted for its critical text! Of these 70 or so texts, the most significant ones were Eastern
Aramaic text types found in the British Museum. MS 14,470, a 5th-6th century complete NT, is the most
important. MS 14,470 was then cross-checked against other 5th-6th century texts that cover parts of the NT
(i.e., just the Gospels, just the letters of Paul, etc.). These included MS 14,453, MS 14,473 and MS 14,475.
Many later manuscripts, both Eastern and Western, were also consulted, from about 9th-14th centuries. But
one of the problems with the Critical Edition was it also heavily inserted later western readings into it. This
was done to more align with Western Church—particularly Roman Catholic—sensitivities. US and UK
missionaries came to the Middle East and focused almost exclusively on the western text.

This was one reason why, when I began translating for the AENT, I resolved to start with the 1905-20 Critical
Text, but then "retro-fit" it back to the original Eastern text as much as possible. And it is the origins of this
same Eastern text that is our focus in this study today. On the other hand, it should be pointed out that, for the
Eastern Canon which has only 22 books, the Eastern text is more than 95% similar to the 1905-20 CE. The
problem is that while the variants are few, what those variants say in terms of theology has a huge impact in
understanding what was original.

Starting in the early 200’s theological controversies began breaking out between the Church of the East and
their ancient partner, the Syrian Orthodox Church, hereafter called COE and SOC respectively. Some of the
issues had to do with Gnostic influences, others with bad scribal traditions, and it only got worse as time went
on. The fights between the COE and the SOC were a small part of a much bigger fight between Eastern
Aramaic assemblies and the Roman Catholic Church. Rome tried to "unify" everyone at the point of a sword,
first under Constantine (Nicea, 325 CE) and then others followed, but all failed. By the end of the Councils of
Ephesus (431 CE) and Chalcidon (451 CE), it was clear that East and West were going their separate ways
without agreement. But Rome kept fighting, and eventually they lured the SOC to come under their authority,
and subsequently pressured them to change the text!

The Aramaic assemblies had always left out 5 books (2 Peter, 2 and 3 John, Jude and Revelation) because
they did not receive them from living apostles or known associates of apostles. Now however, the SOC had to
include these books into their canon, and also revise the older readings for the 22. The result was that the
SOC did 2 revisions to the original Eastern Aramaic text. The first is called the Philoxenian, and it was done
in 508 CE. Only 1 manuscript of it survives. The second revision—because everyone seemed to hate the Ist
one—was done in 616 CE.

That second revision, called "Harkelean" after Thomas of Harkel, the scholar who did it, is now the official
Aramaic NT of the SOC. The older and shorter Eastern text however, continued to be used by the COE. So, if
we are talking COE it’s called Peshit-TA but if SOC it’s Peshit-TO. As a result, the SOC text (Peshit-TO) has
27 books, including the Western 5, and changes to the older 22 books. But the COE text (Peshit-TA) is the
older "stripped down" version. The different titles reflect the different accents in Eastern and Western
Aramaic; Eastern is more AH-centric while Western is more OH-centric.
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However, small disclaimer...Even though for the assemblies involved (COE, SOC) the distinctions between
Peshitta and Peshitto were paramount, and modern scholars, many whom we are going to quote from in this
study, seem to use the terms interchangeably. I have opted to leave those quotes as is rather than change it to
what they meant. In any case, for 2 Peter, 2 John, 3 John, Jude and Revelation, the EASTERN text could
NOT be used for the 1905-20 CE. Therefore, the later Western manuscripts were needed to provide Aramaic
versions of these books. But 1905-20 didn’t even use the oldest WESTERN readings at times, so I put those
in to my AENT as well. In the end, when all was said and done, the British and Foreign Bible Society (now
known as the United Bible Society), released the Gospels in 1905 and then, the rest in 1920. This text, now
public domain, was later put into Hebrew style letters and most recently was given full vowels by Ewan
Macleod in 2009.

The POLYGLOTS

The editors of the BFBS also wanted to consult "polyglots" or published books showing multiple languages
for both Tanakh and NT. There were 6 polyglots that were released from about 1600-1800 CE (Lee, Paris,
Pockocke, etc.), but the most important one was called the London or Walton (1654-1657). The Walton,
which I have had the honor of holding the original in my hands, is an ideal way for scholars to consult up to 9
languages for any part of the Scripture. The wealthy—for these books were extremely costly—would actually
subscribe to get a small part of this text each month until it was finished. When many editions were printed,
they would subsequently end up in university libraries all across Europe, where later generations of scholars
would flock to consult them. But polyglots themselves need real handwritten original manuscripts behind
them to research, collate and set into type.

The Leningrad Level

Now, like Masoretic scribes for the OT, the Aramaic NT had dedicated scribes also that spent many centuries
collecting the handwritten manuscripts and figuring out how to standardize pronunciation and pick the best
readings. In 1613 this scribal activity reached its zenith with a perfect, 100% legible document called the
Leningrad Level, Mingana Syriac MS 148 (1613). The Mingana Syriac 148 Manuscript is the ultimate text of
the Eastern Aramaic tradition. It survives in virtually perfect condition, with very few holes, smudges or
misspellings. I call it Leningrad Level" because it is to the Aramaic NT what the Leningrad Codex is to the
Tanakh: the base text against which all others are measured. Like the Leningrad Codex of 1008, the Mingana
is so perfect and complete that one can use it to reference any part of the Biblical text recorded in earlier
fragments, and see how the words were supposed to be rendered. As we will see later, the Eastern Peshitta
texts are, for all intents and purposes, virtually identical.

The Aleppo Level

And also like the Leningrad Codex, a perfect text like Mingana doesn’t happen overnight. There were several
earlier volumes of nearly complete Eastern texts that collectively supported the Mingana’s readings by almost
1100 years. By comparing these earlier volumes to Mingana, the tradition gets older! I therefore call these
nearly complete texts "Aleppo Level" after the Aleppo Codex of 930 CE. The Aleppo Codex, unlike the
Leningrad, has some text missing, but it still shows us where the near final form of the text was in the hands
of the scribes of that time...same thing with these Aramaic NT manuscripts!

The Aleppo Level texts are:

1)MS 14,470 (5th to 6th centuries)

2)MS 14,448 (699 CE)

3)Yonan Codex (7th to 8th centuries)
4)Khabouris Codex (11th-12th centuries)
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5)Houghton Manuscript (1199 CE)
6)Crawford Codex (12th century)
7IMS 17,124 (1234 CE)

So with the "Aleppo Level" texts, the tradition behind the "late" Mingana 148 manuscript (1613 CE), can be
shown to go back perfectly intact to at least the mid 400°s CE! Again, all one need do when they hit a "hole"
in one of these manuscripts, is either consult another Aleppo Level document, or check Mingana.

The Masoretic Level

During this same period of time, from 450 CE to 1200 CE, there were also smaller fragments of texts that
went along with the later, larger documents. And both "Leningrad" and "Aleppo" Manuscripts (MSS), along
with these smaller ones, comprise the overall "Masoretic" period, or the time when Aramaic NT scribes were
maintaining the text. We can then take these early fragments and assemble them into a kind of "Early Master
Text"—an even more ancient collection of fragments put together to form a near-complete Eastern Aramaic
text centuries removed from their larger counterparts.

Here is what it might look like:

1)MS 14,453-Complete text: Matthew, Mark, Luke and John, 5th century. Supplemented by the same content
in 14,449 (6th-7th C), 14,458 (6th-7th C), 14,460 (600 CE), manuscripts 14,461-14,465 (all 6th C); 14,471
(615 CE).

2)Complete text: Acts, James, 1 Peter and 1 John: 14,472-14,473-a (6th-7th C); frag. from MS 716 (6th C).

3) Complete text of Pauline Epistles, less Hebrews: MS 17,122 (6th C); 14,475 (6th C), 14,476, 14,480 (5th-
6th C), 14,477, 14,481 (6th-7th C), 14,478 (621-622 CE), 7157 (767-768 CE).

4) Complete text of Pauline Epistles, with Hebrews: MS 14,479 (534 CE).
5) Complete texts of 2 Peter, 2 John, 3 John and Jude: 14,473-b (11th C).

6) Complete text of 2 Peter, 2 John, 3 John, Jude and Revelation: Crawford Codex (11th-12th C). [Some
Western MSS are older.] In fact, Crawford is the only Aramaic manuscript that contains all 27 NT books
under one cover.

Therefore, this is how we can form a complete "weaved" text from ancient sources (ca. 450 CE-ca. 1200 CE!)

So this is where the "official" manuscript record ends for the Eastern Aramaic Peshitta NT traditions. But if
some of you are wondering if there is such a thing as unofficial manuscripts the answer is yes. However, first
we need to take a major "off-road detour".

The Old Syriac Detour

So, having seen the "Masoretic Level", a period running from roughly 450 CE-1200 CE, the next earlier piece
in the Eastern Aramaic Peshitta tradition is basically the NT equivalent to the Dead Sea Scrolls. Like the DSS,
much of the Aramaic NT material from this earlier time (ca. 160 CE to 450 CE) is hidden in obscure places or
fragments. And also like the DSS, these early Aramaic NT fragments shed much light on the longer, more
durable traditional forms that came later. However, we can’t get there directly now because there is one
detour standing in the way between the Masoretic Level and the Dead Sea Scrolls Level, and that is what |
call the "Old Syriac" detour. Old Syriac is actually two manuscripts. The first, Siniaticus (OS-S) was found at
the traditional Mount Sinai, and is usually dated to 5th century. The second one, Curetonian (OS-C) is dated
to the 6th century. Combined, these documents do not even cover the entire Gospel text, but they remain
hotly debated.
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The controversies over Old Syriac are almost the stuff of legend. George Lamsa, in the Introduction to his
The Modern New Testament from the Aramaic, directly calls OS a fraud that he feels is 1,000 years younger
than the commonly accepted date. Others seem to rejoice and feel the opposite-OS is the earliest Aramaic
witness found, they say. Still others would call Old Syriac a relatively late witness—compared to the Greek
text it came from—and then use it as a kind of scholarly shield. What I mean is that first Greek scholars said
the Aramaic was a direct translation from the Greek. But then Aramaic scholars fought back showing
differences that disproved this idea. Greek scholars then admitted they were wrong: The Eastern Aramaic
could not be a direct translation from Greek, but then turned around and claimed victory anyway! They said
that since OS was derived from Greek, if the Peshitta came out of OS, Peshitta didn’t have to be from Greek.
Or to put it in equation form IF Old Syriac came from Greek, AND Peshitta came from Old Syriac, THEN: It
doesn’t matter the Peshitta did not come from Greek! RESULT: There can be differences between Peshitta
and Greek without the Greek losing status as "mother" text!

Critics also point out that, if the Old Syriac was the oldest Aramaic text, why was it treated so shabbily, left to
rot on a shelf and then partially erased to reuse the paper? In short, I can think of no other Biblical manuscript
that has more conspiracy theories attached to it! JFK’s death seems less controversial! But, in the Ruach
Qadim books and in the AENT, I gave many examples also about how the OS is actually showing a
dependence on the Peshitta, not the other way around. I also showed evidence how OS had to be derived from
Greek Codex Bezae, so I won’t document that here, but please review these if needed.

Then again, if the Old Syriac is not older than Peshitta, where did it come from? Who did it and why? In 1904,
a scholar named F.C. Burkitt theorized that the Old Syriac Siniaticus was translated from Greek Codex Bezae
(which is true), and that a man named Rabulla revised OS into the Peshitta text (which is not true). I will be
returning to this theory in detail later. For now, my focus is in explaining the fact Rabulla did not revise Old
Syriac into the "later" Peshitta text, but instead the history points to Rabulla actually being the translator of
the Old Syriac manuscript, known as Siniaticus.

Rabulla Wrote Old Syriac

To see why, we need to go back to the middle of the 2nd century. In about 160 CE, a man named Tatian took
the Aramaic Gospel texts he knew and combined them into a single narrative called the Diatessaron. Tatian
didn’t compose/translate these Aramaic texts—he just edited them together. That means some original kind of
text existed before Tatian did his work, and these would have been the individual Gospels of Matthew, Mark,
Luke and John composed in the Aramaic language! But to find out exactly what that pre-Tatian Aramaic text
was is not easy, and we will return to that point later.

In any case, because paper was expensive and Middle Eastern churches were poor, a single volume of all the
Gospels was a highly prized commodity. From the last half of the 2nd to the beginning of the 5th centuries,
there is no doubt Tatian’s work was widely read in the Aramaic churches. Then, in 411 CE, a bishop of
Edessa named Rabulla rounds up 250 copies of the Diatessaron and burns them! In 423 CE, Theodoret of
Cyprus, another bishop, destroys another 200 copies of the work. Rabulla’s goal was to put out a new Gospel
text that supported his Gnostic heretical views by destroying the original witnesses. Rabulla then called his
translation work—the one that was supposed to replace the Diatessaron—"The Separated Gospels" or
"Evangelion d’Mephareshe" in Aramaic. He wrote, "The presbyters and deacons shall see to it that in all the
churches a copy of the Evangelion de Mephareshe shall be available and read." (Th. Zahn, Forschungen zur
Geschichte des neutestamentlichen Kanons, 1. -1881, p. 105).

So Rabulla is actively destroying one text and venerating another—his own! And in the very time Rabulla did
this work, matching the time OS-S was believed to have been written, some startling evidence was found!
The Old Syriac (S) MSS. Says, Shlam Evangelion D’Mephareshe. Here ends the Separated Gospels. This
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term arises only to contrast it with the Combined Gospels in 411 CE, because originally they were separated!
(Agnes Lewis, Old Syriac Gospels, p. 268).

Since Rabulla was the only person to ever author a book called "The Separated Gospels", the fact that OS-S is
also the only MSS that calls itself by that title proves this must be Rabulla’s work: no earlier than 411 CE. By
contrast, the Peshitta was quoted from much earlier (will show soon), so it cannot be revised from OS.
However, in the interests of being complete, I must also point out the term Evangelion d'Mephareshe does
appear in one other MSS. But that MSS is the Curetonian Old Syriac from about 100 years later. Ironically it
is Cureton, not the Peshitta, that was actually revised from OS-Siniaticus. So all that means is Cureton is
simply carrying on the title of the Separated Gospels that, once again, was coined by Rabulla earlier. But
Cureton does give us an interesting twist: Whereas Siniaticus uses "Separated Gospels" to indicate all 4,
Cureton only uses the term to introduce Matthew! But regardless the term does not exist prior to 411 CE. And
there’s another problem: A Rabulla-authored Peshitta would never have been accepted by the COE any more
than the Jews would accept a Torah from Adolph Hitler! The COE called Rabulla "the devil!"

Since Rabulla did do the OS, in a way Burkitt was half right, so let’s look at the 2 parts of his theory. On the
first point, Old Syriac coming from the Greek, this was noted by Rabulla’s own assistant/biographer, "By the
wisdom of God...he translated the New Testament from Greek into Syriac because of its variations, exactly
as it was." (Rabul episcopi Edesseni, Baleei, aliorumque opera selecta, Oxford 1865, ed. J. J. Overbeck). But
on the second point, that Peshitta was a revision of Old Syriac, it has been completely discredited. This kind
of reconstruction of textual history is pure fiction without a shred of evidence to support it. (Arthur Voobus,
Early Versions of the New Testament, Estonian Theological Society, 1954, pp. 90-97).

And even Dr. Bruce Metzger, a Peshitta skeptic, comes to the Peshitta’s aid on this point. The question who it
was that produced the Peshitta version of the New Testament will perhaps never be answered. That it was not
Rabbula has been proved by Voobus' researches...In any case, however, in view of the adoption of the same
version of the Scriptures by both the Eastern (Nestorian) and Western (Jacobite) branches of Syrian
Christendom, we must conclude that it had attained a considerable degree of status before the division of the
Syrian Church in AD 431." (The Early Versions of the NT, New York: Claredon, 1977, p. 36).

In the end, that’s why I called this part "the Old Syriac detour." Neither OS-S nor OS-C is accepted as being
part of the Eastern Aramaic family or even the later Western Aramaic family. And if, as we saw, it could not
have been produced before 411 CE, we need to move on to more ancient Aramaic NT evidence!

The Dead Sea Scrolls Level

So maybe then we should take the word of those same churches about what Scriptures they used and when
they used them! Whenever a Bible text was translated into the local vernacular of a church, written records
celebrate its arrival. For the Peshitta and COE though, there is no such announcement. There is no mention of
any translation of the New Testament being made into Aramaic from any language in the ten Christians
Councils that took place in the Persian Empire, third and fourth centuries A.D.The Council of Seleucia (410
A.D.) makes no mention of any New Testament or the need for such a work. Why should the greatest event in
the history of the Church of the East be ignored by the writers and historians in the east? (George Lamsa, The
Modern New Testament from the Aramaic, p. X.). Dr. Lamsa, a native Aramaic speaker from the Middle East,
asks a great question here. Why would the churches themselves not celebrate their own achievements?

Once Old Syriac is removed from contention, the course is clear: Again, it is not the case that the Peshitta
"emerged" in the early 400’s to replace the Diatessaron as a fresh revision. Rather, the Separated Gospels,
which were and are the Peshitta text, were restored to their original form in the Aramaic speaking churches.
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And this is what the sources testify to: A return to the older text! "With reference to....the originality of the
Peshitta text, as the Patriarch and Head of the Holy Apostolic Church of the East, we wish to state, that the
Church of the East received the scriptures from the hands of the blessed Apostles themselves in the Aramaic
original, The language spoken by our Master Y'shua Mashiyach Himself, and that the Peshitta is the text of
the Church of the East which has come down from the Biblical times without any change or revision."
(Patriarch Mar Eshai Shimun, April 5, 1957).

So speaks the head of the COE, and he is not alone in this opinion it is known that books were soon translated
from Syriac into Greek, and while such an intercourse existed it is scarcely possible to believe that the
Scriptures themselves remained untranslated...which necessarily imply the existence of a Syriac Version of
the Bible. Tertullian's example may show that he could hardly have refuted Marcion [died 160 CE] without
the constant use of Scripture...But meanwhile there is no sufficient reason to desert the opinion that has
obtained the sanction of the most competent scholars, that its formation should be fixed to the first half of the
2nd century. The text, even in its present revised form, exhibits remarkable agreement with the most ancient
Greek Manuscripts and the earliest quotations from. The very obscurity that hangs over its origin is a proof of
its venerable age, because it shows it grew up spontaneously in Christian congregations, and it was not the
result of any public labour. Had it been a work of late date, of the 3rd or 4th century, it is scarcely possible
that its history should be so uncertain as it is. (Brooke Foss Westcott, "A General Survey of the History and
Canon of the New Testament" (7th Edition, 1896), p. 244-8).

Yes, THAT Westcott, as in Westcott and Hort! Here is the man most responsible for the Greek Critical NT
Text and he is saying the Aramaic is at least as old as the Greek! Since the Peshitta cannot, as he says, "be the
late work of the 3rd or 4th century"”, it must belong to Ist and 2nd centuries—before the Diatessaron! But
now Westcott goes even deeper. Another circumstance serves to exhibit the venerable age of this Version. It
was universally received by the different sects into which the Syrian church was divided in the 4th century,
and so has continued current even to the present time. All the Syrian Christians, whether belonging to the
Nestorian, Jacobite or Roman communion, conspire to hold the Peshitto authoritative and to use it in their
public services. It must consequently have been established by familiar use before the first heresies arose or it
could not have remained without a rival...no one ever supplanted the Peshitto for ecclesiastical purposes.
(Westcott, p. 244-248).

However, to go even earlier, like the Dead Sea Scrolls, we need to do a bit of unconventional digging.
Remembering the fact that the Dead Sea Scrolls were found by accident, we also need to be looking for out of
the box processes on the Aramaic NT side. The fact is: Some of the earliest Aramaic NT docs are not called
that! The reason is simple: These are the writings of two Aramaic saints, named Aphrahat and Ephraim, who
are quoting from the Aramaic NT in their own essays. Both of these men wrote only in the Aramaic language
during the 4th century and never touched the Greek. Most important of all, there is no doubt that the later
manuscripts containing these men’s writings (5th-6th C) are accurate renderings of their actual work. As a
result, when Aphrahat dies in 345 CE, all the Aramaic NT quotes by him in manuscripts from 474 and 512
CE , must be before 345 CE.

The same is true of Saint Ephraim. His death in 373 CE guarantees that his Aramaic NT quotes must be no
later than that year, if not earlier. So starting with Aphrahat, he seems to know the Peshitta NT so well that
scholar William Wright said, "He seems to be quoting that text from memory." That implies the text has been
around!

Some sources used for this section:

Wright, William: The Homilies of Aphraates the Persian Sage (1869). Morris, John (Reverend): S. Ephrem
the Syrian, Translated out of the Original Syriac (1847). Barmby, James: A Select Library of the Nicene and
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Post-Nicene Fathers of the Christian Church, Volume 13 (1743). Harris, Rendel, J: Fragments of the
Commentary of Ephrem Syrus upon the Diatessaron (1895). MCcarthy, Carmel: Saint Ephrem's Commentary
on Tatian's Diatessaron: An English Translation of Chester Beatty Syriac MS 709 (1993).

Continuing, in more than 360 quotes in all, Aphrahat covers a massive amount of quotes of the Eastern
Peshitta traditions.

Some examples:

To Joseph the angel said in Egypt: Arise, take up the child and go into the land of Israel, for they are dead
who were seeking the life of the child to take it away (Matthew 2:20).

Whoever wishes to make peace, shall be one of the sons of Elohim (Matthew 5:9).

No man lights a lamp and puts in under a bushel or under a bed or puts it in a hidden place but on a lampstand
that all may see the light of the lamp (Matthew 5:15, Mark 4:21, Luke 8:16).

Let us lay up our treasures in heaven (Matthew 6:20).
Let us seek His kingdom and His righteousness (Matthew 6:33).

Everyone who asks receives and everyone who seeks finds and for him who knocks it shall be opened
(Matthew 7:8).

Let us found our building on a rock, that it might not be shaken by the winds and the waves (Matthew 7:24).
Speak the word and my servant will be cured (Matthew §:8).

Freely you have received. Now freely give (Matthew 10:8).

There is nothing hidden that will not be revealed to every man (Matthew 10:26).

You shall sit on 12 thrones and judge the 12 tribes of Israel (Matthew 19:28; Luke 22:30).

And whoever falls on that stone will be broken and on everyone on whom it will fall, it will crush (Matthew
21:44).

All the pure virgins who are betrothed to Messiah shall light their lamps and with the bridegroom shall go
into the marriage chamber (Matthew 25:10).

All things have been committed to me by my Father. Go forth and make disciples of all nations. And I am
with you, until the end of the world (Matthew 28:18-20).

And when the chief of the synagogue requested him concerning his daughter, he said to him, "Only firmly
believe and your daughter will live". So he believed and his daughter lived and arose (Mark 5:33-36).

And to him whose son was sick he said, "Believe and your son shall live." He said, "I believe, Master, help
me with my weak faith" (Mark 9:22, 26).

This shall be the sign for those who believe: They shall speak with new tongues and shall cast out demons
and they shall lay their hands on the sick and they shall be made whole (Mark 16:17), [Early proof of the
"long ending" in Mark!]...when the Master comes he may find us awake (Luke 12:37)...or what woman is
there who has 10 coins and shall lose one of them and will not light a lamp and sweep the house and seek the
coin she lost? (Luke 15:8).

In the beginning there was the Word...the light was shining in the darkness and the darkness did not
comprehend it (John 1:1,5).

He came to his own and his own received him not (John 1:11).

The Word became flesh and dwelled inside us (John 1:14).

Not by measure did the Father give the Spirit to the Son, but loved him and gave all into his hands (John
3:34-35).

I and my Father are One (John 10:30).

And when Lazarus died, our Master said to Martha, "If you believe, your brother will rise." Martha said to
him, "Yes Master, I believe" (John 11:23-27).

He has promised: Where I am, you shall also be (John 12:26).
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Walk while the light is with you, before the darkness overtakes you. Believe in the light, that you might be
children of the light (John 12:35-36).
There are many rooms in my Father’s house (John 14:2).
But it is true that which our Master said: "That where I go, you might be also" (John 14:3).
The Master said again, "You are in me and I am in you" (John 14:20).
This is my commandment: That you love one another (John 15:12).

If they have persecuted me, they will persecute you. And because of this they will persecute you, that you are
not of the world, even as I was not of it (John 15:20,19).

Let us be strangers to the world, even as Messiah was not of it (John 17:14).
For he said to Shimon Keefa: Feed my sheep and feed my lambs and my ewes (John 21:15-17.

Not only is John 21:15-17 exactly quoting the Peshitta, the "feed my ewes" reading is not in any Greek MSS).
Death ruled from Adam to Moshe even over those who did not sin (Rom. 5:12).

You are the Temple of Elohim and the spirit of Messiah dwells within you (1 Cor. 3:16).
These three which shall abide: faith, hope and love (1 Cor. 13:13).

As to death, its sting is broken and it is swallowed up in life (1 Cor. 15:54-55).

Though we have nothing, yet possess all things (2 Cor. 6:10).

But let him who would glory, let him glory in Master YHWH (2 Cor. 10:17).

That there is neither male nor female, nor slave nor free, but you are all one in Y’shua the Messiah (Galatians
3:28).

He has taken himself up and seated us with himself in the heavens (Ephesians 2:6).

Let us love Messiah, as he loved us and gave up himself for our sakes (Ephesians 5:2).
Let us be vessels unto honor (2 Timothy 2:21).

By faith they all prevailed (Hebrews 11:33).

And there’s more than 300 other quotes where those came from!

This is an incredibly ancient and important source for the Eastern text! So now it’s time to wrap up this
section with our other 4th century witness, Saint Ephraim. Ephraim flourished in the two decades after
Aphrahat’s death. Like Aphrahat, Ephraim also quotes from the Peshitta text, putting it once more as being
older than 373 CE, the year that he died. Here’s one more quote from Brooke Foss Westcott on this
point...Ephraem Syrus, a deacon of Edessa, treats the Version in such a manner as to prove that it was
already old in the 4th century. He quotes it as a book of established authority, calling it 'Our Version'; he
speaks of the Translator one whose words were familiar; and though the dialects of the East are proverbially
permanent, his explanations show that its language even in his time had become partially obsolete. (Brooke
Foss Westcott, "A General Survey of the History and Canon of the New Testament" (7th Edition, 1896), p.
244-8).

Here are some examples:

In the wilderness John cried and said, "Repent sinners of your evil and offer fruits of repentance, for lo! He
comes that winnows the wheat from the tares" (Matthew 3:8,12). The voice of the Father was heard: This is
My beloved in whom I am well pleased (Matthew 3:17). Come with me, and truly I will make you fishers of
men (Matthew 4:19). Let not your left hand know what your right hand is doing (Matthew 6:3). And Y’shua
said, "Why are you imagining evil in your hearts" (Matthew 9:4). For (Y shua) said that he, even Satan, is
divided, himself and against himself, and that he cannot stand (Matthew 12:25-26). Forgive your brother even
unto seventy times seven (Matthew 18:22). I am the Elohim of him, even of Abraham, and Elohim is not the
Elohim of the dead (Matthew 22:32). Who can forgive sins except Elohim alone (Luke 5:21). Though John
was great among those born from women, yet he that is now little is greater than he (Luke 7:28). This man, if
he had been a prophet, he would have known this woman was a sinner (Luke 7:39). John cried, "He who
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comes after me, he is before me" (John 1:30). The woman of Samaria said to our Master: Behold, the well is
deep (John 4:11). He who drinks of the water I will give him, truly, he will never thirst again (John 4:14).
Arise, take up your bed and go home (John 5:8). Abraham perceived in Spirit that the Son’s birth was far off;
instead of him in person he rejoiced to see even his day (John 8:56). That it might be fulfilled that all things
be subjected to him. Then he, in his turn, shall be subjected to him who subjected all things to him (1 Cor
15:27-28).

As important as Ephraim’s quotes are here, the fact that Aphrahat is the earlier source and quotes far more
from Peshitta—and from a time before Rabulla did OS—is what really counts! Nevertheless, I believe, the
more ancient witnesses the better!

The Lost Gospels!

I want all of you to know that I really went back and forth on whether using the milk carton motif was a good
idea or not. Obviously, in no way do I wish to make fun of missing kids or the evil behind their
disappearances. Yah forbid it! But it was also the only way I could think of to show a different kind of
crime—a disappearance that affects all! It is perhaps the most vexing question we get in the Aramaic NT
movement. We know Messiah was a Hebrew speaking Jew, as were all his disciples and nearly all the writers
of the NT. So where are their Hebrew writings—the same Sacred Writ as the Tanakh no less? Well for a long
time, I felt this question was not adequately answered, and I count myself as guilty of that as the next man. In
the past the Aramaic guy would act like a mean cop on a bad "Law and Order" episode, and he would say
something like, "Look they’re just gone okay? Deal with it and move on! " Then the questioner, in this case I
imagine a widow in mourning, cries and says, "But what about Shem Tov? What about Dutillet? I thought for
sure they were good Hebrew witnesses." The cop answers, "Look lady, I’'m real sorry, but you’ve been lied to.
Happens every day in this city. They’re gone and not coming back! " Now granted, I am exaggerating for
dramatic effect here, but not by much! The problem is, that while we know manuscripts at least in Hebrew
letters circulated very early, not a trace of the the early copies has survived. And the witnesses we do have
come 1000 years later and only cover Matthew and Hebrews-what about the rest?

That is why, for even the most ardent advocates of the "Hebrew NT", their efforts will fall short in producing
one. They will either turn to the Aramaic for the rest of the books or try to "reconstruct lost Hebrew ideas"
from the Greek. I think you all know which option I took, except my Matthew is also in Aramaic. However, I
believe I have uncovered new evidence that can shed fresh light on this issue. What I did was I went back and
read the testimony of the Church Fathers with fresh eyes. I tried to see things from their view and looked at
the different terms they used and the political circumstances they were in. After compiling a list of these
factors, I went back to the manuscript and historical record to see what other concordances I could find...and
this led to the answer I currently have about the Hebrew NT.

What we are going to see are the birth to two extremely ancient Semitic witnesses. The first witness, 1’11 call it
"Jerusalem Witness", was a tradition that arose in Israel, partly in Hebrew at first, but then quickly adapted
into Judean Aramaic in Hebrew letters. The second witness, called "Babylon Witness", was done in the
Eastern Aramaic dialect of Edessa, which spread throughout the Middle East.

The Jerusalem Witness

Our current studies have brought the Eastern Aramaic witnesses down to about the year 300 CE, in large
degree due to Saint Aphrahat’s clear reliance on that text. But to go back further, we need to rely on the
testimony of Eusebius, a 4th century historian who was also Constantine’s biographer. At the Emperor’s
behest, Eusebius compiled a massive volume called simply "Ecclesiastical History", in which he detailed all
the major events of the Western Church. Eusebius was in a unique position. He had access to the most ancient
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manuscripts and official imperial backing and unlimited resources.

Now one might rightly ask however: Given Eusebius’ patron, can we trust what he says about history? Isn’t
that history going to have a western bias? Well to be sure a lot of it is biased, but surprisingly, when it came
to explaining the Hebrew and Aramaic stuff they had, they turned honest! I pondered this mystery for many
years: Why would Constantine who hated everything Jewish admit in his official bio that his church had
original "Hebrew" MSS of the NT? We would expect that everything Eusebius wrote would be only about
original Greek or perhaps Latin texts—not Hebrew and Aramaic texts. But then I remembered something
important. Eusebius also tells us that Constantine ordered all his bishops to agree to a final list of NT books
so that he could put out 50 hand-made Bibles for his churches. In spite of the fact those churches continued
debating canon for a long time after, that Bible got done.

So my opinion is this: Constantine knew there was a very vibrant underground Hebrew and Aramaic
movement that he couldn’t totally stamp out. He also knew, or was informed, that early Hebrew and Aramaic
MSS had circulated early, and he had a lot of them in his library. If Constantine simply denied their existence,
he would look like a fool. But if he told the truth, it could work to his advantage, as he could truthfully say he
had access to ALL the important ancient witnesses that he could "consult" for his Bible. And so Eusebius,
with the documents in hand, is given the green light to talk.

So, not only are the political and logistical considerations properly aligned, we need to remember another
important factor. The events Eusebius records are only between 50-300 years in his past, so the documents he
has to compile this history are very close to the time it all happened. That is an extremely rare convergence
that leads me to trust Eusebius! Oh and there is one more thing about Eusebius that I should mention. He was
born in Israel! He is sometimes called "Eusebius of Palestine" or "Eusebius of Caesarea". He also became an
early bishop in Israel and therefore knows exactly what documents they have as well as what his master
Constantine has. But in order to reveal these two ancient and original Semitic strands, we need to shift gears a
bit. Up until now, we have been telling our story in descending order, that is, from the most recent events on
down to the more ancient. Now we need to reverse the process and go ascending, ancient to modern.

The Jerusalem Witness begins in 30 CE, the year that Y’shua was crucified and risen from the dead...And
afterwards they returned to Urishlim from the mountain, which is called Of the House of Olives, which is on
the side of Urishlim and distant from it seven furlongs. And after they entered, they went up into an upper
room. (Those) that were staying in (her): Petros, and Yochanan, and Ya'akov, and Andraus, and Peleepos, and
Tooma, and Mattai, and Bar-Tulmay, and Ya'akov Bar-Khalpai, and Shimon the zealot, and Yehud Bar-
Ya'akov. These, all of them, were steadfast in prayer with one soul, and (with) the women with Maryam, (his)
mother of Y'shua, and with his Brothers. And among them in those days arose Shimon Keefa in the midst of
the disciples there. Now there was a gathering of men, about 120. (Acts 1:12-15-AENT). So here we see the
first "corporate meeting" after Y’shua’s resurrection, and it’s obvious the "minutes" from that meeting were
written down!

We also see agendas put forward, special Scripture discussions to justify actions, and a collective decision
making process based on the falling of lots. Look at also who is at this meeting to give testimony: All the
apostles, Y’shua’s mother and two brothers and any number of other important witnesses! I believe this first
gathering was also intended to begin collecting testimony from all the eyewitnesses about Y’shua and what
had just happened. I base my belief on this matter from two rulings Y’shua gave at the end of his time on
earth. The first of these concerned the fate of the apostles. "And there will be severe earthquakes from place
to place and famine and plagues. But before these things, they will lay hands upon you and persecute you.
And they will deliver you to the assemblies and to the prisons. And they will bring you before kings and
governors because of my name. But it will be to you for a testimony. But place it in your hearts that you
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should not try to learn how to answer. For I will give you a mouth and wisdom so that all your enemies will
not be able to stand against it. And your parents and your brothers and your relatives and your friends will
betray you. And they will kill some of you. Then you will be hated by all men because of my name." (Luke
21:11-17-AENT).

Even Y’shua’s designated successor, Peter, was given a premonition of a violent death (John 21:18-19-
AENT). And yet, in spite of the fact that many of the apostles—as it turned out, 11 of them—would die
violently, they were still given this command..."Go therefore, make disciples of all nations and immerse them
in the name of the Father and of the Son and of the Ruach haKodesh. And teach them to keep all that I have
commanded you. And behold, I am with you all the days until the end of the world." Amen. (Matthew 28:19-
20-AENT).

So let’s put the pieces together: On the one hand, the apostles are commanded to teach the rest of the world
all about Y’shua and Torah. But on the other hand, they need to watch their backs and understand they might
die at any time while they are fulfilling this charge. That is why this next Scripture, if I’'m them, would give
me chills. "But beware in yourselves that your hearts never become heavy by extravagance and by
drunkenness and by distress of the world, and that day should come suddenly upon you. For like a snare it
will entrap all those who dwell upon the face of all the earth. Therefore, be watchful at all times and pray that
you are worthy to escape from these things that are about to happen, and that you stand before the Son of
man." (Luke 21:34-36-AENT).

With marching orders like these, the apostles have to make sure that, even if they are stopped by hardship or
death, their message is not. And as if all this isn’t bad enough, their enemies have their versions of events out
already! "Now when they had departed, some men came from those soldiers to the city and told the chief
priests everything that happened. And they were assembled with the elders and they took counsel and they
gave not a small amount of money to the soldiers." And they said to them, "Say that his disciples came and
stole him in the middle of the night while we were sleeping." "And if this is heard before the governor, we
will persuade him to not make trouble for you...And this word has gone out among the Yehudeans to this
day." (Matthew 28:11-15-AENT).

So, if they don’t write their account down, the apostles knew for certain their enemies would (and did)! This
then is the birth of the "Jerusalem Archive", where these witnesses give testimony that goes into an official
Hebrew corpus for believers to draw on and consult for proper facts. And the people who needed this Archive
would have been folks like Luke who, getting part of the story from Paul, interviewed eyewitnesses.

Matthew and John would both have had access to Y’shua’s mom Maryam, and brothers, Matthew because
they were both in Jerusalem at the same time (Acts 1:13-14) and John because he lived with her (John 19:27).
Mark, as we will see from very ancient and reliable tradition, got his information from Peter, and so on. And
so what I believed happened was that the initial focus of the Jerusalem Archive was to collect enough
information on Y’shua to write an official biography that we call the Gospel of Matthew! Other Gospels
would follow, and I believe they had to be in Hebrew or Aramaic, given the accounts were for Israel. It is
certainly the case that, when the other leaders like Paul and Ya’akov quote from a source, it’s always
something that can be found in Matthew! Granted, there may be very similar statements in Mark and Luke
also, but tradition is unanimous that in these early years, there was only Matthew.

Such as:

For I delivered to you from the first, as I had received it; that the Mashiyach died on account of our sins, as it
is written (Matthew 26:28): And that he was buried and arose on the third day, as it is written (Matthew 28:1-
6). (1 Corinthians 15:3-5 -AENT)
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For I have received from our Master, that which I delivered to you; that our Master Y'shua, on the night he
was betrayed, took bread, And blessed, and broke (it), and said: "Take, eat; this is my body which is broken
for your sakes: do this, in remembrance of me." (Matthew 26:27) So, after they had dined, he gave also the
cup and said: "This cup is the renewed covenant in my blood: do this as often as you drink (it), in
remembrance of me." (Matthew 26:28). (1 Corinthians 11:23-25 -AENT)

Do not swear; neither "by heaven" nor "by the earth" nor by any other oath: but let your language be "yes,
yes," and "no, no," (Matthew 5:37) "or else you become subject to judgment." (Ya’akov 5:12 -AENT).

What’s very interesting also is that Paul is dead by 67 and Ya’akov is dead even earlier, in the year 62—and
yet they are quoting from a written source! We also need to look at another fact about the Jerusalem Archive:
The NT clearly tells us that the apostles put their administrative rulings in writing!

For example:

Now those who were sent came to Antikia and gathered all the people and they delivered the epistle. And
after they read they were encouraged and they rejoiced. And with an abundant word strengthened the
Brothers and established those of the household of Yehuda and Shila. (Acts 15:30-32 AENT). And they who
accompanied Paul, went with him to the city of Athens. And when they departed from him, they received an
epistle from him to Silas and Timothy, that they should come to him speedily. (Acts 17:15 AENT). Be
established and persevere in the Commandments...whether by word or by our epistle. (2 Thess. 2:15 AENT).

So, official biographies of Y’shua (Gospels), letters to assemblies abroad, and details of administrative
matters were all written down and kept in the Jerusalem Archive. Then out of this archive, no later than about
45 CE, emerges the first official book, the Gospel of Matthew. My source for this may be surprising...St.
Jerome was, quite simply, the greatest scholar the Roman Catholic Church ever produced. Jerome also was a
very brave man, defying Church dogma by venerating Hebrew over Greek. And yet, so great was his
scholarship, the pope had to admit no one else was qualified to create the Vulgate. Like Eusebius before him,
Jerome was commissioned by Roman rulers to create a Bible—this time in Latin. And also like Eusebius,
Jerome was given unlimited access to precious manuscripts along with all the funding he would ever need to
complete the project.

So here is what this expert had to say:

"Matthew, who is also Levi, and from a tax collector came to be an emissary first of all evangelists composed
a Gospel of Messiah in Judea in the Hebrew language and letters, for the benefit of those of the circumcision
who had believed. Who translated it into Greek is not sufficiently ascertained. Furthermore, the Hebrew itself
is preserved to this day in the library at Caesarea, which the martyr Pamphilus so diligently collected. I also
was allowed by the Nazarenes who use this volume in the Syrian city of Borea to copy it. In which it is to be
remarked that, wherever the evangelist...makes use of the testimonies of the Old Scripture, he does not
follow the authority of the seventy translators [a.k.a. the Septuagint] but that of the Hebrew." Jerome (382
CE).

So, here we see an interesting toggling point. The first place, Caesarea, it is most likely Matthew was in
Hebrew, but in Syria Aramaic dominated! So once again, we see two forms of the Jerusalem Witness. The
first one, the Jerusalem Archive, is purely in Hebrew language and letters. As apostles like Matthew and John
meet in Jerusalem, they use the Archive and their own testimonies to form their Gospels. I believe Matthew’s
Gospel was written in purely the Hebrew language and letters, but Matthew also was fluent in Aramaic and
did a version in that language as well. In sifting through the early records of Jerome, Eusebius and other
Western writers who basically stole what the Nazarenes had, we find an important distinction...The first is
written according to Matthew, the same that was once a tax collector, but afterwards an emissary of Y’shua
the Messiah, who having published it for his believers, wrote it in Hebrew. Origen (ca. 200 CE).
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Matthew also issued a written Gospel among the Hebrews in their own dialect. Irenaeus (170 CE). So with
Origen, he just says Matthew "wrote it in Hebrew", and the most natural assumption is this means "Hebrew
language and letters." But with Irenaus, he introduces the phrase, dialektos Hebraidi, and this is where it gets
interesting: Wouldn’t the Hebrew people speak a Hebrew dialect? Why even say that? To me, and to the
majority of scholars I have read on the issue, the answer is clear: The "Hebrew dialect" is the dialect of
Aramaic that happens to be spoken by the Hebrew people whereas "wrote in Hebrew" means pure Hebrew!
And by the way, this Hebrew dialect doesn’t just apply to Matthew alone.

In the work called Hypotyposes, to sum up the matter briefly, he [Clement of Alexandria] has given us
abridged accounts of all the canonical Scriptures...The Epistle to the Hebrews he asserts was written by Paul,
to the Hebrews, in the Hebrew tongue, but that it was carefully translated by Luke, and published among the
Greeks.- Eusebius on Clement of Alexandria (ca. 185 CE).

And Eusebius also says:

Pantaneus...penetrated as far as India, where it is reported that he found the Gospel according to Matthew,
which had been delivered before his arrival by some who had the knowledge of Messiah, to whom
Bartholomew [Nathaniel Bar Tulmay], one of the emissaries, as it is said, had proclaimed, and left them the
writing of Matthew in Hebrew letters. For as Paul had addressed the Hebrews in the language of his country;
some say that the evangelist Luke, others that Clement, translated the Epistle. And the year that Nathanael
Bar Tulmay had this Gospel of Matthew in Hebrew letters in India: 52 CE. And so in this case of Thomas and
Nathanael going to India in 52 CE, the term "in Hebrew letters" means pure Hebrew also. Reason being, the
whole point of both Greek and Aramaic versions of the NT was to get the word out about Y’shua in the
languages of the local people, but Indians spoke neither Greek nor Aramaic.

Also it is important to note that the Scriptures were not translated into Sanskrit or Hindi until much later, in
part because the assembly Thomas founded never changed their Aramaic liturgy! So I believe the Hebrew
Gospels they had were very early put into Aramaic—and done by the apostles. But if I'm part of the
Jerusalem leadership, and a place I want to preach the Good News to does not speak Greek or Aramaic (at
least, not at first), my next best alternative would be to spread the original language of those Gospels, and my
native tongue: Hebrew. But the apostles also wrote Aramaic liturgy which still exists!

One final link between the St. Thomas Messianic’s and the Jerusalem Witness. The St. Thomas Christians
have another name they call themselves, The Nazrani (Nazarenes)! As such, they have retained many
elements of their Jewish origins. They are the only Christian sect in the world that calls their cross a menorah!
But even more evidence of this Hebrew Matthew may have been preserved by Rabbi Gamaliel, Paul’s teacher!

In an essay written for the book Passover and Easter: Origin and History to Modern Times, Israel J. Yuval
reported a find in the Talmud that appears to show Matthew could have been written earlier than some
scholars contend. Yuval wrote that a leading rabbinical scholar of the time was, "considered to have authored
a sophisticated parody of the Gospel according to Matthew." The parody was written by a rabbi known as
Gamaliel, is believed by some well-respected liberal Christian scholars to have been written about A.D. 73 or
earlier. Neal Altman, Support for Authenticity of the Book of Matthew Comes from an Unlikely Place,
Kansas City Star, January 7th, 2004. Please note that 73 CE is the latest possible date for the parody—and
therefore the Gospel that inspired it—because Rabbi Gamaliel died that year. Matthew must have circulated
earlier! Furthermore, for Gamaliel to read Matthew and view it worthy of parody, it must be the case the
Gospel was well known for quite some time before the time Gamaliel would have used it. And the fact that all
this took place in Israel strongly suggests the Gospel and the parody were written in the Hebrew language and
Hebrew letters.
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This brings us to our last reference for the Jerusalem Witness: The Talmud. The books of the Evangelists and
the books of the minim they do not save from a fire [on the Sabbath]. They are allowed to burn up where they
are, they and [even] the references to the Divine Name that are in them.-Rabbi Tarfon, Mas Shabbath,13:5
[Neusner translation]. Come and hear: The blank spaces above and below, between the sections, between the
columns, at the beginning and at the end of the Scroll, defile one’s hands. — It may be that [when they are]
together with the Scroll of the Law they are different. Now surely it means the blank portions of a Scroll of
the Law? No: the blank spaces in the "Books of Minim". Seeing that we may not save the Books of Minim
themselves, need their blank spaces be stated? — This is its meaning: And the Books of Minim are like blank
spaces. Spaces and the Books of the Minim may not be saved from a fire, but they must be burnt in their
place, they and the Divine Names occurring in them.

R. Tarfon said: May I bury my son if I would not burn them together with their Divine Names if they came
to my hand...I would enter a heathen Temple [for refuge], but not their houses (Mas Shabbath 116a) The
"books of the Minim", plural for MYN, refer to Jewish believers in Y’shua, derived from Mahaymna Y’shua
Netzeret. A very strong clue that the "books of the Minim" were in Hebrew is the rabbinic concern about "the
Divine Names occurring in them." No Aramaic names for Deity (MarYAH, Eloah, etc.) would have raised
concern for preserving the MSS of their enemies. But the original Name of Yahweh would have!

And the Jewish Encyclopedia says this about Tarfon...R. Tarfon was extremely bitter against those Jews who
had been converted to the new faith; and he swore that he would burn every book of theirs which should fall
into his hands (Shab. 116a), his feeling being so intense that he had no scruples against destroying the
Gospels, although the name of God occurred frequently in them. So not just Matthew in Hebrew was targeted,
but all four Gospels were in that language at that time! But on the other hand, we know these manuscripts
could not have been in Greek because Greek NT documents do NOT have the Name! And while Aramaic
could certainly have been read by the rabbis in Mas Shabbath 116a, Aramaic did not employ the use of the
long form "Yahweh" in any of its documents either, preferring MarY AH instead. This leads to the conclusion
that Nazarene Gospels in Hebrew circulated widely in Israel early 2nd century. Furthermore, the identity of
the "heretical" sect is confirmed here...R. Joseph b. Hanin asked R. Abbahu: As for the Books of Be Abedan
[Ebionites], may we save them from a fire or not? — Yes and No, and he was uncertain about the matter. Rab
would not enter a Be Abedan, and certainly not a Be Nizrefe [Nazarene house]; Samuel would not enter a Be
Nizrefe, yet he would enter a Be Abedan.

It is also important to note that, based on the names of the rabbis listed in this Talmud passage (e.g. Tarfon),
we can date the historical event recorded in it to about 125 CE! This date is also consistent with what other
sources tell us about this time. But I have learned this much from writings, that until the siege of the Jews,
which took place under Adrian [Bar Kochba Revolt, 135 CE—AGR], there were 15 bishops in succession
there, all of whom are said to have been of Hebrew descent, and to have received the knowledge of Messiah
in purity, so that they were approved by those who were able to judge of such matters, and were deemed
worthy of the episcopate. For their whole assembly consisted then of believing Hebrews who continued from
the days of the apostles until the siege which took place at this time; in which siege the Jews, having again
rebelled against the Romans, were conquered after severe battles.

Since the bishops of the circumcision ceased at this time, it is proper to give here a list of their names from
the beginning. The 1st, then, was James, the so-called brother of the Lord; the 2nd, Symeon; the 3rd, Justus;
the 4th, Zacchaeus; the 5th, Tobias; the 6th, Benjamin; the 7th, John; the 8th, Matthias; the 9th, Philip; the
10th, Seneca; the 11th, Justus; the 12th, Levi; the 13th, Ephres; the 14th, Joseph; and finally, the 15th, Judas.
These are the bishops of Jerusalem that lived between the age of the apostles and the time referred to, all of
them belonging to the circumcision. (Eusebius, Church History, Book 1V, 2-4, 315 CE).
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Therefore, these Jerusalem leaders would probably have also maintained the same Hebrew documents Rabbis
like Gamaliel saw before 73 CE and Tarfon and Akiba (Mas Shabbath 116a) saw around 125 CE. But after
this time, a disaster known as the Bar Kochba Revolt would soon change everything for this witness! After
the disaster of Bar Kochba, the Jews were expelled from Israel and even Jewish Messianics lost their
positions in Jerusalem. Many fled for their lives, and if COE documents are accurate, even members of
Y’shua’s own family joined them in the Persian Empire, because Persia was more tolerant. But from this
point on, details about the Hebrew NT become sketchy at best. For a few centuries after this, Church fathers
like Eusebius and Jerome will report that they saw copies of at least a Hebrew Gospel of Matthew. One other
writer, Epiphanus, makes this interesting comment..."They (the Nazarenes) have the Gospel according to
Matthew quite complete in Hebrew, for this Gospel is certainly still preserved among them as it was first
written, in Hebrew letters." (Epiphanus - ca. 370 CE).

The phrase, "quite complete in Hebrew" is very important for our studies and purposes. For one thing, it
strongly suggests that the Hebrew versions of the Gospels with the Nazarenes were "complete", i.e. were very
similar to the Greek and Aramaic manuscripts Epiphanus himself knew. These were not fragments or
spurious texts from heretics like the Gnostics...they were Received Text! And so this gives me great hope—if
not final proof—that the Hebrew Gospels Rabbi Gamaliel and Rabbi Tarfon saw were close to "mirror
images" to the Aramaic counterparts that survived, except that the Hebrew read "YHWH" and the Aramaic
read "MarYAH." After all, one thing the Church Fathers were good at was recording "heresies!"

So here is the summary chart:

Apostles meet in 30 CE...Testimonies form the Hebrew-only Jerusalem Archive...Using the Archive, the
first Gospels are written in Hebrew and Aramaic-40’s CE...Gospel of Matthew makes its way to India in 52
CE...Gospel of Matthew is also parodied by Rabbi Gamaliel, who dies in 73 CE...The Archive is likely
destroyed in 70 CE, when the Romans burn Jerusalem...Nazarene Gospels with "YHWH" in them are burned
by rabbis in 125 CE...Bar Kochba Revolt in 135 CE causes complete banishment of Jews from
Israel...Hebrew and Aramaic NT books brought to Rome, ca. 150 CE.

The Babylon Witness

The elect assembly which is in Babylon, sends peace to you; also Mark, my son. (1 Peter 5:13 AENT). This is
not a coded reference for Rome, but a literal one for Babylon in Iraq. In fact, the assembly Peter is writing
from still exists. The NT tells us that Peter spent many years in the Jerusalem area, but also travelled to
Samaria (Acts 8:9-25), Syrian Antioch (Galatians 2:11) and other Aramaic speaking places (Acts 9:32-38).
But Peter continued returning to his base in Jerusalem, even though by this time Ya’akov was in charge there.
In 49 CE, Peter and Ya’akov held the famous Circumcision Council meeting in Jerusalem, and this occasion
was also an important moment for the Jerusalem Archive, as we will soon see. But after this, Peter largely
drops out of the picture in Acts, and this is the likely time he goes to Babylon (50-65).

Once there, he establishes an assembly that will later become known as the Church of the East. Another
assembly that Peter founded, in Syrian Antioch, becomes the Syrian Orthodox Church. In all Peter founded
almost twice the assemblies that Paul did and travelled further and longer than Paul did. With Peter then in
Babylon, the largest Jewish population outside of Israel, we can see how Aramaic documents would be sent
to and approved by him, and also sent back to Israel for Ya’akov’s use as well. And it is once again at the
Circumcision Council in 49 CE that we are given details on this set up...And they wrote an epistle by their
hands thus: "The Shlichim and the Elders and the Brothers to those who are in Antioch and in Syria and in
Cilicia. Brothers who are from the Gentiles, peace. We have heard that some men from us went out and
confused you with words and have agitated your souls, saying that, You should be circumcised and guard the
religious customs, something that we did not command them. Because of this, we deliberated, all of us, after
we gathered together and we chose men and sent them to you with our beloved Paul and Bar-Naba, men who
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have committed their souls for the sake of the Name of our Master Y'shua the Mashiyach. And we sent
Yehuda and Shila with them who by their words they will tell you these things. For there was a determination
upon the Ruach haKodesh and also upon us that a greater burden should not be placed upon you except those
things that are necessary. That you should stay away from that which is sacrificed (to idols) and from blood
and from a strangled thing and from fornication that as you keep your souls from these things you will be
well. Be true in our Master (Y'shua)." (Acts 15:23-29 AENT).

So the key thing to observe are the men delivering the message: Paul, Bar-Naba, Yehudah and Shila. The
apostle Paul is travelling with a translating entourage! The translating "Dream Team" helping Rav Shaul
were...

1)Yosef Ha-Levi Bar-Naba [see Acts 4:36], specifically sent to help Paul when it was decided he minister to
Gentiles (Galatians 2:9).

2)Yehudah Bar-Shaba, sent with Paul and the others to deliver the circumcision ruling to Gentiles.

3) Shila, also known as Silas (Greek) and Sylvanus (Latin): Fluent writer in both Aramaic and Greek, Shila is
one of the most well-travelled translators Paul has. He is with Paul in both synagogues (Acts 15:40) and in
Greek speaking areas (Acts 17:15).

And here’s another special note about Shila-Silas-Sylvanus: He co-authors two of Paul’s letters in Greek! "I
PAUL and Sylvanus and Timothy, to the assembly of the Thessalonians which is in Elohim the Father and in
our Master Y'shua the Mashiyach: Grace be with you, and peace." (1Thessalonians 1:1 AENT).

And...PAUL and Sylvanus and Timothy, to the assembly of the Thessalonians, which is in Elohim our Father
and our Master Y'shua the Mashiyach. (2 Thessalonians 1:1 AENT). Nor is this the only apostle that Sylvanus
helps with writing from Aramaic to Greek, as this testimony shows...These as I account (them) few (things), I
have written to you by Sylvanus, a faithful brother. And I would persuade and would testify that this is the
true Grace of Elohim, this in which you stand. (1 Peter 5:10-12 AENT).

And, as time goes on, Paul will also have other translators help him as well...Yochanan-Marqos, author of
the 2nd Gospel and assistant also to Peter (Acts 12:25; 1 Peter 5:13). Tertius, the co-writer and scribe of the
Epistle to the Romans in Greek (Romans 16:22). Timothy, co-writer along with Shila of 1 and 2
Thessalonians in Greek (1 Thessalonians 1:1; 2 Thessalonians 1:1).

And of course, the most stalwart servant of them all...Luke, author of the 3rd Gospel, the book of Acts and
probably had a major hand in helping put the Epistle to the Hebrews into Greek, according to ancient
traditions. As Paul laments near the end of his life, "Only Luke is with me" (2 Tim. 4:11). This entourage of
translators and sometimes couriers, along with others like Onessimus, Epaphroditus and many more after
them, formed a network of scribes who helped the apostles take Aramaic epistles and put them into Greek.
The most likely path: Greek letters went to Greek assemblies and Aramaic went to Jerusalem.

Of course, Aramaic letters also went to places where large Aramaic speaking populations existed, such as
Syria, Babylon, and certain parts of Asia Minor. And that is why I have learned that "primacy" is not so much
about "who came first" but "what was needed where!" In other words, if I am a worshipper at the Thessaly
assembly and my rabbi receives 1 Thessalonians which was originally authored by Paul in Aramaic, but
helped by Shila to be put carefully into Greek under Paul’s guidance, then in that sense our Greek copy is
"original" as the autograph we got...but so is the Aramaic it was derived from!

So, in a sense, primacy or originality resides in the mind of the writer and the receiver, and they may not have
the same conclusions! But now we need to shift gears and get back to Peter. After two decades and

XXVii



MATIS

establishing more than 40 assemblies in the Middle East, Peter decided to retire. But what may be shocking is,
in spite of Catholic doctrine to the contrary, there is no evidence whatsoever that Peter ever set foot in Rome!

In fact, recent archaeology has revealed the distinct possibility that Peter returned to Jerusalem from the
greater Middle East and died there around 66 CE. Rome’s attitude on this matter might be viewed as almost
humorous if it wasn’t also so tragic. The fact is, the Roman Church only claims to be "Babylon" when its
convenient, like in co-opting 1 Peter 5:13, but point out that the Whore of Babylon sits on 7 hills (Revelation
17:9) and we hear "That’s not us! "

I believe what happened to Peter in his final years is that he returned back home to Jerusalem in the wake of
Ya’akov’s death in 62 CE. He would then die around 66 CE, perishing in the chaos of the First Jewish Revolt.
But before that, the Church Fathers hint that Peter may have resumed power in Jerusalem. Recall that earlier I
showed you Eusebius’ list of bishops that ran Jerusalem. After Ya’akov died, he was immediately succeeded
by a man named "Symeon", which is nothing more than a Greek rendering of "Shimon", Peter’s birth name.
But there is also a catch...The ancient sources all call this second bishop "Shimon, the son of Clopas", not
"Shimon son of Jonah." Many scholars think "Clopas" is "Alphaeus", the father of Matthew (Matthew 10:3).
But "Clopas" (actually Qeylopa), the scholars also agree, is an Aramaic name, not a Greek one. Qeylopa, in
turn, is the Aramaic cognate for Khalpai, a Hebrew name that means "changing."

Is it possible this is another kind of nickname for Shimon Keefa, the Rock, who changed from denying
Messiah to becoming his successor? While there is no way to know, deriving authority from Peter as pope is
a powerful motive to lie. But at the end of the day, Peter as Shimon the "Second Bishop of Jerusalem", may
be something I believe, but I cannot prove it true. If Peter did return at the time the evidence suggests
however, he certainly would have been recognized as the leader, regardless as to what Eusebius says. Moving
on, the next stop in our journey of the Babylon Witness is a copy of the Four Gospels with a very early date
attached to it. In 1821, the Vatican Librarian made an amazing announcement that went all around the planet.
His name was J.D. Asseman, and he may have leaked a shocking secret! A manuscript of the four Gospels in
Syriac, bearing the date A.D. 78, is mentioned by J. S. Asseman, in his Bibliotheca. The manuscript was
preserved at Baghdad on the river Tigris; at the end it had these words under written; "This sacred book was
finished on Wednesday, the 18th day of the month Conun, in the year 389," that is of the Greeks, which was
A. D. 78, "by the hand of the Apostle Achaeus, a fellow laborer of Mar Maris, and a disciple of the Apostle
Mar Thaddeus." (Marsh's Michaelis, 1823, vol. ii., pg. 31). But no sooner was the discovery leaked which
could have led to much scrutiny against Rome when other scholars closed ranks and renounced it.

I find both the level of "quashing" the story and the reasons given for invalidating it highly tenuous and
suspicious. Michaelis was said to have rejected the statement on the grounds that one of the "laborers"
mentioned (Achaeus), died in the year 48 CE, but this is by no means certain based on the evidence.
Michaelis’ analysis also ignores the fact that the other man mentioned, Mar Maris, was definitely still alive in
78 CE! In fact, in 78 CE, Mar Maris was a powerful bishop who would, only a decade later, becomes the
Patriarch of the Church of the East. Achaeus, or Aggai as he was also called, was believed to have been Maris’
teacher. So the colophon reading that Asseman reported is probably perfectly accurate after all. Achaeus and
Mar Maris were co-laborers for a time, but the student overtook his teacher and became the next leader of the
Church of the East. So once this objection is eliminated, the leading expert is vindicated! Therefore, this is
one of many invaluable artifacts we know Rome is hiding.

While I cannot know if this MSS still exists—it would reside in the "restricted 1st century section", that we
know the Vatican Library has—I have no doubt that the Vatican Librarian knew what he was talking about in
1821, and Aramaic Gospels from 78 CE did exist! But our next stop comes from a disciple of the Apostle
John. His name is Papias, and he died in the year 130 CE. Remarkably, both Papias’ own fragments as well as
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a fuller account given by Eusebius have survived into modern times. Let’s look at what this ancient witness
has to say...And the presbyter said this...Mark having become the interpreter of Peter, wrote down accurately
whatsoever he remembered.

It was not, however, in exact order that he related the sayings or deeds of Messiah. For he neither heard the
Master nor accompanied Him. But afterwards, as I said, he accompanied Peter, who accommodated his
instructions to the necessities [0f his hearers], but with no intention of giving a regular narrative of the Lord's
sayings...but with regard to Matthew he has made the following statements: Matthew put together the oracles
[of the Master] in the Hebrew language, and each one interpreted them as best he could. The same person
uses proofs from the First Epistle of John, and from the Epistle of Peter in like manner.-Phillip Schaaf,
Nicene and Post Nicene Fathers, (New York: The Christian Literature Publishing Company, 1887-1894, p.
154).

Again the term Papias uses, Hebrew dialect, shows the Gospels are in Hebrew letters and Aramaic language.
Also see Irenaus, Against Heresies, V, 36 (180 CE), but Papias’ 130 CE testimony sets up the next phase! In
about 150 CE, a Jewish scholar named Hegisippius converts to Christianity. Hegisippius also saw the
Nazarene Canon in Jerusalem (both Hebrew and Aramaic versions, as we will soon see), and took it back to
Rome. And on this point, our ancient chronicler Eusebius says this...And he wrote of many other matters,
which we have in part already mentioned, introducing the accounts in their appropriate places. And from the
Syriac Gospel according to the Hebrews he quotes some passages in the Hebrew tongue, showing that he was
a convert from the Hebrews, and he mentions other matters as taken from the unwritten tradition [Talmud] of
the Jews. Eusebius, Ecclesiastical History, 4.22.1-7. But the use of the term Syriac Gospel according to the
Hebrews is highly significant, because it also contrasted with "sayings from the Hebrew", and so both
versions are in with Hegisippius as he draws near Rome.

Meanwhile, at that same time, these same "Syriac Gospels" are widely copied and spread throughout the
Middle East. And only 10 years after Hegisippius takes some of them out of Israel, a man named Tatian gets a
hold of other copies in Syria and begins piecing them into the Diatessaron. From there, the wildly popular
Diatessaron becomes the majority document for the Aramaic NT throughout the Middle East (175 CE). But
the Peshitta didn’t disappear, as the quotes from Saint Aphrahat prove. He had plenty of "Separated
Gospels", to quote from in the early 300’s.

However, even so, the "Combined Gospels" MSS greatly outnumbered the Peshitta documents...we get
some indication of these numbers when Rabulla and another bishop destroy 450 copies of the former! But
when the dust settled, it was very easy for the COE to put the old Separated Gospel MSS back into use. That
maneuver, to simply go back to the previous form of the documents as separate Gospels, explains further the
traditions that the COE never asked for, needed, or received a "new" translation at any point in the 2nd to 5th
centuries CE. And then the time of the Peshitta’s re-emergence matches the MSS record perfectly: Early 5th
century!

So here is this summary chart now:

Apostles meet in 30 CE...Testimonies form the Hebrew-only Jerusalem Archive...Using the Archive, the
first Gospels are written in Hebrew and Aramaic-40’s CE...The Babylon Witness Aramaic versions of the
Gospels, dated to 78 CE, are attested to by the Vatican Librarian Papias (130 CE): Matthew was written in
Aramaic before being put into Greek. Hegisippius takes the Nazarene Canon back to Rome (ca. 150 CE).
Church Father Origen quotes from Peshitta-exclusive version of Hebrews 2:9 in 202 CE—didn’t talk about
that yet did I? Pause timeline!
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The original reading for Hebrews 2:9 was, as is shown in the Eastern Peshitta text, "for apart from Elohim he
tasted death for every man." However, a heresy called Monophysitism became a fad. Monophysitism means
"one nature", and it arises from Gnosticism which held that Y’shua was not human at all but merely a divine
being putting on the appearance of a mortal. This heresy spread all over, and soon a new reading emerged to
accommodate it: "So that by the grace of God He might taste death for everyone."

Sounds subtle, even innocuous, but the problem was not "God’s grace" being added. Instead, the issue was
"apart from Elohim", was dropped! The heretics didn’t want Y’shua to have any humanity whatsoever, even
if he was also 100% divine at the same time! But for our purposes, here’s the major point: The reading "apart
from Elohim", did not exist in any Greek manuscript in Origen’s time. The only place he could have gotten it
is from the Peshitta! In fact, it will take another 200 years for "apart from Elohim", to show up on the Greek
side at all, and then rarely!

Here’s the quote...For ‘apart from God he tasted death for all.” This appears in some copies of the Epistle to
the Hebrews as ‘by the grace of God.’-Origen, Commentary on the Gospel of John, 202 CE. ympig yop Ogov
VIEP TOVTOG EYEVOATO BOVOTOL OTTEP €V TIOL KeTall TNG TPog EPpatovg avirypagoig yapitt Ogov. And leading
Peshitta scholar William Norton adds...Origen, nearly 200 years before Nestore lived, mentioned Greek
copies which had a like reading. He died about A.D. 254. Theodore, bishop of Mopsuestia, a celebrated
Greek writer, who died about A.D. 429, said that some persons had removed the reading, "without God," and
had substituted, "by the merciful favor of God."... Tischendorf says, "From these testimonies, it is CERTAIN
that the reading, "without God", did not originate with the Nestorians; for Origen found it in his copies."
There is no reason, therefore, to suppose that the Nestorian text of the Peshito in Hebrews 2:9, is the result of
any change made by them; but there is reason, on the contrary, to regard it as part of the original text of the
Peshito; and a proof that the Greek copies which had the same reading in the time of Origen were correct.
(William Norton, Introduction to the Syriac Peshito Text (1889), p. xxxix).

So my final major explanation to all of you is this:

Since the Eastern Aramaic Canon has Matthew for its first book and Hebrews for the last book...and since we
have early Church Fathers quoting from parts of Matthew and Hebrews that could only come from the
Aramaic text...the only logical explanation must be that the entire Nazarene Aramaic canon made its way to
Rome before the year 202 CE! If that doesn’t speak volumes for the antiquity of this tradition, I don’t know
what will! And antiquity like that is why we can compare the Aramaic with the Greek and see which reading
is better or older.

We now return you to our regularly scheduled timeline, with a slight back-step to about 160 CE...Tatian the
Assyrian takes existing Peshitta Aramaic Gospels and combines them into one document (The Diatessaron).
The Diatessaron documents greatly outnumber the older Peshitta "Separated Gospels" for more than two
centuries. But after the death of Rabulla, bishop of Edessa, in 435 CE, the Separated Gospels are re-instated
for liturgical use, and the earliest MSS for Peshitta match this time, ca. 450 CE!

Conclusions

My goal here has been not to trash the Greek at all, but to show how the Eastern Aramaic or "Peshitta"
traditions are at least as old as the Greek. From there we can compare readings from both, case by case. In the
past, I believe the Aramaic NT Primacy School in general and myself in particular, focused too much on
primacy as precedence, as the question of "who came first" cannot be answered in a universal, monolithic
way, but depends on geography. The better question is "what happened where" and "what is better."
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If though, at the end of all of this, I have demonstrated a greater antiquity and integrity to the Aramaic
traditions that can then be used along with the Greek witnesses to help find the best NT readings, I will be
most content. As for the rest, the issue of primacy per se is one that will be looked at line by line and place by
place. But if, as I alluded to at the start, people ask for where the Aramaic MSS are and what they contain, or
ask other questions about the Hebrew NT and even scholars who agree with me obscure the issue or don’t
answer at all, then I am no longer in agreement with them, because their methods are wrong. In the future, I
will endeavor to do better on this.

In the meantime, I think greater care and humility in all of our processes would go a long way, because at the
end of the day we need both Greek and Aramaic, because they give the most ancient testimonies about our
eternal life in Mashiyach. And the Scripture has this to say about matters of life and death...A man shall not
be put to death on the testimony of one witness...Out of the mouths of two witnesses shall every matter be
established. (Deut.17:6; 19:15).

Peace and blessings
Andrew Gabriel Roth
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PREFACE

(By William H. Sanford)

I would like to point out a few observations I have both observed and discovered from my study of Biblical
Hebrew over the years. Anyone attempting to learn Biblical Hebrew from orthodox Jewish teachers today
will learn straightway that the word Aramaic is, more often than not, used to commonly describe all Hebrew
starting with Moses to the Modern Hebrew used today. This can really muddy the waters of our
understanding as you can imagine. For whatever reasoning this is done, I can only guess, but to compare
Biblical Hebrew to the Modern Hebrew used today, as if they are an identical language, I would liken that to
the falsehood of the Egyptians taking credit for building the Pyramids of Giza, it is pure nonsense!

Biblical Phoenician Script, which has come to also be known as Biblical Paleo Hebrew, seems to be in a
unique world all to itself. Many Jewish scholars have believed for thousands of years the individual letters of
the language are a Pictorial Script and that words were actually created by combining the separate individual
meanings contained in each letter and joining them together to express thoughts. Because of this, many
scholars have believed that this script was extremely primitive and have been guilty of comparing it to
Egyptian Hieroglyphics. I myself have been guilty in the past of calling it "primitive" because of their
influence, but in my on-going studies I have discovered something extremely vital and unique to furthering
our education of Biblical Paleo Hebrew. There are over 30,000 individual Paleo Hebrew words that are used
throughout the entire Tanakh only ONE TIME! There are tens of thousands of more Paleo Hebrew words
that are only used two or three times and thousands more less than a dozen times throughout the Tanakh. This
in itself screams to us quite the opposite of any thought of calling Paleo Hebrew a primitive language or
primitive script. I verified my finding with the people who put together the Interlinear Scriptural Analyzer.

Many may ask, how can this be when Strong's Hebrew dictionary only has a little over 8,000 words? The
answer is simple, the over 30,000 words that appear only ONE TIME and/or relatively only a few times, are
words that share common root words with thousands of other words and also share common Strong's numbers.
The reason the words vary is simply because of different letters added to common root words as prefix's or
suffix's, which will slightly change the over all translation and the pronunciation and is a direct reflection of
the unique sophistication of this divine language.

These unique Paleo Hebrew words, that only appear ONE TIME, or only a few times, appear in each book as
if the author was actually, quite possibly, creating a unique word for the first time to specifically describe
something that had never been described before in the language or at least, possibly not in script. Amazingly
all of these words are simply translated into common English words. Now with nearly 400,000 Hebrew words
that make up the entire 39 Books of the Tanakh, having nearly 10% of them only being used ONE TIME and
most, of which are translated into common English words, can only make us rightfully wonder if we are truly
getting the entire expression the author was trying to convey in our English translations.

Many Jewish rabbis for thousands of years have taught that Biblical Hebrew was the heavenly language that
was used by Yahuah and His angels and imparted to Adam and Eve and consequently was also the language
Yahuah used to speak all creation into existence. If this is true, it certainly makes since that Paleo Hebrew
would be extremely sophisticated, and undeniably, a priceless gift given to mankind at creation and spoken
for thousands of years. It is unquestionably worthy of our continued study to uncover its limitless possibilities
of being the only language ever used on earth that, like our Creator, is truly an eternal "living language". For
all other languages and scripts are common and lifeless in comparison and corrupt in nature and will
disappear never to be seen or used again after our Messiah returns. Only Biblical Paleo Hebrew is eternal.

It is quite possible that Biblical Paleo Hebrew was the single language on earth described in Genesis 11:1
until the Tower of Babel in Babylon began to be built. Consequently they were judged by Yahuah for their
wickedness by the confusing of other languages against all those who participated in evil by giving them
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corrupt tongues as punishment (Gen 11:7). Something the Israelites will experience eras later, as 1 will
explain. Naturally those who were not guilty of blood were allowed to keep the divine heavenly language,
which would ultimately be used by Moses and the Prophets to write the books of the Tanakh.

The Torah is clear about the significant events that happened after the Tower of Babel concerning the
perpetual and everlasting covenants Yahuah created beginning with Abraham with the promise to form a
nation from the promised child Isaac and his son Jacob, whose name was changed to "Israel" after his 12 sons
had been born. Then came the hundreds of years of bitter bondage upon their descendant's as slaves in Egypt
as their descendant's began to grow in number. Once the Israelites were delivered through Moses by the hand
of Yahuah, then came the eternal Mosaic Covenant and the creation and forming of the 12 Tribes of Israel
(Jacob's descendant's) who entered into the Promise Land as a nation of people with a future to become an
everlasting kingdom with their own land. Finally came the eternal Davidic Covenant with David and the
creation of an everlasting throneship over the 12 Tribes of Israel, the Kingdom of Elohim.

Now keep in mind, the purpose of my writing this is to express that all of Abraham’s descendants continued
to speak and write with the divine, living language of what we call today Biblical Paleo Hebrew as their
native tongue, which technically is called the Biblical Phoenician Script.

So what I am leading up to is that the question has to be asked, "What happened to this divine Biblical
language?" Scholars have been trying to figure out the answer to this question for hundreds, if not for
thousands of years, and there are many theories, but based upon my acquired knowledge over the years, I
believe that I might possibly have an answer to this question. While putting together this current edition, I
was able to connect some new puzzle pieces in regard to the comparison of Aramaic to Paleo Hebrew.

Let me set the picture...we know that the divine language was used by the 12 Tribes of Israel for hundreds of
years after coming into the Promise Land, but something happened beginning around 724 B.C. when the 10
northern tribes, referred to as the House of Israel, began to be judged by Yahuah for their wickedness
(Torahlessness) and were finally given a divorce decree from Yahuah and ultimately scattered to the nations
(Jer 3:8). Now the judgment upon the House of Isracl was so severe, that when Yahuah removed His
Covenant, this act removed His Torah, and subsequently His feast days, His 7" Day Sabbath, along with His
kosher laws in regard to clean and unclean, holy and profane. Over the years these people were completely
despoiled to the status of GENTILES! In time they totally lost their identity as they began to take on the
religious beliefs and practices of worship and were assimilated into the pagan nations of the world.

This brings me to one point I wish to make concerning Aramaic. The fact is, there is really no reason for the
language of Aramaic to exist! Scholars will tell you that this language is a sister language to Hebrew, but no
one knows exactly when the language began to come into being. I agree with the fact it is a sister language to
Hebrew, but it is not a divine language and I will tell you why in a moment. Most scholars believe and agree
the language of Aramaic began to be used prior to the 10 Northern Tribes given a divorce decree and that this
language began to become more popular after their Diaspora to the nations. So much so, that by the time
Y'shua was born it was the primary language both spoken and written in Israel and by Jews all over the world
as their native tongue!

Which brings me to the most important question, "Why would the divine Biblical Paleo Hebrew language be
lost?" 1 believe I have discovered a portion of the answer. It is no secret that through years of personal study I
have come to agree with all the most famous ancient Jewish rabbis down through history that the free
standing Aleph/Tav (nR) Character Symbol is a divine mark or seal carrying the prominent meaning from the
letters as the Strength of the Covenant. If the two letter symbol (nR) was simply a direct object pointer (DOP),
with no Spiritual Significance whatsoever, as it is implied today by a minority of rabbis, then the mark should
have transferred over to be used in the sister language of Aramaic as a DOP, but it never did. Not even the
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common Vav/Aleph/Tav (nR1), transferred over into Aramaic, which is used throughout the Tanakh over
2250 times and generally translates the letter Vav (1) as a conjunction, such as and. But the most surprising
revelation is that Father's memorial name (7M7) never transferred over into Aramaic. Even the Aramaic
portions of the books of Ezra and Daniel are void of the free standing Aleph/Tav, the Vav/Aleph/Tav and
Father's memorial name! What was actually used in Aramaic, in my humble opinion, was a poor substitute for
Father's memorial name, as Marya (X7), meaning Master Ya, and this word doesn't even contain the word
Yah (7°) used in the PERFECT and DIVINE Biblical Paleo Hebrew!

The answer as to why these omissions and substitutes, could be very simple and quite profound...Aramaic is
simply a step away from that which was already PERFECT and DIVINE and it was created and given to the
House of Israel and eventually to the House of Judah for this reason and also as chastisement from Yahuah
when they were cast out of the land and scattered to the nations as a more common and less offensive
language to be used by them and among gentiles. Aramaic would further also help the Jews prevent the
blaspheming the sacred symbols (Aleph/Tav) and Father's sacred name, which the mention of His memorial
name was a capital offense punishable by death. Again, in my humble opinion, these would seem to be
primary and logical reasons to consider as to why Aramaic would have come into existence and why it gained
in popularity over the divine Paleo Hebrew. And finally, by Aramaic's creation, the Tanakh would be sealed
for all eternity with the divine heavenly Paleo Hebrew script as a testament against the Two House's for their
sins.

It is common knowledge that there is a small percentage of Biblical Paleo Hebrew words that did transfer
over into Aramaic but these words make up an extreme minority compared to the abundance of new words
created in Aramaic. There is no doubt that even the Aleph/Tav is incorporated into many Aramaic words that
resonate with quite possibly divine purpose as the reader is welcome to explore in this edition.

It is a matter of history that over time Hebrew eventually died out, but towards the end of the 19 century in
Europe a Jew named Eliezer Ben Yehuda is credited for taking the first steps to resurrect the ancient language
and Yehuda is recognized as the founder of restoring the lost language. Over hundreds of years it developed
into the spoken language today called Modern Hebrew. I must admit that the resurrection of this language is
nothing short of miraculous, but Modern Hebrew is not the language Moses used to pin the Torah or that the
Prophets used throughout the Tanakh! In fact I personally believe that the whole reason Modern Hebrew has
been resurrected was to eventually fulfill the prophecy by Zephaniah (3:9) by working backward to ultimately
restore the pure divine language of Biblical Paleo Hebrew.

Modern Hebrew cannot be exclusively the fulfillment of Zephaniah's prophecy, for it only stands to reason
that at the time he was given the prophecy, the language he was using to write with was Biblical Paleo
Hebrew and it had not yet died out, or been replaced. So there was no way it needed to be restored, since he
was using the pure language to write the prophecy! Consequently, his prophecy was twofold, inadvertently
predicting the demise of the divine language he was using at the time when he recorded the prophecy
declaring the return of the pure language to the covenant people, and secondly, since Modern Hebrew did not
even existence during Zephaniah's day, it is impossible the prophecy could have been speaking about it being
resurrected and thus, Modern Hebrew cannot be the complete fulfillment of Zephaniah's prophecy!

In closing let me simply say, there is no doubt in my mind that Aramaic is a more common language, lacking
from the PERFECT and DIVINE Biblical Paleo Hebrew (Phoenician Script) used to write the Tanakh. But it
is far superior to the Greek and opens up a new door of opportunity to explore for many westerners and is the
reason I and my colleagues have endeavored to create this unique masterpiece rendition and comparison of
the ARAMAIC PESHITTA and the GREEK NEW TESTAMENT.

In His continued service,
William H. Sanford
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and Ozias begat the Joatham, and Joatham begat the Achaz, and Achaz begat the Ezekias,
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Hezakia begat Menasha Menasha begat Amun Amun begat Yushia
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and Ezekias begat the Manasses, and Manasses begat the Amon, and Amon begat the Josias,
» » > K ;& . 29 .
(A) 1:11 & haf Lk wqabisdia Wadld  A4Ad
yasia  °awled loylikanya walahaw bogalita dababel
RUP TR NP OMIRD R oLipkl 9227
Yushia begat Yukania and his brethren in the exile of Bobel
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and Josias begat the Jechonias and the his brethren unto the time they were carried away in Babylon.

(A) Matti 1:6 Ishai begat David the king; David begat Shelemun from [her who had been] the wife of Uria; 7 Shelemun begat Rehebaam,
Rehebaam begat Abia, Abia begat Asa, 8 Asa begat Johushaphat, Johushaphat begat Jurom, Jurom begat Uzia, 9 Uzia begat Juthom, Juthom
begat Ahaz, Ahaz begat Hezakia, 10 Hezakia begat Menasha, Menasha begat Amun, Amun begat Jushia, 11 Jushia begat Jukania and his brethren
at the exile of Bobel.

(G) Matt 1:6 And Jesse begat David the king; and David the king begat Solomon of her that had been the wife of Urias; 7 And Solomon begat
Roboam; and Roboam begat Abia; and Abia begat Asa; 8 And Asa begat Josaphat; and Josaphat begat Joram; and Joram begat Ozias; 9 And Ozias
begat Joatham; and Joatham begat Achaz; and Achaz begat Ezekias; 10 And Ezekias begat Manasses; and Manasses begat Amon; and Amon begat
Josias; 11 And Josias begat Jechonias and his brethren, about the time they were carried away to Babylon:
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Matti — Matthew 1:12-1:17
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And after the exile but of Bobel Yukania begat Shalathiel Shalathiel begat Zurbobel
(G) 1:12 petd d¢ v  petokesiav  Bofulaovog Iexoviag eyévvnoe tov  TahoOuih TakoOuid de  eyévvnoe tov  ZopoPafel
G1161 G3326 G3588 G3350 G897 (2423 G1080 (3588 G4528 G1161 G4528  G1080  G3588 G2216
And after the were brought of Babylon Jechonias begat the Salathiel and Salathiel begat the Zorobabel,
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Zurbobel begat Abiud Abiud begat Aliakim Aliakim begat Ozur
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and Zorobabel begat the Abiud, and Abiud begat the Eliakim, and Eliakim begat the Azor,
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Ozur begat Zoduk Zoduk begat Akin Akin begat Aliud
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and Azor begat the Sadoc, and Sadoc begat the Achim, and Achim begat the Eliud,
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Aliud begat Aliozar Aliozar begat Mathan Mathan begat Yakub
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and Eliud begat the Eleazar, and Eleazar begat the Matthan, and Matthan begat the Jacob,
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Yakub begat Yauseph the guardian of Mariam of whom was born Y'shua who is called the Meshicha
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and Jacob begat the Josephthe husband of Maryof whom was born Iesous, is called Christos.
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all  Thus the generations from Abraham to Dauid were generations fourteen and from Dauid to
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the exile of Bobel the generations fourteen and from the exile of Bobel until  the Meshicha the generations fourteen

(A) Matti 1:12 And after the exile of Bobel Jukania begat Shalathiel, Shalathiel begat Zurbobel, 13Zurbobel begat Abiud, Abiud begat Aliakim,
Aliakim begat Ozur, 14 Ozur begat Zoduk, Zoduk begat Akin, Akin begat Aliud, 15 Aliud begat Aliozar, Aliozar begat Mathan, Mathan begat
Jakub, 16 Jakub begat Jauseph, husband of Mariam, of whom was born JESHU who is called the Meshicha [pronounced Meshee'ha]. 17 Thus all
the generations from Abraham to David were fourteen generations; and from David to the exile of Bobel, fourteen generations; and from the exile
of Bobel to the Meshicha, fourteen generations.

(G) Matt 1:12 And after they were brought to Babylon, Jechonias begat Salathiel; and Salathiel begat Zorobabel; 13 And Zorobabel begat Abiud; and
Abiud begat Eliakim; and Eliakim begat Azor; 14 And Azor begat Sadoc; and Sadoc begat Achim; and Achim begat Eliud; 15 And Eliud begat
Eleazar; and Eleazar begat Matthan; and Matthan begat Jacob; 16 And Jacob begat Joseph the husband of Mary, of whom was born Jesus, who is
called Christ. 17 So all the generations from Abraham to David are fourteen generations; and from David until the carrying away into Babylon are
fourteen generations; and from the carrying away into Babylon unto Christ are fourteen generations.



Matti — Matthew 1:17-1:20
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all So the generations from Abraham unto David generations fourteen; and from David untill the
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carrying away into Babylon generations are fourteen; and from the carrying away into Babylon unto the
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Christos generations fourteen
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the birth Now of Y'shua the Meshicha thus  was while betrothed was Mariam his mother Yauseph before
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they could be consociated she is found with chid from the Spirit of Holiness
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Now the of Iesous Christos the nativity was on the wise: was espoused For the his mother Mary to
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Joseph, before the they came together, she was found in ~ with child of  Ghost the Holy
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Yauseph But her husband just was and not willing to defame her and meditated to privately release her
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And Joseph the her husband, being a just man, and not willing her to make a public example, was minded
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privily to put away her
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while on these things But he reflected he appeared to him the angel of Marya in a dream and he said to him Yauseph
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son of Dauid not fear to take Mariam your woman who for is conceived in her from spirit he of holiness
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these things But while he  thought on behold, the angel of Kuriosin  dream appeared unto him saying, Joseph
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son of David not fear to take yourself Mary the your wife; for the in  her begat of Ghost is  Holy

(A) Matti 1:18 NOW the nativity of Jeshu the Meshicha was thus: While Mariam his mother was betrothed to Jauseph, before they could be
consociated, she was found to be with child from the Spirit of Holiness. 19 But Jauseph her husband was just, and, not willing to defame her,
meditated privately to release her. 20 But while on these things he reflected, an angel of the Lord appeared to him in a dream, and said to him,
Jauseph, son of David, fear not to take Mariam thy wife; for that which is conceived in her is from the Spirit of Holiness.

(G) Matt 1:18 Now the birth of Jesus Christ was on this wise: When as his mother Mary was espoused to Joseph, before they came together, she was
found with child of the Holy Ghost. 19 Then Joseph her husband, being a just man, and not willing to make her a publick example, was minded to put
her away privily. 20 But while he thought on these things, behold, the angel of the Lord appeared unto him in a dream, saying, Joseph, thou son of
David, fear not to take unto thee Mary thy wife: for that which is conceived in her is of the Holy Ghost.

4



Matti — Matthew 1:21-1:24
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She shall give birth to a son and you shall call his name Y'SHUA he for shall save His people from their sins
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And she shall bear a son, and you shall call the his name IESOUS, for he shall save the his people from
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their sins this Now all was done that might be fulfilled things that was spoken from Marya by the prophet
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And this all was done that it might be fulfilled which was spoken of the Kuriosby the prophet,
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Behold a virgin shall be with child and shall bring forth son and they will call his name Amanuel
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which is interpreted with us is our Aloha
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Behold, the virgin  with child shall be, and she bring forth a son, and they shall call the his name
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Emmanuel; which is  being translated, With Us the Theos
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when arisen Then Yauseph from his sleep he had just as commanded to him as the angel of Marya and took him
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unto his wife
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being raised Then the Joseph from the sleep did as  had bidden him the angel of Kurios, and

(A) Matti 1:21 She shall give birth to a son, and thou shalt call his name JESHU; for he shall save his people from their sins. 22 Now all this was
done, that what was spoken from the Lord by the prophet [by the hand of the prophet] might be fulfilled: 23 Behold, a virgin shall be with child,
and shall bring forth the son, and they shall call his name Amanuel; which is interpreted, With us is our Aloha. 24 Then Jauseph, when he had
arisen from his sleep, did as the angel of the Lord commanded him, and took unto him his wife;

(G) Matt 1:21 And she shall bring forth a son, and thou shalt call his name JESUS: for he shall save his people from their sins. 22 Now all this was
done, that it might be fulfilled which was spoken of the Lord by the prophet, saying, 23 Behold, a virgin shall be with child, and shall bring forth a
son, and they shall call his name Emmanuel, which being interpreted is, God with us. 24 Then Joseph being raised from sleep did as the angel of the
Lord had bidden him, and took unto him his wife:



Matti — Matthew 1:24-2:3
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took the his wife unto him
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and not he knew her until  she had given birth to her son the first born and she called his name Y'SHUA
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And not knew her until of which time she had brought forth the son her the firstborn. And
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he called the his name IESOUS.
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when Now was born Y'shua in Bethlekhem of Yehuda in the days of Herodes the King there came the Magians
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the And Iesous when was bornin  Bethlehem the of Judaea,in  days of Herod the Kking,
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behold, wise men from the east there came to  Jerusalem,
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and they said where is the King of the Yehudoyee who is born? we saw for his star in the east and we have come
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to worship him
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Saying, Where is the one he that is born King  of the Jews?  For we have seen his the star in the
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east, and are come to worship him.
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heard But Herodes the king and he was troubled and all Urishlem with him

(A) Matti 1:25 and knew her not until she had given birth to her son, the firstborn; and she called his name Jeshu. Matti 2:1 NOW when Jeshu
was born in Beth-lechem of Jehuda, in the days of Herodes the king, there came Magians [Magushee] from the East to Urishlem: 2 and they said,
Where is the king of the Jews [Jihudoyee] who is born? for we have seen his star in the east, and have come to worship him. 3 But Herodes the
king heard, and was troubled, and all Urishlem with him.

(G) Matt 1:25 And knew her not till she had brought forth her firstborn son: and he called his name JESUS. Matthew 2:1 Now when Jesus was born
in Bethlehem of Judaea in the days of Herod the king, behold, there came wise men from the east to Jerusalem, 2 Saying, Where is he that is born
King of the Jews? for we have seen his star in the east, and are come to worship him.
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When had heard these things, Herod the Kking he was troubled, and all Jerusalem with him.
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And he assembled all the chief priest and the Sophree of the people and anxiously inquired be of them where should
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And when he had gathered together all the chief priests and scribes of the people, he demanded of
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them where the Christos should be born.
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they Butsaid in Bethlekhem of Yehuda so for it is written in the prophet
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And they said unto him,In Bethlehem the of Judaea; for thus itis written by the prophet,
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Also you Bethlehem of Yehuda not you were the least among the kings of Yehuda from you for shall come forth
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the king who shall be a shepherd to my people Isroel
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And you, Bethlehem, in the land of Judaea, not least are among the princes of Judaea. out of you
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G1063 G1831 G2233 G3748 G4165 G3588 G3450 G2992 G3588 G2474

For shall come a Governor, that shall rule the my people the Israel.

(A)2:7 &é ¢ladd &E2xd  win Bl 4G wdud AdE i Gub® el haak
hayden herawdes matSoyayit qora lamgiiSe wilep menhon baynd  zabna °ethozi Iohon  kawkaba
TTIOOMIT MRV NP RyI? n2" T RPR2 N7 CIMNR [iax N2
Then Herodes he privately called the Magians and learned from them at what time appeared to them the star

(G) 2:7 161  Hpwdng AdBpa karécag TOUG UAYoVS  MKPIBWOE TAP' AVTAOV TOV  YPOVOV TOU  QULVOUEVOD AOTEPOS
G5119 G2264  G2977 (2564 G3588 G3097 G198 G3844 G846  G3588 G5550 (G3588 GS5316 G792

Then Herod privily when he had called the wise men inquired of them the time of the appeared star

(A) Matti 2:4 And he assembled all the chief priests and scribes of the people, and anxiously inquired of them where the Meshicha should be
born. 5 But they said, In Beth-lechem of Jehuda; for so it is written in the prophet: 6 Also thou, Beth-lechem of Jehuda, wast not the least among
the kings of Jehuda; for from thee shall come forth the king who shall be as a shepherd to my people Isroel. 7 Then Herodes privately called the
Magians, and learned from them at what time the star appeared to them:

(G) Matt 2:3 When Herod the king had heard these things, he was troubled, and all Jerusalem with him.4 And when he had gathered all the chief
priests and scribes of the people together, he demanded of them where Christ should be born. 5 And they said unto him, In Bethlehem of Judaea: for
thus it is written by the prophet, 6 And thou Bethlehem, in the land of Juda, art not the least among the princes of Juda: for out of thee shall come a
Governor, that shall rule my people Israel. 7 Then Herod, when he had privily called the wise men, enquired of them diligently what time the star
appeared.



Matti — Matthew 2:8-2:11

(A) 2:8 4fixa REH AT CAs’a e\ el AAGEE a1\ i  Caa
wasaddar ennon lab&tlohem wemmar lshon  zel “aqgeb ‘al talya hopitayit woma
mEa IR anoni° R iy 191 12pY o B o) mRYDT R
and he sent them to Bethlekhem and said to them go inquire concerning about the child diligently and when

sadabiainsrd o  ErR ari R SY added «

deskahtiinay taw hawawun dap ’enna “izal ’esgiid  léh

STRAMIWURT m ONRIm n87 RIRUIN ™OR 7

you have found him come show me that also I may go worship him

(G) 2:8 kv  méwpag avtovg i BnOhefn  eime mopevdévieg akplPag  eEetdoute TEPL oV Toudiov
G2532 G3992 G846  G1519 G965 G2036 G4198 G199 G1833 G4012 G3588 G3813
And he sent them to  Bethlehem, and said, Go and diligently search  concerning the young child!

emav d¢ evpnTE asoyyelhote por  Omog kay® eAOOV TPOOKVVIO® OVT®

Gl161 G1875 G2147 G518 G3427 G3704 G2504 G2064 G4352 G846

And when you have found, him bring word again me, that I also may come and worship him.

(A)2:9 (ald& i & auohx E R T 4 Wha CAxak ad ana shaovhs A
hennon dén kad Soma“ men malka ’ezzal woha kawkoba haw  dahzaw bomadnoha °azel
mIoPI 72 wWav m ORI PIN R N2 ] nn7 Righgtar} OIN

they But when they had heard from the king went forth and lo the star which they had seen in the east proceeded
9 'd
Waq Ladufita sCafs  sEriman A\ & AT aqadnr T A

wa qodamayhon ¢‘damma detda qam lo‘el men >ayka ditaw talya

N7 PRI Np7v O RDRT QR WY M RPR OMIRT RO

it  before them until came stood over against where was the child

(G) 2:9 o1 6¢ okoVoavTeg TOV  Paothéwg emopevdnoay kot oy o 00T OV eldov &V TN avatoM

G1161 G3588 G191 G3588 G935 G4198 G2532 G2400  G3588 G792 G3739 G1492 G1722 G3588 G395
And they, had heard the Kking, they departed And behold, the star which theysawin the east

PO YEV avtovg €mg  eAOv €0ty ETAV® OV v 10  Joudiov

G4254 G846  G2193 G2064 G2476 G1883 G3757 G2258 G3588 G3813

went before them, till it came and stood over where was the young child.

(A)2:102% A& abrhi sl ad hats sl A
kad dén hozawuy lekawkeba hadiw hadita rabbata datab
72 7T MmN RIY P RMTT XD ap7
when Now they saw the star they rejoiced joy with great very

(G) 2:10 56vreg d¢ OV A0oTEPQ EXOPNOOV Yapdv peydhny  6podpa
G1161 G1492 G3588 G792 G5463 G5479 G3173 G4970
When they saw the star, they rejoiced joy great with exceeding.

(A) 2:11 @fa RN cadrind A o ofd aR %44 ada A
wo‘al lobayta wahzawuy lotalya ‘am maryam ‘emmeéh wanpal soged leh
199 Rn°2° STIRTTY R irdel oy o TR o1 1730 2
And they entered to the house and beheld the child with Mariam his mother and they fell down worshipped to him

awdiad L TEN axlfa @ Ciftal o ol Hualld

waptah simathon waqarreb 1eéh qirbane  dahba womira walbiinta

mnm bilihalNe) il h) R R2IT NP Rightmip}

and they opened their treasures and offered unto him oblations gold and myrrh and frankincense

(G) 2:11kor  erABOVTeg gl v owkiaveldov 10 TTAudiov uetd Mapiag tng  unTeEog autol KaL  TECOVIES
G2532 G2064 G1519 G3588 G3614 G1492 G3588 G3813 G3326 G3137 (3588 G846 G3384 G2532 G4098

When they were come into the house they saw the young child with Mary the his mother And fell down

(A) Matti 2:8 and he sent them to Beth-lechem, and said to them, Go and inquire diligently concerning the child; and when you have found him,
come, show me, and I also will go and will worship him. 9 But they, when they had heard the king, went forth; and, lo, the star, which they had
seen in the east, proceeded before them, until it came and stood over against where the child was. 10 Now when they saw the star, they rejoiced
with very great joy. 11 And they entered the house, and beheld the child with Mariam his mother; and they fell down, and worshipped him. And
they opened their treasures, and offered unto him oblations; gold, and myrrh, and frankincense.

(G) Matt 2:8 And he sent them to Bethlehem, and said, Go and search diligently for the young child; and when ye have found him, bring me word
again, that I may come and worship him also. 9 When they had heard the king, they departed; and, lo, the star, which they saw in the east, went
before them, till it came and stood over where the young child was. 10 When they saw the star, they rejoiced with exceeding great joy. 11 And when



Matti — Matthew 2:11-2:14

TPOCELVVNOAVY OVTM KOL  AVOLEAVTES T0Vg  ON0AVPOVS AVTWV TPOOIVEYKOV  OUTA dwpa xpvodv Kot

G4352 G846 G2532 G455 G3588 G846  (G2344 G4374 G846 G1435 G5557 G2532

worshipped him: And when they had opened the their treasuries, they presented unto him gifts gold and

ABavov KoL opvpvay

G3030 G2532 G4666

frankincense and myrrh.

(A) 2:12 Gubra @ A A _dided B gledd  Chiacha Hlar AR
wethozi 1shon bahelma dsla nehpakon lowat herawdes wablirha  herita *ezzal
TINRY il Ryaplyinl N7 710973 MY 0TI ROMRD RDIIR I7IN
And it was shown to them in a dream that not they should return unto Herodes so by way another they went

\nﬁ"u‘qtﬁi

latrshon

by,

unto their place

(G) 2:12 ko ypnpoTLoBévTeg kat'  Ovap un ovakdupo mpog Hpwdnv o' dAAng  0dov
G2532 G5537 G2596 G3677 G3361 G344 G4314 G2264  G1223 G243 G3598

And being warned of God in  a dream, not that they should returnto  Herod, by another way
QVEXMOENOAV €15 TNV XOPAV QUTOV

G402 G1519 G3588 G846 G5561
they withdrew into the their country
(A)2:13:% & & Sub¥ AR ki CAd addd hi'a A pad gk
kad dén ‘ezzal *ethazi mallaka dsmarya bohelma layawsep wemmar leh qim dsbar
2 PTOIN NN RON?R R Rvaplykol leli/ MR s op 27
when And they were gone he appeared the angel of Marya in a dream unto Yauseph and he said to him arise take
AN ahda oalsd AR Adia e R Wiy nls ad X edala LY
Iotalya woalemmeéh wa‘riiq  lomesrén wotamman howi odamma damar na  lak ‘otid @ gér herawdes lomeb‘ayéh
R irdel TR ZaRNATEES L el 7m TORRTY MRT RN Y AV 3 PR O ovans

the child and his mother and flee into Metsreen and there be until tell I  to you will be it for that Herodes will seek
AN gt W LRELH

Iotalya ayk donawbadiw

R i B TTANT

the child that he may destroy him

(G) 2:13 avaywpnodviov 0t autdv Wov  dyyehogkvplov  gaivetaw kot Ovap Tt Iwofe Aéyov eyepBeic
G402 G1161 G846 G2400 G32 G2962 G5316 G2596 G3677 G3588 G2501 G3004 G1453
when were departed And of their, behold, angel of Kurios appearedin  a dream to  Joseph, saying, Arise,

Topdhafe 10 wOLdiOV KoL TNV untépa autov Kau  @evye eig  Alyvmtovkar 100t ekel  fwg  av elm

G3880 G3588 G3813 G2532 G3588 G846 G3384 G2532 G5343 G1519 G125 G2532 G2468 G1563 G2193 G303 G2036

take the young child and the his mother,and flee into Egypt! and be you there until whenever I bring word

oo. péleLyap Hpwmdng Enteivto  mwoudiov TOV  OTOALOOL OVTO

G4671 G3195 G1063 G2264  G2212 G3588 G3813 G3588 G622 G846

you will for Herod seek the young child the to destroy him.

(A)2:14 ad  F mh  cdof Q) @hla s afE AR
yawsep dén qam Saqléh lotalya walemmeéh balelya wa‘raq  lomesrén
oM TR ARV NDDY? R K222 pw ER?

Yauseph Then arose took up the child and his mother by night and fled into Metsreen

(A) Matti 2:12 And it was shown to them in a dream, that they should not return unto Herodes; so, by another way, they went unto their
place. 13 AND when they were gone, the angel of the Lord appeared in a dream unto Jauseph, and said to him, Arise, take the child and his
mother, and flee into Metsreen, and there be until I tell thee; for it will be that Herodes will seek the child, that he may destroy him. 14 Then
Jauseph arose, took up the child and his mother, and fled by night into Metsreen,

(G) Matt 2:11 they were come into the house, they saw the young child with Mary his mother, and fell down, and worshipped him: and when they
had opened their treasures, they presented unto him gifts; gold, and frankincense, and myrrh. 12 And being warned of God in a dream that they
should not return to Herod, they departed into their own country another way. 13 And when they were departed, behold, the angel of the Lord
appeareth to Joseph in a dream, saying, Arise, and take the young child and his mother, and flee into Egypt, and be thou there until I bring thee word:
for Herod will seek the young child to destroy him.



Matti — Matthew 2:14-2:17

(G) 2:14 0 oc eyep0eic mapéhafev 1o mwondiov KaL TV unTépa autol VUKTOS KoL OVEXMENOEV €15 Alyvmtov
G3588 G1161 G1453  G3880 G3588 G3813 (2532 G3588 G846 (G3384 G3571 G2532 G402 G1519 G125
he When arose he took the young child and the his mother by night and departed into Egypt.

(A) 2:15 Coms A hB Bl glaldd Al A Girhed G
wahwa tamman ‘9damma lomawtéh doherawdes donetmalle meddem detemmar men marya
N1 2L Np7Y anm? oI N7nIT [ak(a) TIRDNT moONm
and was there until the death of Herodes that it might be fulfilled which was spoken from Marya

NPT WA i Wi &ia TN

banbia damar domen mesrén qorit Iaber

Bk} MRTWT PR e 2%

by the prophet saying out of Metsreen have I called my son

(G) 2:15kor nv el fog g TEAEVTG Hpmdov iva  mAnpwOi 10 onoOév Vo TOV  KVPlov did
(2532 G2258 G1563 G2193 G3588 G5054 G2264 G2443 G4137 G3588 (4483 G5259 G3588 G2962 (1223
And was there until the death of Herod, that it might be fulfilled which was spoken of the Kaurios by

0V  TTPOPITOV AEyovrog €& Ayvmtov ekdheoa TOV VL0V pov

G3588 G4396 G3004 G1537 G125 G2564 G3588 G3450 G5207

the prophet, saying, Out of Egypt havel called the my son.

(A) 2:16 L& ¢iatd 25 i wib4ed G Cralm g =  4i%a
haydén herawdes kad heza detbazzah men moagiise >ethammat tab wosaddar
TTIO0M T2 NI nI2anN7 W RYI npony n TN
Then Herodes when he saw that he had benn deluded by the Magians he was wroth greatly and he sent

\CA Ay, Cadds nd\ g GBS adald B W BE G &S o ey

qattel tolaye kulhon dabétlshem wadkulhon tohiméh men bar tartén S$enin waltaht ayk zabna

SR 7V iRl aiyip nk PAPITY WA P 02 PR P Ann™; TR N1

and he Kkilled the children all  of Bethlekhem and all its limits from sons of two years and under according to the time

daaqqeb men magise

RYT n 3j7Ebta)

which he had inquired from the Magians

(G) 2:16 161 Hpwdng dov ot evemaiyOn w0 TOV  payov £0upudo Mav Kau
G5119 G2264  G1492 G3754 G1702 G5259 G3588 G3097 G2373 G3029 G2532
Then Herod, when he saw that he was mocked by the magi (wise men) was enraged exceeding and

amootelhag  aveile wAvrag Tovg maidag  Tovg ev  BnOledy ko ev  wdou Ttolg oplolg avtig  omd

G649 G337 G3956 G3588 G3816  G3588 G1722 G965 G2532 G1722 G3956 G3588 G3725 G846 G575

sent forth and slew all the children that werein  Bethlehem,and in all the coasts thereof, from

dietong KoL KOTOTEQ® KT OV POVOV OV nkpifwoe TAPd TOV  payov

G1332 G2532 G2736 G2596 G3588 G5550 G3739 G198 G3844 G3588 G3097

two years old and under, according to the time which he had diligently inquired of the wise men.

(A) 2:17 L& Adbw pif  dhrarids a2 whr'd
haydén °etmali meddem detemmar boayad erramya nabia demmar
TTT nN am IORDRT T3 RO N RT
Then was fulfilled what was said by Eramia the prophet who said

(G) 2:17 161 emnpwdy  TO oNoév v Iepepiov TOU  TPOQITOV Adyovrtog
G5119 G4137 G3588 (4483 G1223 G2408 G3588 G4396 G3004

Then was fulfilled which that was spoken by  Jeremiah the prophet, saying,

(A) Matti 2:15 and was there until the death of Herodes. That it might be fulfilled which was spoken from the Lord by the prophet, saying, Out of

Metsreen have I called my son. 16 Then Herodes, when he saw that he had been deluded by the Magians, was greatly wroth, and sent and killed
all the children of Beth-lechem, and all its limits, from two years and under,[a son of two years] according to the time which he had inquired
from the Magians. 17 Then was fulfilled what was spoken by Eramio the prophet, who said,
(G) Matt 2:14 When he arose, he took the young child and his mother by night, and departed into Egypt: 15 And was there until the death of Herod:
that it might be fulfilled which was spoken of the Lord by the prophet, saying, Out of Egypt have I called my son. 16 Then Herod, when he saw that
he was mocked of the wise men, was exceeding wroth, and sent forth, and slew all the children that were in Bethlehem, and in all the coasts thereof,
from two years old and under, according to the time which he had diligently enquired of the wise men. 17 Then was fulfilled that which was spoken
by Jeremy the prophet, saying,

10



Matti — Matthew 2:18-2:22

(A) 2:18 Al stk  shmis Ciad  CAra GCEE A2Y ad A aldd Aa 2l
qala ‘eStoma‘“ boramta bekya welya saggia rahél bakya ‘al benéh wola sabya
R7p  VHRUR RnM2 R yeko} RIOR) RRZ0 P07 RD2 %y R R21Y
A cry was heard in Rometha weeping and lamentation great Rochel weeping for her children and not willing

ERAEE O R X -2

lometbayyawu mettul  dola ’Itayhon

N2NN° 2un R?7T PN

to be comforted because are not they
(G) 2:18 goovii &v  Papd nmkovodn  Bprjvog kar  khavdudg koL  0dvpudg ToAVg Payih klaiovoa to  Tékva ovTiig

G5456  G1722 G G191 G2355  (G2532 G2805 G2532 G3602 G4183 G4478 G2799 G3588 G846  (G5043
A voicein  Rama was heard, wailing and weeping, and grieving much, Rachel weeping the her children,
KoL OVK 1j0ehe mopokAnOvar otL oVK €101
G2532 G2309 G3756 G3870 G3754  G1526  G3756
and she wanted not be comforted, because they are not.
(A)2:19:% &5 A plala CAE Subw s ki CAd adad AR
kad mit dén herawdes malka *ethozi mallakd  domarya bohelma loyawsep bomesrén
T2 T 0N N2 TINN RON7D  RWMT NRpIMA Qleliy) [ ¢k

when was dead But of Herodes the King he appeared the angel of Marya in a dream to Yauseph in Metsreen
(G) 2:19 tedevtiioavtog de  Tov Hpddov 1doV  dyyehog kvpiov  kat' Ovap @aivetar tw  Iooje ev  Ayvmio

G5053 G1161 G3588 G2264  G2400 G32 G2962 G2596 G3677 G5316  G3588 G2501  G1722 G125

when was dead But the Herod, behold an angel of Kurios by dream appears to  Josephin  Egypt,
(A) 2:20 <Hsra A pad G A ahda $a Urdonriabs @ X add

wemmar leh qum dobar lstalya walemmeéh woazel lar‘a disrayel mit Ishon gér hanon

MR i, op M7 RDYY IR o1 RYIN? DRIONT NN no 3 P

and he said to him arise take the child and his mother and go into the land of Isroel are dead to them for they
,3_2!:1' adq axa AL+

doba‘eén waw napséh detalya
TYIT NI Yol RDT
sought who the life of the child

(G) 2:20 Aéyov eyepleic  mopdhafeto  maudiov KAl TNV UnTépa ouTov KoL JTOPEVOV €1 YNV Topoaih
G3004 G1453 G3880 G3588 G3813 G2532 G3588 G846 G3384 G2532 G4198 G1519 G1093 G2474
saying, Arise and take the young child and the his mother, and go into the land of Israel!

1e0vijkaoty  yap ot Enrovvreg v Ypuxrv Tov  Tadiov

G2348 G1063 G3588 G2212 G3588 G5590 G3588 G3813

they are dead for which sought the life the young child!

(A) 2:21 abda B o A0 ahAa 5Ca hud U
wayawsep qam dobar Iotalya woalemmeéh weta lar‘a disrayel
aeM op 127 R Sirdel IR RNN) YN DIRI0ONT

And Yauseph arose and took the child and his mother and he came into the land of Isroel
(G) 2:210 ot eyepleig mapéhafev to madiov KoL TNV untépa avtov kar  MABev eig Yy Iopanh

G3588 G1161 G1453 G3880 G3588 G3813 G2532 G3588 G846 G3384 G2532 G1525 G1519 G1093 G2474

the And arose andtook the young child and the his mother,and came into the land of Israel.
(A)2:22% 3 sdix  gaidlirf  wha dF o 1ehd Al pdeld ugad® A Vdin chéd

kad dén Soma“ darkellaaws howa malka bihad holap  herawdes abii dahel donizal Istamman

77 v DIN?IINT N7 N29n athix! abli] oI TR o7 DINIT N7

when But he heard that Arkelaos was the king in Yehuda instead of Herodes his father he was afraid to go there

(A) Matti 2:18 A cry was heard in Rometha; weeping and great lamentation; Rochel weeping for her children, and not willing to be comforted,
because they are not. 19 BUT when Herodes, the king, was dead, the angel of the Lord appeared in a dream to Jauseph in Metsreen, 20 and said
to him, Arise, take the child and his mother, and go into the land of Isroel; for they are dead who sought the life of the child. 21 And Jauseph
arose, and took the child and his mother, and came into the land of Isroel. 22 But when he heard that Arkelaos was the king in Jehud,

(G) Matt 2:18 In Rama was there a voice heard, lamentation, and weeping, and great mourning, Rachel weeping for her children, and would not be
comforted, because they are not. 19 But when Herod was dead, behold, an angel of the Lord appeareth in a dream to Joseph in Egypt, 20 Saying,
Arise, and take the young child and his mother, and go into the land of Israel: for they are dead which sought the young child's life. 21 And he arose,
and took the young child and his mother, and came into the land of Israel.
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Matti — Matthew 2:22-3:3

Subitd A A A s ALE
wethozi leh bohelma donizal latra daglila
AR ) Rtaplyiol DINIT RINNY R937
and it was shown to him in a dream that he should go into the region of Galila
(G) 2:22 axovoog d¢ ot Apyéhoog Pacthever  emi g Iovdaiag avri Hpbdov Tov  matpdg ovtov
Gl1161 G191 G3754 G745 G936 G1909 G3588 G2449 G473 G2264  (G3588 G846 G3962
But when he heard that Archelaus did reign in over the Judaea in the room Herod the his father,
e@oPiidn  exel amelOeiv xpnuotLoOeig d¢ kat' Ovap avexopnoev e ta  pépn g Tahhaiag
G5399 G565 G1563  G5537 Gl161 G2596 G3677 G402 G1519 G3588 G3313 G3588 G1056
he feared to go there being warned of God notwithstandingin = dream, he withdrew into the parts the of Galilee.
(A) 2:23 s#sra N isind b WA ok Ak AE e’
weta ‘omar bamditta demetqarya nasrat ayk deonetmalle meddem detemmar
NDN) Y RPN RpNnT f kel TR RODNIT fak A TIRNNT
And he came and dwelt in a city which is called Natsrath so would be fulfilled which that was spoken
PIERE: i ok
banbia donasraya netqore
X212 R2X37 XpPn)
by the prophet that a Natsroio he should be called
(G) 2:23 koL €MDV katdknoev e1g  TOMY Aeyousviy  NoLopéd  dmog mAnpwd 10 onoév o tov
G2532 G2064 G2730 G1519 G4172 G3004 G3480 G3704 G4137 G3588 (4483 G1223 G3588

And he came, and dwelt in  a city being called Nazareth; that it might be fulfilled which was spoken by  the
otV 0t Nafwpaiog kAndoeTon

G4396 G3754 G2564 G3480
prophets, for He shall be called a Nazarene.
Matti (A) 3:1 afii & eheld  .ald ¥ i s siafa Chaitahs  nedd
bohon dén boyawmata hanon °eta yihannan ma‘modana  womakrez wa bohirba dihad
T2 P ONMATZ TIT RDN nor N17297 oM N7 N27IM2 nT
in  Now days those he came Yuchanon the Baptizer and preaching it  in the desert of Yehuda
Matthew (G) 3:1 ev d¢ Toug  nuépaug ekeivang tapayiverar lodvvng o Bamtiotiic knpvoowv ev Tt epfum ™mg
G1161 G1722 G3588 G1565 G2250 G3854 G2491 G3588 G910 G2784 G1722 G3588 G2048 G3588
And in the those days came John the Baptist, preachingin the wilderness the
Tovdaiag
G2449
of Judaea,
(A) 3:2 whirh asaf  §54E A shadAF s dink
wamar tib gerbat 1ah malkiita dasmayya
Ry 21 nap 2 R ahiolla) RWT
and saying repent draw near to her the kingdom of the heaven
(G) 3:2 k.  Ayov petovoeite fyyike Yap M Baoileio TwV  ovpavov
G2532 G3004  G3340 G1448 G1063 G3588 G932 G3588 G3772

and saying, Repent! is at hand for the Kkingdom of the heaven
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hanaw gér haw damir boyad *e$Sa°ya = nobia qala daqare bohtirba tayyeb
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he  For this is whom of it was spoken by of Eshaia the prophet the voice which cries in the desert prepare you

(A) Matti 2:22 instead of Herodes his father, he was afraid to go thither: and it was shown to him in a dream, that he should go into the region of
Galila. 23 And he came and dwelt in a city which is called Natsrath. So would be fulfilled that which was spoken by the prophet, that a Nazarene
[Natsroio] he should be called. Matti 3:1 NOW in those days came Juchanon [Or, Yu'hanan] the Baptizer preaching in the desert of Jehud, 2 and
saying, Repent! the kingdom of heaven hath drawn nigh. 3 For this is he of whom it was spoken by Eshaia the prophet:

(G) Matt 2:22 But when he heard that Archelaus did reign in Judaea in the room of his father Herod, he was afraid to go thither: notwithstanding,

being warned of God in a dream, he turned aside into the parts of Galilee: 23 And he came and dwelt in a city called Nazareth: that it might be

fulfilled which was spoken by the prophets, He shall be called a Nazarene. Matthew 3:1 In those days came John the Baptist, preaching in the

wilderness of Judaea, 2 And saying, Repent ye: for the kingdom of heaven is at hand.
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Matti — Matthew 3:3-3:7

mdia’ luni adxih u:gqi.._fgss

’irhéh  domarya waswaw lasbilaw
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the way of Marya and make smooth his paths

(G) 3:3 ovtog yap eoTLv O ondeic vrd Hodiov 0V TPOPITOV AEYOVTOg Qovi| Bowvtog
G1063 G3778 G2076 G3588 G4483 G1223 G2268 G3588 G4396 G3004 G5456 G994
For this is  the he that was spoken of by Esaias (Isaiah) the prophet, saying, The voice of one crying

AV 4 (TR 0 (100 gToluaooTe TV 090V kvpiov  gvbeiog moleite tag  TPifoVg AvTo

G1722 G3588 G2048 G2090 G3588 G3598 G2962 G2110a  G4160 G3588 G846 G5147

in  the wilderness; Prepare youthe way of Kurios straight Make the his paths

(A) 3:4 af 3 J&df sqaadli¥ Caq akal Cubid Anii il s sckedd M g afbadscha
hii dén ythannan °itaw wa lobaiseh dosa‘ra dogamle wessar  hasse domeska ‘al hasaw woamekiilteh
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he But Yuchanon is was his clothing of the hair of camels and belt loins of leather upon his loins and his food was

mb ke
qamse wadebsa dsbarra
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locusts and honey wilderness

(G)3:4 avtdg de o Iodvvng elxye 10 £vdupo avtoy amd  TELXOV kauhov kar  Tovnv  deppativyv wepl TNV

G1161 G846 G3588 G2491  G2192 G3588 G846 G1742 G575 G2359 G2574  G2532.G2223  Gl1193 G4012 G3588
And same the John, had the his rainmentfrom hair camel's,and a girdle leathern about the
00UV aVTOV 1) ot Tpo@n autov MV Ookpideg kar  wEAL  dyplov

G846 G3751  (G3588 G1161 G846  G5160 G2258 G200 G2532 G3192 G66
his loins; the And his meat  was locusts and honey wild

(A)3:5 & schal boa afid  Axie¥ dle 108 dla b7 e v
haydén napqa wat lowatéh °trislem  wokullah yihad wokulleh  atra dahdaray yiirdenan
PTI NpDl maoamb orIR 7 729 ROINR NI NPT
Then went forth was to him Urishlem and all Yehuda and whole the country about Yurdan
(G) 3:5 16t eEemopeveto mpog avtdv Iepocdivpo kar  TaoA 1 Iovdaio kar  mdoo 1 TEPLYMPOG tov  lopddvou
G5119 G1607 G4314 G846 G2419 G2532 G3956 G3588 G2449  (G2532 G3956 G3588 G4066 G3588 G2446
Then wentout to  him Jerusalem, and all the Judaea and all the region round aboutthe Jordan,
(A) 3:6 ,.R:n’iq adq  cin éiﬁaﬁ:i Pld nX elaf LT oL
wa‘amdin waw mennéh boyiirdenan nahra kad mawdeén bahtahayhon
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and baptized were of him in Yurdan the river while they were confessing their sins
(G) 3:6 k.  efamtiCovio ev  t®  Iopddvn v’ VTV EEOPOLOYOVUEVOL TOS  OPAPTINS AVTOV
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And were baptizedin  the Jordan by him, confessing the their sins.
(A)3:7&  wm o lh o CRAS Ha s<aaly ,.&?x(:’l’ EEATN LAY Ladd
kad hoza dén saggie men porise wamen zaddiigaye datén lome*mad >emmar lshon
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when he saw But many of the Pharishee and from the Zodukoyee who come to be baptized he said to them
Py I wd abfi _adak auR & et ek
yalda dakedne mani hawikon lome‘raq men riigza date
NT? RITORT A PO PWRY M RpEM NDNT

generation of vipers who has shown you to flee from the wrath that is coming

(A) Matti 3:3 The voice which crieth in the desert, Prepare ye the way of the Lord, make his paths plain. 4 But this Juchanon, his clothing was of
the hair of camels, with a loins-belt of leather upon his loins; and his food was locusts and wilderness-honey.5 Then went forth to him Urishlem,
[Pron. Oorishlem] and all Jehud, and the whole country about Jurdan; 6 and were baptized of him in Jurdan, the river, while they were confessing
their sins. 7 But when he saw many of the Pharishee and Zodukoyee coming to be baptized, he said to them, Generation of vipers,

(G) Matt 3:3 For this is he that was spoken of by the prophet Esaias, saying, The voice of one crying in the wilderness, Prepare ye the way of the
Lord, make his paths straight. 4 And the same John had his raiment of camel's hair, and a leathern girdle about his loins; and his meat was locusts and
wild honey. 5 Then went out to him Jerusalem, and all Judaea, and all the region round about Jordan, 6 And were baptized of him in Jordan,
confessing their sins.
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Matti — Matthew 3:7-3:11

(G) 3:7 Wav d¢ ToAMOVUS TV PopLoaiomv kar  Taddovkalmv epyoutvovs e To  PATTIONA AVTOY glmev
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But when he saw many of the Pharisees and Sadducees come to the his baptism, he said
avToig yevvijuata  gdvav  Tig  umedelev  vpiv @uyeiv amd g pelhovong opyric
G846 G1081 G2191 G5101 G5263 G5213 G5343 G575 G3588 G3195 G3709
unto them, Generation of vipers, who has warned you to flee from the to come wrath
(A)3:8 ands A3&  CAecE Ak HalH
‘9bed hakil pire  desaweén latyabita
T 0 NI PWT NDIN?
Work therefore fruits which are suitable to repentance
(G) 3:8 moujoate  ovv kapmovs aElovg TN petavoiag
G4160 G3767 G2590 G514 (3588 G3341
Bring forth therefore fruits meet the of repentance!
(A)3:9Aa  _obuind _afmrfia alxals hed &Rl pdlaR iR rall WX udedi  CAR G
wola tasboron  watimron banapsakon daba it lan “abraham “amarna lokon gér domeskah °alaha men
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Neither ruminate and say within yourselves that father is to us Abrahamsay I  to you for is able Aloha from
Q& Ak ol i mdind
halén kipe lamqamii  benayya labraham
™27 NORD  Inpn? N2 O77aRY
these stones to raise up sons unto Abraham

(G)3:9kar pn  dOEMTE Méyewv ev gauToig matépa éxouev  tov  APpadu  Aéym yop  vuiv on
G2532 G3361 G1380 G3004 G1722 G1438 G3962 G2192 G3588 G11 G1063 G3004 G5213 G3754
For not think to say within yourselves, to our father We have the Abraham. For I say unto you, that

dvvator 0 0edg €k TV MOV TOVTMV £yEipaL tékva  To  Afpadp

G2316 G3588 G1410 G1537 G3588 G5130G3037  G1453 G5043 G3588 G11

Theos is able from out of the these stones to raise up children the unto Abraham.
(A)3:10 s & Al méd Mol hes & sz widdi A0 A X ombahd Adda

ha dén narga sim ‘al ‘eqqara dilane kul  °ilana hakil dopire tabe la cabed metpaseq wanapel
N7 TT ORI DD DY NRRY NIPRY 92 RIPR o7 NINDT RIv Ry T posmn o0
behold But the axe lieth at the root of the trees every tree therefore which fruit good not make is cut down and fall

Pials

bantira

N2

into the fire

(G) 3:10 1idn o¢ Kar 1 aEivn wpog TNV pilav Twv  dEvOpmV Keitar Tav ovv  dévdpov un  Torovv
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And now also the axe unto the root ofthe trees is laid. For every tree not which bring forth
KQPITOV KAAOV EKKOTITETOL KoL €15 TVP  ParAetal
G2590  G2570 G1581 G2532 G1519 G4442 G906
fruit good, is cut down and into fire cast

9 7 - 9

(A) 3:11 i s sas? o slons sHaal ad oF oidhd LG afaxh  ad A
’enna ma‘med na Iskon bamayya latyabtta haw dén dsbatar ate hasin i@ men haw dsla
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I baptize indeed you with water unto repentance he but who after me comes mightier he than Iis whose not

(A) Matti 3:7 who hath showed you to escape from the wrath that cometh? 8 Work, therefore, fruits which are suitable to repentance. 9 Neither
ruminate and say within yourselves, that Abraham is father to us; for I say to you that Aloha is able from these stones to raise up sons unto
Abraham. 10 But, behold, the axe lieth at the root of the trees; every tree, therefore, which maketh not good fruit is cut down and falleth into the
fire. 11 I, indeed, baptize you with water unto repentance; but He who cometh after me is mightier than I;

(G) Matt 3:7 But when he saw many of the Pharisees and Sadducees come to his baptism, he said unto them, O generation of vipers, who hath
warned you to flee from the wrath to come? 8 Bring forth therefore fruits meet for repentance: 9 And think not to say within yourselves, We have
Abraham to our father: for I say unto you, that God is able of these stones to raise up children unto Abraham. 10 And now also the axe is laid unto
the root of the trees: therefore every tree which bringeth not forth good fruit is hewn down, and cast into the fire.
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Matti — Matthew 3:11-3:14

Pax O wqalhn MAx\ o uhsh i\ hals sCanali  srlalsd
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worthy I am his sandals to bear he is to baptize you with the Spirit of Holiness and with fire
(G) 3:11 &y® pev Bamtitw vudg ev VdatL £1g  petdvolav o de oNloM POV  EPYOUEVOC LOYVPOTEPOS OV
G3303 G1473 G907  G5209 G1722 G5204 G1519 G3341 G1161 G3588 G3694 G3450 G2064 G2478 G3450
indeed 1 baptize you with water unto repentance,the one after me he that comes mightier than I
£0TIV OV ovk elul  kavog Ta  viwodjuata faotdoal avtdg vuds Pantioe v vedpott ayio kov  mopl
G1510 G3739 G1510 G3756 G2425  G3588 G5266 G941 G846 G907 G5209 G1722 G4151 G40 G2532 G4442
is; whose I am not worthy the shoes to bear: He shall baptize you in  Ghost the Holy and with fire
(A) 3:12 aa Cra i s CXima sqaiis’ C0ka ¥
haw  derapsa bideh wamdakke >edderaw wohette kanes
ih} N7 a7°R2 NI TN NOM {7ak)
whose for the winnowing fan is in his hand and he purifying his threshingfloor and the wheat he gathers
u:tm!ls.t“{\ sCiadia 1han Wlals A e g
lawsoraw watebna mawqed baniira dala da‘ka
TTINXING Njam Sl X712 R97 Nov7
into his garner but the chaff he will burn with the fire that not is quenched
(G) 3:12 ov T0 ;rvovev TN YEWpl avtov KoL drakabapLel mv  dhove avtov KoL OUVOEEL
G3739  G3588 G4425 G1722 G3588 G846 G5495 (2532 G1245 G3588 G846 G257 (2532 G4863
Whose the fan isin the his hand, and he shall thoroughly cleanse the his threshingfloor, and gather
TOV  OlTOoV ovTov €1 TNV amofnknv 10 d¢ ayvpov KOTOKAVOEL mvpi aoBEoTm
G3588 G846 G4621 G1519 G3588 G596 G1161 G3588 G892 G2618 G4442 G762
the his wheat into the storehouse (garner) but the straw (chaff) he will burn up fire by unquenchable
(A)3:13 & &% o€ & AL divad B dad adudd il
haydén ’eta yeSi® men golila Iloylirdonan lowat yihannan dene‘mad mennéh
TTIORDS VWY m o KPR Ty ny o TV gila

Then came Y'shua from Galila to the Yurdan unto Yuchanon to be baptized by him
(G) 3:13 tote  mopayiverar o Incovg awd tg Tohhraiageni tov  Iopdavny mpog tov  Iodvvy tov  Bamtiebivar v’

G5119 G3854 G3588 G2424 G575 (3588 G1056 G1909 G3588 G2446  G4314 G3588 G2491  G3588 G907 G5259
Then comes the Iesous from the Galilee to the Jordan unto the John, the to be baptized of
avtov
G846
him.
(A) 3:14 o 3 S Ak Saad  UArh X mim iR adudw bt L&A
hii dén ythannan kale wa leh wamar ’enna soniq nad  domennak ‘et‘omed watt lowat
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he But Yuchanon prohibited had to Him and said I need do from you to be baptized and you unto me
R g
etayt
oN
have come

(G) 3:140 d¢  Iodvvng diekdivev autdv Myov ey®m  ypelav éxo vrd cov Pamtiobivar ko  ov  €pyn mPdg pe
G3588 G1161 G2491 G1254 G846 G3004 G1473 G5532 G2192 G5259 G4675 G907 G2532 G4771 G2064 G4314 G3165
the But John restrains him, saying, I need have by you tobebaptized and you cometo me?

(A) Matti 3:11 he, whose sandals I am not worthy to bear,-he baptizeth you with the Spirit of Holiness and with fire. 12 He it is whose fan is in
his hand, and, purifying his floors, the wheat he gathereth into his garner, but the chaff he burneth with the fire that is not quenched. 13 Then
came Jeshu from Galila unto Jurdan to Juchanan to be baptized of him. 14 But Juchanon prohibited him, and said, I need from thee to be baptized,
and hast thou come unto me?

(G) Matt 3:11 I indeed baptize you with water unto repentance: but he that cometh after me is mightier than I, whose shoes I am not worthy to bear:
he shall baptize you with the Holy Ghost, and with fire: 12 Whose fan is in his hand, and he will throughly purge his floor, and gather his wheat into
the garner; but he will burn up the chaff with unquenchable fire. 13 Then cometh Jesus from Galilee to Jordan unto John, to be baptized of him. 14
But John forbad him, saying, I have need to be baptized of thee, and comest thou to me?
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Matti — Matthew 3:15-4:1

(A)3:15 08 3 waf i WGird nafx shé Chh Wk R 1 And A%
ht dén ye$t® “ona wemmar 1eh Sobiiq hasa hakanna gér yae lan danmalle kullah
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he But Y'shua answered and said unto him permit this now thus for it becomes us to accomplish all
shadex hda  mhaf
kinata wohaydén Sabqéh
RNUND TN biraiv7
righteousness and then he permitted him
(G) 3:15 awokpiBeic 6 © Inoovg eime PO AVTOV Apeg aptL oVt Yyop TEEmOV £0TlV  Muiv TAnpwoat tdoav
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And answering the Iesous said unto him, Allow it to be so now! for thus itis becoming to us fulfill all
dlkoLoovuvV  TOTE aQinoLy  ovTtov

G1343 G5119 G863 G846
righteousness. Then he allows him.
(A)3:16 1% ns G s i e G asdinrd A P
kad ‘“omad dén yesi® mehda saleq men mayya wetpatah leh Samayya
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when was baptized But Y'shua immediately he ascended from the waters and was opened unto him the Heaven
Sl hat A sl o i BErE sads
wahza riha dalaha donahta >ayk yawna wetat Qlaw
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and he saw Spirit of Aloha who descended like a dove and came upon him
(G) 3:16 ko BamTiobeic 0 Inoovg ovéfn  evdig omd Tov Vdatog Ko WOV  avewydnoav avtd oL
G1161 G2424 G3588 G907 G305 G2117 G575 G3588 G5204 (G2532 G2400 G455 G846 G3588

And Iesous when he was baptized, went up straightway from the water. And behold, were opened unto him the

ovpavoi koL €ide 1o  mvebpa tov  BgoV  KataPaivov  wOEl TEPLOTEPAV KOL  EPYOUEVOV ET’  AUVTOV
G3772 G2532 G1492  (G3588 G4151  G3588 G2316 G2597 G5616 G4058 G2532 G2064 G1909 G846

heavens, and he saw the Spirit of the Theos coming down like a dove, and lighting upon him.
9
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woha qalda men Somayya damar hanaw ber habbiba dobéh *estobit
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And lo voice from heaven which said this is my Son the Beloved in whom I have delighted
(G)3:17kor W0y  govij €k TOV  0VPavev A£yovoa oUTog 0TIV 0 vidg wov o ayomntiégcev @
G2532 G2400  G5456  G1537 G3588 G3772 G3004  G3778 G2076 G3588 G3450 G5207 G3588 G27 G1722 G3739
And behold, a voice from out of the heavens, saying, This is the my Son the beloved, in whom
£V30KN00
G2106
I am well pleased.
Matti (A) 4:1 L& sa¥  GEig® G Chal  hvald iR sChhin E R AT g
haydén yesa© >etdsbar men riiha daqiidsa lomadbara dsnetnasse men “akelqarsa
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Then Y'shua he was led by the Spirit of Holiness into the desert that he should be tempted by the Accuser

Matthew (G) 4:1 t6t¢ o Inoovg ovijydn e v épnuov vtd Tov  TTVEDUATOS TELPUoOvaL Ve Tov  dLaPolov
G5119 G3588 G2424 G321 G1519 G3588 G2048 G5259 G3588 G4151 G3985 G5259 G3588 G1228
Then the Iesous was led into the wilderness by the Spirit, to be tempted by the devil.

(A) Matti 3:15 But Jeshu answered and said unto him, Permit [this] now; for thus it becometh us to accomplish all righteousness. And then he
permitted him. 16 But when Jeshu was baptized, he immediately ascended from the waters; and the heaven was opened unto him; and he saw the
Spirit of Aloha, who descended, like the dove, and came upon him. 17 And, lo, the voice from heaven, which said, This is my Son, the Beloved,
in whom I have delighted. Matti 4:1 THEN Jeshu was led by the Spirit of Holiness into the desert, that he should be tempted by the Accuser.

(G) Matt 3:15 And Jesus answering said unto him, Suffer it to be so now: for thus it becometh us to fulfil all righteousness. Then he suffered him. 16
And Jesus, when he was baptized, went up straightway out of the water: and, lo, the heavens were opened unto him, and he saw the Spirit of God
descending like a dove, and lighting upon him: 17 And lo a voice from heaven, saying, This is my beloved Son, in whom I am well pleased.
Matthew 4:1 Then was Jesus led up of the Spirit into the wilderness to be tempted of the devil.
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Matti — Matthew 4:2-4:5
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And he fasted forty days and forty nights afterward but he hungered
(G) 4:2 kv vnotevoag NUEPAS TEGOAPAKOVTA KOL  VUKTOE TECCOPAKOVTIO VOTEQOV  ENELVOOE
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And when he had fasted days forty and nights forty; afterwards he was an hungered.
(A) 4:3 %4 ali Chind hrd A Fald  WF cAri R R A fatd
wagqreb haw damnasse wemmar leh >en boreh  ’att dalaha >emmar dohalén kipe  nehwayan
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And he approached the tempter and he said to him if the Son you are of Aloha say  that these stones shall become
el
lahma
R
bread
(G) 4:3kxar  mPooiMbwv  ovT® O melpdtov elmey €1 VoG €L tov  OgoV  euwé iva oL AiBou ovtoL
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And having come to him, the tempter said, If you are Son of the Theos, command! that the these stones

aptoL  yEvovial
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bread be made

(A)ddas 3 i hwd b Ad o Chdd ndl kil ARl Al
hii dén “ona wemmar katib deala wa bolahma balhiid haye barnasa ’ella bokul mella
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he But answered and said it is written that not it was by bread alone live Son of man but by every word

schali G ahad  cArA

denapqa men puméh dalaha
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which proceeded from the mouth of Aloha

(G)4:4o0 ¢ amokpiBeig elme véypamtor  ovk e’ GpT® wove Tioetar  dvBpwmog oAN’ el mavti prjuatt
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the And answering he said, It is written, not by bread alone shall live man, but by every word
EKTTOPEVOUEVED d10.  oTOpaTOg BE0V)
G1607 G1223 G4750 G2316
that proceeds out of the mouth of Theos.
9
(A)4:5 4d ainf uddy &Gl Chvef ahiEcE & ek A&
haydén dabreh °akelqarsa lamdinat qad$a waqiméh ‘al kenpa dohaykela
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Then take him the Accuser to the city holy and caused him to stand on a pinnacle of the temple
(G) 4:5 161 maporapBaver avtév o duaporog erg v ayiov wOMv kar  {oTtnoev ovtév exl  To  TTEPVYLOV TOV
G5119 G3880 G846 G3588 G1228 G1519 G3588 G40  G4172 G2532 G2476 G846 G1909 G3588 G4419 G3588
Then take up him the devil into the holy city, and sits him on the a pinnacle of the
LEPOV
G2411
temple,

(A) Matti 4:2 And he fasted forty days and forty nights; but afterward he hungered. 3 And he who tempteth approached and said, If the Son thou
art of Aloha, say that these stones shall become bread. 4 But he answered and said, It is written that not by bread alone liveth the Son of man, but
by every word which proceedeth from the mouth of Aloha. 5 Then the Accuser taketh him to the holy city, and caused him to stand on the
pinnacle of the temple;

(G) Matt 4:2 And when he had fasted forty days and forty nights, he was afterward an hungred. 3 And when the tempter came to him, he said, If thou
be the Son of God, command that these stones be made bread. 4 But he answered and said, It is written, Man shall not live by bread alone, but by
every word that proceedeth out of the mouth of God. 5 Then the devil taketh him up into the holy city, and setteth him on a pinnacle of the temple,
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Matti — Matthew 4:6-4:9
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And he said to him if the Son you are of Aloha throw Yourself down it is written for that his angels
84 AL Ka BT idaxd i AAeE Al Al
napaqqed “layk wa‘al *idayhon ne$qgealinak desla tettagel bokipa reglak
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he shall command concerning you and upon their hands they shall bear you that not you strike against a stone your foot
(G) 4:6 kv  Aéyer  auto gL VoG el Tov  0eoV)  PBdhe 0OEOVTOV KdTO YéypamTAL YOP OTL  TOLG
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And he said unto him, If  you are Son of the Theos, throw yourself down! for it is written that, To
ayYyEhoLg auTov evieleiTaL mepl 0OV KOL €L YELPWV 0PO0V0L og  wijmote TPOOKOYNS
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his angels he shall give charge concerning you; and in  hands they shall lift you, lest at any time you should dash

wpog  AlBov  Ttov mAdA oov
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against a stone the your foot

(A) 4:7 ih%¥ & sl  af =l i A S gAR
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mR e VWS 23 203 R97 Rioht] R leys TR
said to him Y'shua again it is written that not you shall tempt the Marya your Aloha
(G) 4:7 ¢gn  avt® 0 Inoovg TAMY YEYPATTAL  OVK EKTELPAOELS kUpLov Tov  Bedv gov
G5346 G846 G3588 G2424  G3825 Gl125 G1598 G3756 G2962 G3588 G4675 G2316
said unto him the Iesous, Again it is written, You shall tempt not Kurios the your Theos.
(A) 4:8 30f iz aBd¥  halt i 74 ool LR
tib dabréh *akelqarsa lotlira datab ram wohawyéh kulhén malkowata
it I et R¥IP2IN R07 ik o1 Im I RPN
Again took him the Accuser to a mountain which is exceeding high and he showed him all  the kingdoms
el pdhazaka
doalma wastibhahén
Rnoy7 iigitlval
of the world and their glory
(G) 4:8 ndhv waparaupaver avtdv o duaporog 1 6pog VYNAOV Miav kar  delkvvoly aute tdoag tag  Pactheiag
G3825 (3880 G846 G3588 G1228 G1519 G3735 G5308  G3029 G2532 G1166 G846 G3956 G3588 G932
Again take up him the devil unto mountain high exceeding and shows him all the Kkingdoms

TOV  KOOWOV KaL TNV d0Eav auvtwv
G3588 G2889 (2532 G3588 G846 G1391
of the world, and the of them glory

(A) 4:9 wisra A dd WA QAR AkE 1aked 3
wemmar leh halén kulhén lak Yettel ’en teppel tesgid i
R a2 T oTaR 17 onN ™ 79 ™on Y
and he said to him these all  to you will I give if you will fall down worship me
(G) 4:9xar  Aéyer avtd TOUTA TAVTA 6oL HOO® edv  TECOV TPOOKVVIOTNS HOL
G2532 G2036 G846 G3956 G5023  G1325 G4671 G1437 G4098 G4352 G3427

And said unto him, All these I will give you, if  you will fall down and worship me.

(A) Matti 4:6 and said to him, If the Son thou art of Aloha, throw thyself down; for it is written that his angels he shall command concerning thee,
and upon their hands they shall bear thee, that thou strike not against a stone thy foot. 7 Jeshu said to him, Again it is written, Thou shalt not
tempt the Lord thy Aloha. 8 Again the Accuser took him to a mountain which is exceeding high, and showed him all the kingdoms of the world
and their glory; 9 and said to him, These all to thee will I give, if thou wilt fall and worship me,

(G) Matt 4:6 And saith unto him, If thou be the Son of God, cast thyself down: for it is written, He shall give his angels charge concerning thee: and
in their hands they shall bear thee up, lest at any time thou dash thy foot against a stone. 7 Jesus said unto him, It is written again, Thou shalt not
tempt the Lord thy God. 8 Again, the devil taketh him up into an exceeding high mountain, and sheweth him all the kingdoms of the world, and the
glory of them; 9 And saith unto him, All these things will I give thee, if thou wilt fall down and worship me.
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Matti — Matthew 4:10-4:14

(A)4:10 24 ¥ &  sa® & @ b s WX oAR raked
hayden emmar leh yesi© zel lak satana  kotib gér dalmarya °alahak tesgtud
TTRoMs T ovwr 1 LaiceJ Yk T3 R T 307

Then said to him Y'shua away with you Satana it is written for that Marya your Aloha you shall worship
Aa  cnfelld uded
woléh balhidaw tepliih

rva MTIN%2  moon

and him only you shall serve

(G) 4:10 161 Aéyer avtod 0 Incovg Vmaye omiom pov Tatavd yfypamtal yop  kvplov Tov  0gdv gov
G5119 G3004 G846 G3588 G2424  GS5217 G3694  G3427 G4567  G1063 G1125 G2962 (3588 G4675 G2316
Then said unto him the Iesous, Get you from behind me Satan! For it is written, Kurios the your Theos

TPOCKVVIOELS KaL  OUTO WOVe AOTPEVOELS

G4352 G2532 G846 G3441 G3000

You shall worship and him alone you shall serve.

(A) 4:11 L& @haf BEAY  sCha sCAsA% asia Enfnd dbqa o
haydén sabqeh >akelqarsa waha mallake qoreb wamsamsSin waw 1eh
T3 R RPN NON7D 2P YR moo

Then he left him the Accuser and behold angels drew near and ministered they to him

(G) 4:11 161 aginow avtdv o dudBorog kar  1d0V  dyyehol wpoohOov kar  dinkdvovy  avTed
G5119 G863 G846 G3588 G1228 G2532 G2400 G32 G4334 G2532 G1247 G846
Then left him the devil; and behold, angels came and ministered unto him.

(A)4:122%  shx A& safl  Jid Adixd i A ALd
kad Soma® dén yeSG®  doylihannan >eStolem Sani leh laglila
L1172 S £ /AR Eh a7 Ri 72 NP
when heard But Y'shua that Yuchanon was perfected removed he into Galila

(G) 4:12 axovoog o o Inoovg 6tr  Imdvvng mapedddn aveyopnoev eig v Talhaiov
G191 G1161 G3588 G2424 G3754 G2491  G3860 G402 G1519 G3588 G1056
when having heard And the Iesous that John was cast into prison, he departed into the Galilee.

(A) 4:13 chinfa 85 Hrd U paiiidad &L . Chakhl daki  Afakd
woaSabgah  lonasrat weta ‘omar bakparnahtim ‘al yad yamma bathima dazbawlon wadnaptali
izl naxo NDN) MY DINIDo2 Sy R RPN "M2r7 01T
And he left Natsrath and came dwelt in Kaper Nakhum by the side sea  on the borders of Zabulon and of Naphtoli

(G) 4:13 ko katohmov Ty Nafopéd eAdov katoknoey g1 Komepvaovp v mapodaloooiav ev  oplolg
G2532 G2641 G3588 G3477a G2064 G2730 G1519 G2584 G3588 G3864 G1722 G3725
And leaving the Nazareth, he came and dwelt in  Capernaum the by the sea coastin  the borders

Zopovhov kor  NegOoleip

G2194 G2532 G3508

of Zabulon and Nephthalim:

(A) 4:14 sAhady 232 el eI AN N e
donetmalle meddem detemmar boyad °essa‘ya nobia demmar
NN a7 IRNNT TI RIUR NI 2RT
That might be fulfilled the thing which was spoken by  Eshaia the prophet who said

(G) 4:14 iva  TNPwOY 10 Enodév dud Hoaoiov 0V  TTPOPTOV Aéyovtog
G2443 G4137 G3588 G4483 G1223 G2268 G3588 G4396 G3004
That it might be fulfilled the word through Esaias (Isaiah) the prophet, saying,

(A) Matti 4:10 Then said Jeshu to him, Away with thee, Satana! for it is written that the Lord thy Aloha thou shalt worship, and him only thou
shalt serve. 11 Then the Accuser left him, and, behold, the angels drew nigh and ministered unto him. 12 BUT when Jeshu heard that Juchanan
was perfected, he removed into Galila. 13 And he left Natsrath, and came and dwelt in Kaphar-Nachum by the sea-side [By the hand of the sea]
on the borders of Zabolon and of Naptholi. 14 That the thing might be fulfilled which was spoken by the prophet Eshaia, who said,

(G) Matt 4:10 Then saith Jesus unto him, Get thee hence, Satan: for it is written, Thou shalt worship the Lord thy God, and him only shalt thou serve.
11 Then the devil leaveth him, and, behold, angels came and ministered unto him. 12 Now when Jesus had heard that John was cast into prison, he
departed into Galilee; 13 And leaving Nazareth, he came and dwelt in Capernaum, which is upon the sea coast, in the borders of Zabulon and
Nephthalim: 14 That it might be fulfilled which was spoken by Esaias the prophet, saying,
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Matti — Matthew 4:15-4:18
(A) 4:15 A% _dadi  Bar  Adakd Chia I wgei® ditai ALY R

’ara dazbawlon ’ara denaptali >trha doyamma ‘ebraw doyiirdonan golila do‘amme
RYIN 1277 RVIR  O9R017 ROIN - N7 TNy T R9%  NonyT
The land of Zabulon the land of Naptholi the way of the sea beyond of Yurdan Galila of the peoples

(G) 4:15 Zofovhowv kor  yn  NegOoheip 0d0v Oaldoong mépav tov  Iopddvov Tohlaia Twv  €Bvav
G1093 G2194 (2532 G1093 G3508 G3598 G2281 G4008  G3588 G2446 G1056 G3588 G1484
The land of Zabulon and land of Nephthalim by the way of the sea, beyond of the Jordan; Galilee of the gentiles;

? 2 9

(A) 4:16 3k A Aafid rhaad B Ksrd oS sthisch B CCU
‘amma doyateb bohesiika niahra rabba hoza waylén doyatbin batra wabtellale domawta
Ry anT RO R N2Y NN PR PanT RINRI K770 RANT
The people who sat in darkness the light great have seen and they who have sat in the region and shadow of death

Plmad  wldi ~adid

nithra denah Ishon

Ry MY iy

the light has arisen upon them

(G) 4:16 0 Aadg o kafjuevog v okOTeL  £lde @og péya kAL TOLG kabnuévolg ev  xopa
G3588 G2992  (G3588 (2521 G1722 G4655 G1492 G5457 G3173 G2532 G3588 G2521 G1722 G5561
The people which sat in  darkness saw light a great; and to them which sat in  the region

Kat  OKid  0avatov Qg avETELAEV OVTOIG
G2532 G4639  G2288 G5457 G393 G846
and shadow of death light arose  to them

A)4:17 3 A& & 2o G ARG azef HE@ A X el i
men haydeén Sari yest®  lomakrazii walmimar tab gerbat lah gér malkita dasmayya
m YD OW VWY wPn? MR I nap 72 3 KDY Eylalvk]
From that time began Y'shua to preach and to say repent has drawn near to for the kingdom of heaven
(G) 4:17 amé  tote 1oEato o0 Inoovg kNEVOOELY Kon  AEYELV UETAVOELTE 1yyiKe Yap M Baoileio TwV  ovpavov
G575 GS5119 G2424 G756 G2784 G2532 G3004 G3340 G1448 G1063 G3588 G932 G3588 G3772
From that time Iesous began to preach and to say, Repent! is at hand for the kingdom of the heaven
(A) 4:18 xZa wén &£ i Al e od8 G dmd Lokl SCACE Qhsriinrs
wokad mpohallek  ‘al yad yamma daglila haza torén *ahin Sem‘on  detqori kipa  wandarewas
2l Temn W R ORPT NI T TON TRy PRNT ROND  DINTTIN)
And while he walked by the side the sea of Galila he saw two brethren Shemun who was called Kipha and Andraus
.urm.‘n’( AT té%-s;-'ﬂ senls qﬁ&;?nﬁq Y vz
’ahi dorameén mosidata boyamma Itayhon waw gér sayyade
Ny [KARES RNTEN N2 PR NI PR RTX

his brother who were casting their nets  into the sea they = were for fishers

(G) 4:18 eputoTdv O 0 Incovg mopd v Bdhacoav tng  Tahhaiag eide dvo  adehpoig Tipwva Tov Aeyouevov
G4043 Gl1161 G3588 G2424 (3844 G3588 (2281 G3588 G1056 G1492 G1417 G80 G4613  G3588  G3004
walking And the Iesousby the sea the of Galilee, saw two brothers Simon the one being called

Métpov kaw  Avdpéav tov  adehpdv avtov fdrlhovrag opgifhnotpov eig v Odhacoav jooav yop ahieig
G4074 (2532 G406 G3588 G80 G846 G906 G293 G1519 G3588 G2281 G1063  GI1510 G231
Peter, and Andrew the his brother, throwing casting a net into the sea for were they fishermen.

(A) Matti 4:15 The land of Zabolon, the land of Naptholi, the way of the sea beyond Jurdan, Galila of the peoples. 16 The people who sat in
darkness the great light hath seen; and they who have sat in the region and shadow of death, the light has arisen upon them. 17 From that time
began Jeshu to preach, and to say, Repent! for the kingdom of heaven hath drawn nigh. 18 And while he walked by the sea of Galila, he saw two
brethren, Shemun who was called Kipha, and Andreas his brother, who were casting their nets into the sea, for they were fishers.

(G) Matt 4:15 The land of Zabulon, and the land of Nephthalim, by the way of the sea, beyond Jordan, Galilee of the Gentiles; 16 The people which
sat in darkness saw great light; and to them which sat in the region and shadow of death light is sprung up. 17 From that time Jesus began to preach,
and to say, Repent: for the kingdom of heaven is at hand. 18 And Jesus, walking by the sea of Galilee, saw two brethren, Simon called Peter, and
Andrew his brother, casting a net into the sea: for they were fishers.
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Matti — Matthew 4:19-4:23

(A) 4:19 ara i sa®  of LS Andrd L R Lz oA dn’ix(
wemmar Ishon yesi© taw  batar webedkon dotehwon sayyade dabnay nasa
K] ithv, ywS WM TTIVR] manT RTY  "127  NUN
And said to them Y'shua come after me and I shall make you to become fishers of sons of men

(G) 4:19 ko Aéyer  avroig devte omicw pov kAL TOL|O® vudg ahieic avlpodmwv
G2532 G3004 G846 G1205 G3694 G3450 G2532 G4160 G5209 G231 G444
And he said unto them, Come after me! and I will make you fishers of men.

(A) 4:20 2 3 whad anfx  ladbigm Alrd  @ibd
hennon dén mehda Sabaq moasidathon wezzal batréh
[0 SR kS ¥ (1] Y panTIn 7N an3
they Butimmediately forsook their nets and went after him

(G) 4:20 01 d¢ ev0émg o@évieg To.  dikTva NKoAovdnoaV ovto
G1161 G3588 G2112 G863 G3588 G1350 G190 G846
And they immediately left their the nets and followed him.

(A) 4:21 xZa A ] \:’5&5 g™ ﬁ-"u{ﬁ? o1& =ail b oy é&afa .m\mfn?
woakad ‘obar men tamman hoza herane °ahhe torén ya‘qiib bar zabday wayilihannan ahi
iEl 2w wome NI RITIR NON TR 2Py M2 131 M NN
And when he had passed from there he saw other brethren two Yakub son of Zabdai and Yuchanan his brother

A S edalF ol bz i ady sedl

belpa ‘am zabday “abiihon damtaqnin masidathon waqra ’ennon yesa*

NDON2 (AN )} MR 73PnnT nInTIn - R MR YW

in a vessel with Zabdai their father who were repairing their nets and called them Y'shua

(G) 4:21 ko mpoPdg  exeibev eldev  dhhovg dvo 0delpovg IakwPov tov Tov  Zefedaiov kar  Iwdvvny tov
G2532 G4260 G1564 G1492 (G243 G1417 G80 G2385 G3588 G3588 G2199 G2532 G2491 G3588

And going on from there, he saw another two brothers James the son of Zebedee, and John the
0deA@OV auToV eV T®  TTAOLM ueTtd Zefedaiov TOV  TATPOS AVTMOV KATAPTILOVTAS T dIKTVA OVTOV KoL  EKOAECEV AVTOVG

G846 G80 G1722 G3588 G4143 G3326 G2199 G3588 G846 G3962  G2675 G3588 G846 GI1350  G2532 G2564 G846
his brother, in the boat with Zebedee the their father, mending the their nets; and he called them.
(A)4:22 afd 3 i anfx QA _afiadAa Afrs  clbd

hennon dén mehda Sabagq lelpa wolabiihon wezzal batréh

™I OPT ORTM WAV RDORY  PITIARD IR phk)

they But forthwith left the boat and their father and went after him
(G)4:2201  de  evbimg a@évieg 10 TAOIOVKOL  TOV  TOTEPO AUTOV NKoAovONoAV autd

G3588 G1161 G2112 G863 (3588 G4143  (G2532 G3588 G846 (3962 G190 G846

the And immediately they left the boat and the their father, and followed him.
(A) 4:23 oistia Chasaf Als ALK dfia ot adilkaiad Y b

woametkarek wa yesi© bokullah golila womallep wa baknasathon womakrez sobarta

720 R\ v a3 R A AR Chisli7ghii) pila) Nn120

and perambulated was Y'shuain all Galila and taught he in their synagogues and preached the announcement
il Fi hcha A% ek iada el s
domalkiita wamasse kul kib woakiirhan batamma
RD13917 NORD 92 2N 777 Nnya

of the kingdom and healed all disease and affliction in the people
(G) 4:23 ko mepujyev oAy v Tahhaiav o Inoovg S1dA0K®WV €V TALS CUVAYOYUIC QUTAOV kAL KNEVGOMV TO

G2532 G4013 G3650 G3588 G1056 G3588 G2424 G1321 G1722 G3588 G846  (G4864 G2532 G2784 G3588

And led about all the Galilee the Iesous teaching in the their synagogues, and preaching the
(A) Matti 4:19 And Jeshu said to them, Come after me, and I will make you to become fishers of men. 20 And they immediately forsook their
nets and went after him. 21 And when he had passed thence, he saw two other brethren, Jakub-bar-Zabdai and Juchanan his brother, in a vessel
with Zabdai their father, repairing their nets: and Jeshu called them; 22 and they forthwith left the vessel and their father, and went after
him. 23 And Jeshu perambulated all Galila, and taught in their synagogues, [Or assemblies, congregations] and preached the announcement of
the kingdom, and healed all disease and affliction in the people.
(G) Matt 4:19 And he saith unto them, Follow me, and I will make you fishers of men. 20 And they straightway left their nets, and followed him. 21
And going on from thence, he saw other two brethren, James the son of Zebedee, and John his brother, in a ship with Zebedee their father, mending
their nets; and he called them. 22 And they immediately left the ship and their father, and followed him. 23 And Jesus went about all Galilee,
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Matti — Matthew 4:23-5:1

gvayyeAov ™™g  Poothelag ko Ogpamedov WAV VOGOV KoL TAGOV paAakiav gv T0 Ao

G2098 G3588 (G932 G2532 G2323 G3956 G3554 G2532 G3956 G3119 G1722  G3588 G2992

good news (gospel) of the kingdom, and healing all  sickness and all  disease among the people.

(A) 4:24 sHibxd @all  Ald  CRad axlfia @ a8t AF xEd e N
weStoma® tebbéh bokullah stiria  waqarreb 1éh kulhon aylén dobis bis ‘obidin
Al elizg 3] i) 1222 N0 1O 2 T2 PR U7 7! T
And was heard his fame in all Suria and they brought to him all  those who were grievously affected

il Aln s gk sCA i s¢iafa SERE P

bokiirhane mosahlope waylén dalisin botasniqe woadaywane wadbar eggare

R177102 ROOMWD PPN TYONT NP10n2 RIPT "N 2N

with diseases various and those who were pressed down by strong pains and demoniacs and lunatics took aside to rooftops
<Ema wh’a i’

wamsarayya wasl ’ennon
WM XY TN
and the paralysed and he healed them
(G) 4:24 kor  amiAdev akon ovTov £1g oMy TNV Zvplav KoL TPOCHVEYKOV QUT®M TAVTOG TOVG
G2532 G565 G3588 G189 G846 G1519 G3650 G3588 G4947 G2532 G4374 G846 G3956  (G3588
And went the report(fame) his throughout all the Syria. And they brought unto him all the ones
KaKoGg £xovrag Totkiharg  vooolgs kAL BAOAvVOLS GUVEXOUEVOUS KOL  dOUUOVIZOUEVOUG KoL
G2560 G2192  G4164 G3554 G2532 G931 G4912 G2532 G1139 G2532
sick having with various diseases, and torments being held by, and ones being demon possessed, and ones
OEAVIOTOUEVOVS KAl  TTOPOAVTLKOVG Ko €0gQATEVOEY OVTOVG
G4583 G2532 G3885 G2532 G2323 G846
acting as lunatic, and those that had the palsy; and he healed them.
9 2 2 =7 2 3 » 29 = . 2 g . < 2
(A) 4:25 ajra @ihs e ke 1 ALK e fuinsinl  oa mxia’ Ja
wezzal batréh kense saggie men golila woamen ‘esratmoadinata wamen *triSlem  woamen
1IN an3 RY12 RRJO T RY M RDPTAN0Y M DRUPR I

And there went after him gatherings great from Galila and from the ten cities and from Urishlem and from
Nadi Ha il éfl"'ldffl'

yihad wamen ‘ebra daytirdenan

hthi m N2y IERERE]
Yehuda and from beyond Yurdan
(G) 4:25 koL nrorovOnoav  avTd Oxlot oot amd g Tahhatag kau A€KOTOLEOS KO
G2532 G190 G846 G3793 G4183 G575 G3588 G1056 G2532 G1179 G2532
And there followed him multitudes of people great from the Galilee, and from Decapolis, and from
Iepogolipumv ko Tovdaiag kot népav  T1ov  Iopddavou
G2419 G2532 G2449 G2532 G4008  G3588 G2446

Jerusalem, and from Judaea, and from beyond of the Jordan.

Matti (A) 5:1 2% el safl 24 e srhat Za a8 azia aliad
kad hoza dén yesi® Iakense saleq lotara wokad yiteb goreb lowateh
72 ONITOTT YWY RUIDD 790 R0 gl an 2P m>
when saw But Y'shua the multitudes he ascended a mountain and when he had sat down drew near to him

scrfui

talmidaw

"MTRoR

his disciples

(A) Matti 4:24 And his fame was heard in all Suria; and they brought to him all those who were grievously affected with various diseases, and
those who were pressed down by strong pains, and demoniacs, and lunatics, and the paralysed; and he healed them. 25 And there went after him
great gatherings from Galila, and from the ten cities, and from Urishlem, and from Jehud, and from beyond Jurdan. Matti 5:1 BUT when Jeshu

saw the multitudes, he ascended a mountain; and when he had sat down, his disciples drew near to him;
(G) Matt 4:23 teaching in their synagogues, and preaching the gospel of the kingdom, and healing all manner of sickness and all manner of disease
among the people. 24 And his fame went throughout all Syria: and they brought unto him all sick people that were taken with divers diseases and
torments, and those which were possessed with devils, and those which were lunatick, and those that had the palsy; and he healed them. 25 And
there followed him great multitudes of people from Galilee, and from Decapolis, and from Jerusalem, and from Judaea, and from beyond Jordan.
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Matti — Matthew 5:1-5:7
Matthew (G) 5:1 Wav d¢ ToVg Oyhovg avépn &g 10 Opog kar  koBioovrog avtol Tpoohfov  avtd
G1161 G1492 G3588 G3793 G305 G1519 G3588 G3735 G2532 G846 (32523 G4334 G846
And seeing the multitudes, he went up into the mountain. And he having sat, there came unto him
oL uadnroi ovtov
G3588 G846 G3101
the his disciples

(A) 5:2 wdns aRiah alfia P <afd CAh
waptah piméh womallep wa Ilshon wamar
nnol fatakic) "]‘?7;1 N7 'HTI’? AN

and he opened his mouth and taught to them and he said
(G) 5:2ka  ovoifag 1O  0TOMA CVTOY £didaOKEV CVTOVE AéYymV

G2532 G455 (3588 G846 G4750  G1321 G846 G3004
And he opened the his mouth, taught them, saying,
(A) 5:3 _adba A el AT @ el Cohxd
tibayhon loameskine bariih dadilhon 1 malkita dasmayya
N Noonh M2 PATT 0 RDPM w7
Blessed are they the poor in spirit for theirs is the Kingdom of the Heaven
(G) 5:3 poxdpror o WIWYOL T® VEDUATL OTL  CVTMV ECTLV 1) Baoireio TV ovpavov
G3107 G3588 G4434  (G3588 G4151 G3754 G846  G2076 G3588 G932 G3588 G3772
Blessed are the poor to the one in spirit, for theirs is the Kkingdom of the heaven.
(A) 5:4 _adufal PV i Gl
tibayhon labile dohennon netbaywon
iRkl R7IRD 77 7R°2N)
Blessed are they the mourning for they shall be comforted
(G) 5:4 poxdpror ot mevhovieg OTL  awtol mapakinOjcovral
G3107 G3588 (3996 G3754 G846  G3870
Blessed are the ones that mourn, for they shall be comforted.
(A) 5:5 _aduFal AR (ol el sl
tibayhon lomakkike dshennon nirton lar‘a
N iekiola W B Ch 7NN RYIN?

Blessed are they the meek for they shall inherit The earth
(G) 5:5 pokdpror o mpoeig 6T avtol KAnpovourioovoL TRV YNV

G3107 G3588 G4239 (G3754 G846 (G2816 G3588 G1093
Blessed are the meek, for they shall inherit the earth.
(A) 5:6 _adufaf LA ek W shadsea RO LR SN
tibayhon layléen dakapnin washén Iskiniita dshennon nesba‘on
N TR? 171027 %) RN1IRIY ™7 1v203
Blessed are they those who hunger and thirst unto righteousness for they shall be satisfied
(G) 5:6 poxdpror ot TELVOVTES Koar  dupovieg TV dikoroovvy OtL  autoi xoptaodicovron
G3107 G3588 (3983 G2532 G1372 G3588 G1343 G3754 G846  (G5526
Blessed are which they do hunger and thirst the for righteousness, for they shall be filled.
(A) 5:7 Ladubal i La&lif bl Rk
tibayhon lamrahmane da‘layhon nehwon rahme
P RIAMN? PPoYT ™l Riaignl

Blessed are they the merciful for upon them shall be mercy
(G) 5:7 poxdpror  ov  ehefuoveg 6L avtoi ehendjoovrar

G3107 G3588 G1655 G3754 G846 (1653

Blessed are the merciful, for they shall obtain mercy.

(A) Matti 5:2 and he opened his mouth and taught them, saying: 3 BLESSED are the poor in spirit, for theirs is the kingdom of heaven. 4 Blessed
the mourners, for they shall be comforted. 5 Blessed the meek, for they shall inherit the earth. 6 Blessed they who hunger and thirst unto
righteousness, for they shall be satisfied. 7 Blessed the merciful, for upon them shall be mercy.

(G) Matthew 5:1 And seeing the multitudes, he went up into a mountain: and when he was set, his disciples came unto him: 2 And he opened his
mouth, and taught them, saying, 3 Blessed are the poor in spirit: for theirs is the kingdom of heaven. 4 Blessed are they that mourn: for they shall be
comforted. 5 Blessed are the meek: for they shall inherit the earth. 6 Blessed are they which do hunger and thirst after righteousness: for they shall be
filled. 7 Blessed are the merciful: for they shall obtain mercy.
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Matti — Matthew 5:8-5:12

7 I 4 2 Py 9 I 4

(A) 5:8 Ladrias, o And ad\ S wald land rasA
tibayhon layléen dadkén balebbshon dohennon nehzon lidlaha
N TRY 1377 7ma%2 N7 bl RN

Blessed are they those who are pure in their hearts for those shall see to Aloha
(G) 5:8 pokdpror  ov  kabopoi Ty  kapdio OTL  avToi TOV  OEGV dpovian

G3107 G3588 G2513  (G3588 G2588 G3754 G846 G3588 G3700 G2316
Blessed are the pure the in heart, for they the shall see Theos.
(A) 5:9 _adubaf L iz aaisd siAsed  _atodd
tibayhon lsabday $slama  dabnaw dilaha netqaron
A 72Y7 Riabl7 A b | ROPRT 7PN
Blessed are they the makers of peace for the children of Aloha shall they be called
(G) 5:9 poxdpror  ov  epnvomorol  6tL  avtoi viol 0g0v kAn0joovral
G3107 G3588 G1518 G3754 G846  G5207 G2316  G2564
Blessed are the peacemakers, for they the children of Theos shall be called
(A) 5:10 _adu5af LA aadidrd Ah b A @ hallA 2]
tibayhon laylén detrodep mettul  kinGta dadilhon 1 malkiita dasmayya
ihpeklal 72ORY 1DTINRT Sun RDIIRD PIPIT o0 RM Ryl
Blessed are they those who are persecuted because of righteousness for theirs is the Kingdom of the Heaven
(G) 5:10 poxdpror ot dedLmypévor évekev  dkaroovvig  OTL ATV e0Tiv M Baoileio TwV  ovpavov
G3107 G3588 G1377 G1752 G1343 G3754 G846  G2076 G3588 G932 G3588 G3772
Blessed are the ones which are persecuted for sake righteousness for theirs is  the kingdom of the heaven.
(A) 5:11 Lok faf SEY Anind <a&\ (Enda & Jmrd ekl & AR e
tibaykon ’emmat damhasdin lakon waradpin lskon wamrin “slaykon kul mella bisa
1" R PTOmRT 77 T LEEEA e B e 2 N Ny

Blessed are you when they treat with reviling you and persecute you and say concerning you every word evil

9 9 &
HAGH st Sid

mettullat badaggaliita

i lria RnI9372

for my sake in falsity

(G) 5:11 pokdpwoi eoté  dtav OVELWIoWOLY VUAg KoL dLEmOL koL elmwor  wav TOVNHEOVY Prjua
G3107 G2075  G3752 G3679 G5209 G2532 G1377 G2532 G2036 G3956 G4190 G4487
Blessed are you when men shall revile you, and persecute you, and shall say all manner of evil saying

ka®'  vudv Pevdopevol £vekev  guov

G2596  G5216 G5574 G1752 G1700

against you falsely, for sake my

(A)5:12 A& o wdd . durd e Zaxd 2i8d X aft 2254 e
haydén hadaw warwaz  dagrokon sagl basmayya hakanna gér radap lanbie domen
PTIOIN mn T27NRT "0 NY2 RD7 ™3 ™7 N7 w7
Then be glad and exult for your reward is great in heaven so for they persecuted the prophets who were

Shn

godamaykon

N7

before you

(G) 5:12 yaipete kar  ayadiidode 61 o woog vuwv ToOAM)S eV TOlg  ovpavoig ovtm yop  ediwEav TOVG
G5463 G2532 G21 G3754 G3588 G5216 G3408 G4183  G1722 G3588 G3772 G1063 G3779 G1377 G3588
Rejoice and be glad, for the your wage iSgreatin the heaven! for so they persecuted the

(A) Matti 5:8 Blessed they who are pure in their hearts, for they shall see Aloha. 9 Blessed the makers of peace, for the children of Aloha shall
they be called. 10 Blessed they who are persecuted because of righteousness, for theirs is the kingdom of heaven. 11 Blessed are you when they
treat you with reviling, and persecute you, and say concerning you every evil word, for my sake, in falsity. 12 Then be glad and exult, for your

reward is great in heaven; for so persecuted they the prophets who were before you.

(G) Matt 5:8 Blessed are the pure in heart: for they shall see God. 9 Blessed are the peacemakers: for they shall be called the children of God. 10
Blessed are they which are persecuted for righteousness' sake: for theirs is the kingdom of heaven. 11 Blessed are ye, when men shall revile you, and
persecute you, and shall say all manner of evil against you falsely, for my sake. 12 Rejoice, and be exceeding glad: for great is your reward in heaven:

for so persecuted they the prophets which were before you.
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Matti — Matthew 5:12-5:16

TPOPIHTAS TOVS PO VUOV

G4396 G3588 G4253 G5216

prophets which were before you.

(A) 5:13 Lafu i aldh  Aadd adur A R akad Cihd  admbd piA
’atton “ennon melhah dara *enhi dén domelha tepkah bamana tetmoalah lomeddem
PRAIR IR A0On RYINY ITIN T ONOYRT 129n R afakl nonnn fa) fald

You are the salt of the earth if it happen but that salt becomes tasteless with what shall it be seasoned? It for
A AR it B xihda G ki

la °aza ’ella doteStode Iabar watettadis men nasa

RY R7IN KON RIAUNT 12° vrInm m RUIR

nothing goes but to be thrown without and trodden by men

(G) 5:13 vuceic eoté 0  dhagTng  yng  edv de 10 dhag pwpavo AR { AV} oAodoeTan eI
G5210 G1510 G3588 G217 G3588 G1093 G1161 G1437 G3588 G217 G3471 G1722 G5100 G233 G1519
You are the salt of the earth. But if the salt lost his savour, by = what means shall it be salted? For

ovdEv  LoyvEL fTL eLun  PAoivar (Eo ko kataoreiofon w0 TV avlpOTWV

G3762  G2480 G2089 G1508 G906 G1854 G2532 G2662 G5259 G3588 G444

nothing it is good any longer, unless to be cast out, and to be trampled under footby the men.

(A) 5:14 Lofui? al¥¥ almal el A s SR &y dfun.-n ALA sPAal, sl
’atton ‘ennon nithréh  do‘alma 1a meskoha dotetSe moaditta daal tira banya
PRI IR T RROYT N7 ROOUR Nyun7 DT PY7 R0 R

You are the light of the world not it is possible can be hidden a city that upon a hill which is built
(G) 5:14 vpeig eoté 10 QS TOV  KOOPOV OV dYvatal TOAG KpUPVaL TV GPOVS KeLwévn

G1510 G2075 G3588 G5457 G3588 (G2889 G3756 G1410  G4172 G2928 G1883 G3735 G2749

You are the light of the world. not is able A citybehid on  ahill thatis set

9 S ) 5 > »

(A) 5:15 e et Al oba @ 82E H XA idn 1&sfia LR
wola  manharin Soraga wosaymin 1éh tohét sata ’ella “al monarta woamanhar lokul °aylén

X m RW TR A2 O RORD NOR 9 NP Rkl 27 TR

Nor do they kindle a lamp and place it beneath a measure but on a candlestick and it enlighten all who
9
AT i’

dabbayta >ennon

Nn°117 TN

in the house are

(G) 5:150vd¢  kaiovor Myvov  kar  TOfooLy ovTOV Ve TOV  podwov AN emi TV Avyviav KaL
G3761  G2545 G3088 G2532 G5087 G846  G5259 G3588 G3426 G235 G1909 G3588 G3087 G2532
Neither do men light a candle, and put it under the bushel, but upon the candlestand; and

Aaumer mAoL  TOLG &V T owio

G2989 G3956  (G3588 G1722 G3588 G3614

it gives light unto all the onesin  the house.

(A) 5:16 €iZ& &l . adimal pho  RAIE dudd ki A afufd  alaS el
hal_(anna nenhar nithrokon qgodam benaynasa denehzon ‘obadaykon tabe wansabbshon labtikon dobasmayya
R1D7 9711 PI0TN a7p N33 IELIERE 12772V RV PnaYvn NDH:I&]? H almkt
Solet shine your light before sons of men they may see your works good and glorify your Father who is in heaven

(G) 5:16 ovtw Aappdto 10 POg VUOV EUTPO0OEY TOV  avVOPDTWV 6TTwg  dwoLY VUOV TO. KoM fpya K
G3779 G2989 G3588 G5457 G5216 G1715 G3588 G444 G3704  G1492 G5216 G3588 G2570 G2041  G2532
So let shine the light your before @ the men, so that they may see your the good works, and

00EGOMOL TOV  TATEPA VYOV TOV €V TOLS OVPAVOIG

G1392 G3588 G5216 G3962  G3588 G1722 G3588 G3772

glorify the your Father, which isin the heaven.

(A) Matti 5:13 You are the salt of the earth: but if it happen that salt become tasteless, with what shall it be seasoned? It goeth for nothing but to
be thrown without and trodden down by men. 14 You are the light of the world: It is not possible that a city which is built upon a hill can be
hidden. 15 Nor do they kindle a lamp and place it beneath a measure, but on a candlestick, and it enlighteneth all who are in the house. 16 So let
your light shine before the sons of men, that they may see your good works, and glorify your Father who is in heaven.

(G) 5:13 Ye are the salt of the earth: but if the salt have lost his savour, wherewith shall it be salted? it is thenceforth good for nothing, but to be cast
out, and to be trodden under foot of men. 14 Ye are the light of the world. A city that is set on an hill cannot be hid. 15 Neither do men light a candle,
and put it under a bushel, but on a candlestick; and it giveth light unto all that are in the house. 16 Let your light so shine before men, that they may...
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Matti — Matthew 5:17-5:19

(A) 5:17 A ol héird wiard hatd o 25 A hi¥ rari ArAsrd
la tasbaron detit desre namiisa °aw nabie la etit desre ’ella demmalle
R? 1720R NONNY RIWRT RO X N R? DR RWWKRT RON RIINT
not Think that I came to loose the law or the prophets not that I might loose but that I might fulfill

(G) 5:17pun  vopionte ot 1ABov kotalVoal Tov  vouov 1 ToVg TPotag ovk ABov  kataAvoor aAAG
G3361 G3543 G3754 G2064 G2647 G3588 G3551 (52228 G3588 G4396 G2064 G3756 G2647 G235
not You should think that I came to destroy the law or the prophets.Icame not to destroy, but

TAMNP®OaL

G4137

to fulfill.

(A) 5:18 A% Xk it il hid Labadd Wi Aird  ad Phs e i 2l A bd
’amin gér “amar na lokon da‘damma doene‘baron Somayya wara yid hoda >aw had serta 1a ne‘bar
THR ) MR ORIN 7100 ROTYT JiREbAL] XU RYIN ™R W TTORLID RY Daw)

Amein Forsay I  unto you that until shall pass away heaven and earth yod a certain or one point not shall pass
G hail i A dad
men namisa “damma dakul nehwe

™ ORI KTV 72T NI

from the law til all be done
(G) 5:18 aujv yap Aéyw vuiv tog  av TapEAdn o ovPavog KoL M n LT AV uia
G1063 G281 G3004 G5213 G2193 G303 G3928 G3588 G3772 G2532 G3588 G1093 G2503 G1520 G2228 G3391
For verily I say unto you, until whenever pass the heaven and the earth,iota (jot) one or one
Kepaio  ov un TOPEAON amd TOv VOpov £mg OV TAvta yEviToL
G2762 G3364 G3928 G575 G3588 G3551 G2193 G303 G3956 G1096
dot (tittle) in no way should pass from the law, till whenall be fulfilled.
(A) 5:19 s& G A4 srixd W G o Qé ey alda ik
kul man hakil donesre had men piqdane halén za‘tre waonallep hakanna
2 w7 R moMW RIPID Tl RIWT A 127
Everyone who therefore shall set loose one from commandments these least and shall teach so
RZAREA g okl ol fio e &% PN fa Bl S
labnaynasa basira netqare boamalkita dasmayya kul dén dane‘bed wonallep hana rabba
NYP13? RT¥2 NP NDI27M2 NI 72 T TAIT 21 N7 N1

the children of men the least he shall be called in the kingdom of the heaven everyone but who shall do and teach this one great
siatd PEE sCdixf

netqoare bomalkita dasmayya

RPN RDI277%3 NonUT

shall be called in the kingdom of the heaven

(G) 5:19 o¢ edv  ovv Avom plav Tov  evioAmv TOVTOV TOV  eAaXioTOV KL  S1dGEN ovtwg
G3739  G1437 G3767 G3089 G3391 G3588 G1785 G5130  G3588 G1646 G2532 G1321 G3779
Whoso ever then should untie (break) one of commandments these the least, and shall teach so

T0Vg  avOp®OITOVS EAAXLOTOS KANOoETAL v ™ Pacikela tov  ovpavmv og &' ov  Joujon KoL SLdAEM

G3588 G444 G1646 G2564 G1722 G3588 G932 G3588 G3772 G1161 G3739 G303 G4160 G2532 G1321

the men, least shall be calledin  the Kkingdom of the heaven. And whoso ever should do and should teach,

ovtog  péyog kAnOroeton ev 1 Pactheic Tov  ovpavov
G3778 G3173 G2564 G1722 G3588 G932 G3588 G3772
this one great shall be calledin  the Kkingdom of the heaven.

(A) Matti 5:17 Think not that I came to loose the law or the prophets: not that I might loose, but that I might fulfill. 18 For, Amen I say unto you,
that until heaven and earth shall pass away, one yod, or one point, ["One line." - Codex Vienniensis] shall not pass from the law, till all be
done. 19 Every one, therefore, who shall set loose one from these least commandments, and shall so teach the children of men, the least shall he
be called in the kingdom of heaven: but every one who shall do and teach [them], this one shall be called great in the kingdom of heaven.

(G) Matt 5:16...see your good works, and glorify your Father which is in heaven.17 Think not that [ am come to destroy the law, or the prophets: I
am not come to destroy, but to fulfil. 18 For verily I say unto you, Till heaven and earth pass, one jot or one tittle shall in no wise pass from the law,
till all be fulfilled. 19 Whosoever therefore shall break one of these least commandments, and shall teach men so, he shall be called the least in the
kingdom of heaven: but whosoever shall do and teach them, the same shall be called great in the kingdom of heaven.
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Matti — Matthew 5:20-5:22

(A) 5:20 i hireall X Ard b e hatsex W& G rlad rias
’amar na lokon gér della titar kintatkon yattir men dasapre waprise
TR ORIX DY R RONT IR TIONIND TR N9 Ni7ambi]
say I  to you For that unless shall abound your righteousness more than that off the Sophree and the Pharishee
A dud shaSA Codixk
la te‘lon lomalkiita dasmayya
Ry 79un RnI291°7 N7
not you shall enter into the kingdom of the heaven
(G) 5:20 Méyw yap  vplv ot gdv pn  mepLooogvon M dcaroovvn vuwv  wheiov TOV  YOUUUATEDV KAL
G1063 G3004 G5213 G3754 G1437 G3362 G4052 G3588 G1343 G1473 G4119 G3588 Gl1122 G2532
For I say unto you,that if not shall exceed the your righteousness greater than of the scribes and
PapLOai®Y 0V un elotAOnte eig v Pacireiav TV ovpavav
G5330 G3756 G1525 G1519 G3588 G932 G3588 G3772
Pharisees, in no way shall enter into the kingdom of the heaven.
(A) 5:21 _adisix hr G PN A Aalnd a Safndi
Soma‘ton detemmar lsqadmaye la teqtal wakul doneqtil
nAYRY IIRNNT RNTRO R? vpn o P17
You have heard that it was said unto them who were before not you shall murder and whosoever shall kill
mohayyab i ladina
2 ORI
is obnoxious to the judgment
(G) 5:21 nkovoate  OtL  €pPEd 101G apyaiolg oV QOVEVOELS og &' av  govevon
G191 G3754 G2046 G3588 G744 G3756 G5407 G1161 G3739 G302 G5407
You heard that it was said to them of old time, not You shall murder; and who ever should murder,
£voyog ¢oTon ™m kploet
G2071  G1777 G3588 G2920
shall be liable (danger) of the judgment.
(A) 5:22 i 3 R i iad) Mi o Sdd & wqaali AY &m ad sCLil Aa
’enna dén *amar na  lokon dokul man denergaz ‘al ahi 1qi mohayyab 1 ledina wakul
RIX PT MR NIR 10 297 mooTT oy NN X8 2mn M ORPTY )l
I Butsay I  unto you that he who is angry against his brother rashly obnoxious is to the judgment and he
T s A m ad ixadsl G T A w8
donimar laha raqga mohayyab @ laknsta waman donimar lella mohayyab @
IRIT STINNY Rl iiga) M RAUIDY m IRIT X977 niigal Eh]

who shall say to his brother you empty one liable is to the council and everyone who shall say you fool liable  is
BATICRPI

lagihanna deniira

RI720 R7

to gihana of fire

(G) 5:22 eyw d¢ AMyo vuiv o mag o 0PYLEOUEVOS T®  AdEMPD aVTOY £kt évoyog foton T
Gl1161 G1473 G3004 G5213 G3754 G3956 G3588 G3710 G3588 G1473 G80 G1500 G2071 G1777 G3588
Butl say unto you, that all the isangry the his brother without cause in vain, shall be liable to the

KplogL og d' av  eim 1O  adEAPD aVTOV PAKd tvoxog totor T  ovvedpi®w  0og &' av

G2920 G1161 G3739 G302 G2036 G3588 G846 G80 G4469 G2071 G1777 G3588 G4892 G1161 G3739 G302

judgment. And whoso ever should say to  his brother, Worthless (raca) shall be liable to the Sanhedrin. And whoso ever

(A) Matti 5:20 For I say to you, that unless your righteousness shall abound more than that of the scribes and the Pharishee, you shall not enter
into the kingdom of heaven. 21 YOU have heard that it was said unto them who were before, Thou shalt not kill; and whosoever shall kill is
obnoxious to the judgment. 22 But I say unto you, that he who is angry against his brother rashly, is obnoxious to the judgment; and he who shall
say to his brother, Thou empty one! is liable to the council; and every one who shall say, Thou fool! is liable to the gihano of fire.

(G) Matt 5:20 For I say unto you, That except your righteousness shall exceed the righteousness of the scribes and Pharisees, ye shall in no case enter
into the kingdom of heaven. 21 Ye have heard that it was said by them of old time, Thou shalt not kill; and whosoever shall kill shall be in danger of
the judgment: 22 But I say unto you, That whosoever is angry with his brother without a cause shall be in danger of the judgment:
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Matti — Matthew 5:22-5:25
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G2036 G3474 G2071 G1777 G1519 G3588 G1067 G3588 G4442

should say O moron (fool) shall be liable for the Gehenna the fire

(A) 5:23 Fa& (% LT S PEVE TP & hdnn e Lisd wari ol
*en hi hakil damqarreb “att qiirbanak ‘al madboha wotamman tettoddekar dahid ‘slayk
N A 737 2enT AR 732 oY R7ATH T 727An TIRT 27y
If it occur therefore that bring you your oblation to the altar and there remember that retain against you

qals’ v@pp'{’( ih

ahiik *akkata meddem

NN Btk Sk (a

your brother enmity some

(G) 5:23 v ovv  mwPOOPEPNS 10 OdWPOV ooy el To  OuoLaoTHELOV KoL kel pvnodig oL o
G1437 G3767 G4374 G3588 G4675 G1435 G1909 G3588 G2379 G2546 G1563 G3403 G3754 G3588
If  then you should offer the your gift upon the altar, and there should remember that the

0deh@og oov £xEL TL Katd  oov

G4675 G80 G2192 G5100 G2596  G4675

your brother has something against you,

(A) 5:24 madx hf  idival pin vk Mo pioa sCAiay B gas# da & iE
$abliq tamman qiirbanak godam madbaha wozel liqdam ’etra“a ‘am “ahtk woahaydén ta qarreb
P 1R J33e DI RmATR N D7P1?  RYINR oy TN TN R 270
leave there your oblation before the altar and go first be reconciled with your brother and then come offer

oiSial

qiirbanak

NNk

your oblation

(G) 5:24 dgeg exel 10 dDPOV ooV tupocBev tov  BvolaoTneiov Ko Vraye TPOTOV SLOALAYNOL T
G863 G1563 G3588 G4675 G1435 G1715 G3588 G2379 G2532 G5217 G4412  G1259 G3588
leave there the your gift offering before  the altar, and go your way! first  to reconcile with

adeh@d oov koL TOTE MDDV TPOOPEPE TO  dDPOV GOV
G4675 G80 G2532 G5119 G2064 G4374 G3588 G4675 G1435
your brother, and then come offer the your gift offering.

(A) 5:25 ém  warhmal Al oul (Y K @k Ai.g?;d’.imé' ser i s
howayt metawe ‘am ba‘el dinak ‘ogal cad ‘amméh att barha dalma ba‘el
M0 NN oy Yva w7 53w v Ty PIR ROIND RnD7 Yya
Be atone with your adversary your judgment quickly while with him you in the way lest your adversary
ol P LA s¢Xqa mAxd R A& &ia L3 LG
dinak naslomak lodayyana wadayyana naslomak logabbaya wateppel bét ’asire
L TR 3T X TR X220 22m 2 RTON
your judgment deliver you to the judge and the judge deliver you to the exactor and you fall into the house of the bound
(G) 5:25 i60. evvoarv T®  avidike cov  Toyw tog  6tov €L &V TN 03 pet’ owtov
G2468 G2132 G3588 G4675 G476 G5036 G2193 G3755 G1488  G1722 G3588 G3598 G3326 G846
Be well disposed towards the your adversary quickly! at  wherever you arein  the way with him,
wjrtote 0€ TAPAd®M 0 avTIOKOS T®m  KEUTH KaL O KOLTIG O€ TaPAd® TO  VINEETY KoL
G3379 G3860 G4571  G3588 G476 G3588 (G2923 (2532 G3588 G2923 G3860 G4571  G3588 G5257

lest at any time should deliver you up the adversary to the judge and the judge should deliver you up to the officer, and

(A) Matti 5:23 If it occur, therefore, that thou bring thy oblation to the altar, and there rememberest that thy brother retaineth some enmity against
thee; 24 leave there thy oblation at the altar, and go, first be reconciled with thy brother, and then come and offer thy oblation. 25 Be at one with
thine adversary [Beel-dino, "lord of strife."] quickly, while thou art with him in the way; lest thy adversary deliver thee to the judge, and the

judge deliver thee to the exactor, and thou fall into the house of the bound.

(G) Matt 5:2 and whosoever shall say to his brother, Raca, shall be in danger of the council: but whosoever shall say, Thou fool, shall be in danger of
hell fire. 23 Therefore if thou bring thy gift to the altar, and there rememberest that thy brother hath ought against thee; 24 Leave there thy gift before
the altar, and go thy way; first be reconciled to thy brother, and then come and offer thy gift. 25 Agree with thine adversary quickly, whiles thou art

in the way with him; lest at any time the adversary deliver thee to the judge, and the judge deliver thee to the officer,
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Matti — Matthew 5:25-5:29
e Quhakiyv BAnOon
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into prison you be cast

(A) 5:26 a5 L il A ods G A& hh ABh sCiafik
wamin >amar na  lak dela teppiiq men tamman ‘edamma dotettel $amiina
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And Ameinsay I  unto you that not you shall come forth from there til you have renedered shamuna

st

horaya

RN

the last

(G) 5:26 aqwijv  Aéym oou ov un eEENOG exeifev fog  av amodMg Tov  {oy0TOV
G281  G3004 G4671 G3364 G1831 G1564 G2193 G302 G591 G3588 G2078
Verily I say unto you, In no way should you come out from there, till whenever you have paid the uttermost

K0dpavTNV

G2835

farthing.

(A) 5:27 _afsfix s hrd AT 1ol
$oma‘ton detemmar dela togiir
nAvRY TARNNT X7 Y1

You have heard that it has been said not you shall commit adultery
(G) 5:27 nkovoate  OtL  £pEE0d 101G 0pYOLOLS OV MOLYEVOELS

G191 G3754 G2046 G3588 G744 G3431 G3756
You heard that it was said by them of old time, You shall commit adultery not
(A) 5:28 i¥ (3 WX el A%d G i AT of akidd st
’enna dén °amar na lskon dskul man dohaze ‘attota >ayk denergih mehda
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I Butsay I  to you that everyone who beholds a woman so as that he desire her at once
@tk @l
garah balebbéh
T 1372
commits adultery with her in his heart
(G) 5:28 eyw d¢ AMyo vuiv ot mag o Brémov  yuvaiko Tpog to  emBuprool avtiiv 1om
G1161 G1473 G3004 G5213 G3754 G3956 G3588 G991 G1135 G4314 G3588 G1937 G846 (2235
Butl say unto you that, all the looking ata woman for the lusting her, already
cuoiyevoev avtiivev ™) kapdic avtov
G3431 G846  G1722 G3588 G846 G2588
committed adultery with her in  the his heart.
(A)5:29 i il it Axad O g aizd ok b Q&
’en dén ‘aynak doyamina maksoala 1ak  hasih wasdih mennak  paqqah lak gér
WTT WY ORI KU T mun T g M2 oM
if But your eye right  cause to offend you root it out and cast it from you it is better to you for
PET e h nid Aa A% Ul (LR AT
donibad had haddamak wala kulleh pagrak neppel bagihanna
TINIT MM R 122 TR 751 N2

that should perish one your members and not whole your body fall into Gihana

(A) Matti 5:26 And, Amen I say unto thee, that thou shalt not come forth from thence till thou hast rendered the last shamuna. [A minute coin, in
value the one-eighth of the asor, or assarius; from the Hebrew shemoneh, " eight."] 27 You have heard that it hath been said, Thou shalt not
commit adultery. 28 But I say to you, that every one who beholdeth a woman so as that he shall desire her, already committeth adultery in his
heart. 29 But if thy right eye cause thee to offend, root it out and cast it from thee: it is better to thee that one of thy members should perish, than
that thy whole body should fall into gihano.

(G) Matt 5:25...and thou be cast into prison. 26 Verily I say unto thee, Thou shalt by no means come out thence, till thou hast paid the uttermost
farthing. 27 Ye have heard that it was said by them of old time, Thou shalt not commit adultery: 28 But I say unto you, That whosoever looketh on a
woman to lust after her hath committed adultery with her already in his heart.
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Matti — Matthew 5:29-5:32

(G) 5:29 w1 d¢ 0 o@BaAudg gov 0 O€ELOg okavdahiter o £Eehe autov koL Bohe amd oov

G1161 G1487 G3588 G3788 G4675 G3588 G1188 G4571 G4624 G846 G1807 (2532 G906 G575 G4675

And if the eye your the right causes you to stumble (offend) take it out, and cast it from you!
OUUPEPEL YOO ooL  iva amwoAnTon €V TOV UEADV GOV kar  pn  Olov 10 ooud gov  PAnOY
G1063 G4851 G4671 G2443 G622 G1520 G3588 G4675 G3196 G2532 G3361 G3650 G3588 G4983 G4675 G906

foritis profitable to you that should perish one the of your members, and not should entire the body your be cast
£lg  yéevvav

G1519 G1067

into Gehenna (hell).

(A)5:30 ¥3  ooi® LSRN AAxad S oabs @iz ok b ok e
wen  °idak doyamina maksola lak pesiiq Sodih mennak paqqah lak gér donibad
®OTTR RPT RIWID 17 PO W 2 T2 T TN
And if your hand right  causes to offend you cut it off cast it from you it is better to you for that should perish
w0 Glﬂ'l o,..:ﬁzuﬁ tﬁp\a A o,-’ué. (6 tﬁ;éﬁg
had men haddamayk wola kulleh pagrak neppel bagihanna
moMW T N 722 TP 751 NIT2
one of your members and not whole your body should fall into gihana
(G)5:30kar & 0Bl gov  yelp okavdarilel o éxkopov ovtv ko Bare amwd Gov
G2532 G1487 G3588 G4675 G1188 G5495 G4571 G4624 G1581 G1846 G2532 G906 G575 G4675
And if  the your right hand causes you to stumble (offend) cut it off, and cast it from you!
OUUPEPEL YOO oot iva améAnTon &V TOV  pehdV 0ov kat  un  Olov 10  ooud oov  BAnOY
G1063 G4851 G4671 G2443 G622 G1520 G3588 G4675 G3196 G2532 G3361 G3650 G3588 G4983 G4675 G565

for it is profitable to you that should perish one the of your members, and not should entire the body your be cast
£lg  yéevvav

G1519 G1067

into Gehenna.

(A) 5:31 whrsix e abtuf A& A Al Mok
*etemmar doman dssare *attotéh  nettel lah kotaba dadilala
TNDR W RWT TR om 7y N RPAT
It has been said that he who looses his wife should give her a writing of divorcement
(G) 5:31 eppéon d¢ ot og av  amoAlvon MV Yuvaiko avtot 0t auTY AooTdoLoV
G1161 G2046 G3754 G3739 G302 G630 G3588 G846 G1135 G1325 G846 G647
Also it was said that, Whoso ever should put away the his wife, let him give her a certificate of divorcement.
(A)5:32 ¥ & Whv el A&d G b B G AR e @
°enna dén °amar na lskon dakul man doSare “attotéh Ilsbar men melta dozanyiita ‘abed lah
RIS TT OME NI POY 227 ™ ONWT DRI 22 M RO ROYNT Ty W
I Butsay I  unto you that soever who looses his wife except on account of fornication makes her
1ol ik i (VLN e a5K
datgiir waman dosaqgel sabigta gaar
N7 ™ RYUT  NRppIY %3
to commit adultery and whosoever takes her who is sent away commit adultery
(G) 5:32 eyw d¢ AMyo vuiv otL  og av  omoAvon TV YUvaiko autol Tapektdg  Adyov TopVELag
Gll161 G1473 G3004 G5213 G3754 G3956 G302 G630 G3588 G846 G1135 G3924 G3056 G4202
Butl say unto you that, Whoso ever should put away the his wife, except for the matter of harlotry,
mwotel  avtiv poudodon KaL  og edv  amohehvuevnv youjon UOLYATOL
G4160 G846 G3430 G2532 G3739 G1437 G630 G1060 G3429

makes her to commit adultery. And whoso ever a woman being divorced shall marry commits adultery.

(A) Matti 5:30 And if thy right hand cause thee to offend, cut it off and cast it from thee; for it is better to thee that one from thy members should
perish, rather than thy whole body should fall into gihano. 31 It hath been said, that he who looseth his wife should give her a writing of
divorcement. 32 But I say unto you, that whosoever looseth his wife, except on account of fornication, maketh her to commit adultery; and
whosoever taketh her who is sent away, committeth adultery.

(G) Matt 5:29 And if thy right eye offend thee, pluck it out, and cast it from thee: for it is profitable for thee that one of thy members should perish,
and not that thy whole body should be cast into hell. 30 And if thy right hand offend thee, cut it off, and cast it from thee: for it is profitable for thee
that one of thy members should perish, and not that thy whole body should be cast into hell. 31 It hath been said, Whosoever shall put away his wife,
let him give her a writing of divorcement: 32 But I say unto you, That whosoever shall put away his wife, saving for the cause of fornication, causeth
her to commit adultery: and whosoever shall marry her that is divorced committeth adultery.
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Matti — Matthew 5:32-5:37

(A) 5:33 3ol _afifix  Wirhrd A sAAd AkG4 odthafis Ak R odhat
tib Soma‘ton  detemmar loqadmaye dela todaggel bomawmatak toSallem dén lsmarya mawmatak
DA PAYRY WRDRT KTV N27 2370 el 7w 7T ONMY T
Again you heard it was said to those beforetime not you will lie in your oaths shall fulfill but unto Marya your oaths
(G) 5:33 mahv nrovoate ot eppédn TOIS  APXOLOLS  OUK  ETLOPKIOELS omodmoeIg 8¢ T®  KVPiw
G3825 G191 G3754 G2046 G3588 G744 G3756 G1964 G1161 G591 G3588 (2962

Again, you have heard that it was said to the of old time, not You shall swear upon, but shall render to the Kurios

TOVG OPKOVS GOV
G3588 G4675 G3727
the your oaths.

» 9 = 9 9
(A) 5:34 i & WA asread) A _afir'é ob A 2hxd  amiali adi stad
’enna dén *amar na  lekon la timon sak la baSmayya dokiirsoya ht dilaha
RIR PT MR RIR PO R? 78N ™ RY Nnva 207107 M ORIINT
1 butsay I  unto you not you shall swear at all not by heaven for the throne it is of Aloha
(G) 5:34 eyw d¢ AMyo vuiv un  oudoar Ohwg pite  &v T®  ovpave OtL  Bpovog £0Ti  TOV
G1161 G1473 G3004 G5213 G3361 G3660 G3654 G3383  G1722 G3588 G3772  G3754 G2076  G2362  G3588
But I say unto you, not Do swear by an oath at all; neither on the heaven, for it is the throne of the
Beo0v
G2316
Theos;
(A) 5:35 AAa lad  sehaadi ca BAHE sadad Y mriadd  afiuind w@ AR N1
wola bar‘a dakiibsa y dathét reglaw °apla biirislem damdittéh 1 domalka rabba
R?) RYIN2  RY2107 MoPINT oM2a) RPOR DPUPTING RrTAT M RIMT N7
Nor by earth for the footstool it is beneath his feet neither by Urishlem for the city it is of the king great
(G)S:35wijte ev ™ ¥ OTL VOGSOV €0TL TV TWOdWV autoy wijte  eig  lgpoodivpa 6t TOMG 0Tl TOV
(3383 G1722 G3588 G1093 G3754 G2076 ~ G5286  G3588 G846 (4228 G3383  G1519 G2419 G3754 G4172 G2076 G3588

nor by the earth, for itis the footstool the of his feet; neither on Jerusalem, for it is the city of the
ueyolov Boaothtwg
G3173 G935
great King;
9 9 2 2 9 » 9 9
(A) 5:36 sAAarroxis A& AN wlixt Bl @d fud P b imka o 1A
’apla borisak time dola meskah °att lome‘bad béh menta hoda dosa‘ra °tkkamta >aw hewarta
RO8 U2 RORN R97 MaWn MR TR 73 RN RN RWOT RN IR RO
Nor by your head shall you swear not for can you make in it hair a single hair black or white
(G)S5:36wjte  &v 1 kegakl cov opdong ot ov  dvvaocar piav teixo Aevkiv wéharvay Tovjoat
G3383  G1722 G3588 G4675 G2776 G3660 G3754 G3756 G1410 G3391 G2359 G3022 G2228 G3189 G4160
Neither on the your head shall you swear because not you able one hair white or black make
9 2 I 4 = = 9 9 A ? - =
(A) 5:37 A Pamb LAl o o Qa A pim gl da W& & <3 ad
*ella tehwe mellatkon ’In °’in wola la meddem domen halén yattir men bisa ha
RP8 X170 0N TR TR XD X7 0T [ER TR M RP2 W
But let be your discourse yes yes and not not whatsoever for than these is more from the evil is

(G) 5:37 totw de o AOYOS VUMV VAL VAL 0V OV TO d¢ TEPLOOOV TOUTOV €K TOV  JTOVNPOV £0TLV
G1161 G2077 G3588 G5216 G3056 G3483 G3483 G3756 G3756 G1161 G4053 G4053 G1537 G3588 G4190 G1511
But let be the your word ayes, Yes! ano, No! but anything extra than these of the evil one comes

(A) Matti 5:33 Again, you have heard it was said, to those beforetime, Thou shalt not lie in thine oaths, but shalt fulfil thine oaths unto the
Lord. 34 But I say unto you, Swear not at all: not by heaven, for it is the throne of Aloha; 35 nor by earth, for it is the foot-stool beneath his feet;
neither by Urishlem, for it is the city of the great king. 36 Neither shalt thou swear by thy head, for thou canst not make a single hair in it either
black or white. 37 But let your discourse be, Yea, yea; Nay, nay; for whatsoever is more than these is from the evil.

(G) Matt 5:33 Again, ye have heard that it hath been said by them of old time, Thou shalt not forswear thyself, but shalt perform unto the Lord thine
oaths: 34 But I say unto you, Swear not at all; neither by heaven; for it is God's throne: 35 Nor by the earth; for it is his footstool: neither by
Jerusalem; for it is the city of the great King. 36 Neither shalt thou swear by thy head, because thou canst not make one hair white or black. 37 But let
your communication be, Yea, yea; Nay, nay: for whatsoever is more than these cometh of evil.
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Matti — Matthew 5:38-5:43

(A) 5:38 _adissix A G ili g il ida Al P
Soma‘ton detemmar doayna holap ‘ayna woaSenna halap Senna
nRYHY INRNNT RPYT A0 RPY R n9n #iirg
You have heard that it has been said an eye for an eye and a tooth because of a tooth
(G) 5:38 nrovoare ot £ppél 0@BoAOV avti opBaipov kar  0dovta avti 0d6vTog
G191 G3754 G2046 G3788 G473 G3788 G2532 G3599 G473 G3599
You have heard that it was said, An eye for aneye, and a tooth for a tooth.
(A)5:39 ¥ & Wi Uhrad Ad _afiall Lnd bl AR H ki o M Ml
’enna dén “amar na  lakon doala teqimon ligbal bisa “ella man domahe lak ‘al pakkak deyamina
NIRPT M NIR PP N7 [Rlakizts! 22p77  RUP2 NOR NORT 17 Y T2 PR

I Butsay I  unto you that not you shall rise up against evil but if anyone strikes you on cheek the right
Card  ax iy
>apna léh ’ap herina
RIDR 1717 a8 RN
turn to him also the other

(G) 5:39 ey d¢ AMyo vuiv wn  avteTivor T®  JTOVINP® oML’ O0TIg ot pawiogr emi TV deELdv oov
Gll161 G1473 G3004 G5213 G3361 G436 G3588 G4190 G235 G3748 G4474 G4571 G1519 G3588 G4675 G1188
Butl say unto you,not That you resist the evil one. But whosoever slaps you on the your right

oLayova oTPEPoV aUT®  Kor TNV GAARV
G4600  G4762 G846  (G2532 G3588 G243
cheek, turn to him also the other

(A) 5:40 Fa 3l obd o lafixda ohfict  mafxd 4% Lol
waman dosabe dandon ‘ammak wonesql kattinak  Sobiiq leh °ap martatak
m RAXT N7IT Ry 5%?127;1 J3M2 12w ,'i’? aN - Jowm
And if anyone will contend with you to take away your coat leave him also your clock
(G)5:40 ko T  OéNovTi 0oL kPLOfvaL KaL  TOV  XLTOVA 00V Aapelv GQEg QOVTO KAL  TO  LUATLOV
(2532 G3588 G2309 G2919 G4617 G2532 G3588 G4675 G5509 G2983 G863 G846 (2532 G3588 (G2440
And the if any man will sue at the law you, and the your coat take away leave him also your cloak
(A) 5:41 & Weni o AAd o Y e A&
man damS$ahhar 1ak mila had zel ‘amméh torén
4] YRt 17 R ™m0 Y ™A
and if a man compel you to go mile one go with him two
(G) 5:41 kv borig 0€ AYYQPEVOEL wiltovev  vmoye pet’  avtov o
G2532 G3748 G29 G4571 G3400 G1520 G5217 G3326 G846 G1417
And whosoever compels you to go mile one, go  with him two!
(A)5:42 & Aki ) a& A e 4z A i A aadad
man dosael 1ak hab 1leh waman dasabe donizap mennak 1a teklew
™ OWYT T A 2} N237 qRIT TR N7 nroon
who asks from you Give to him and him who would borrow from you not refuse
(G) 5:42 10 atovvti oe  didovkar TOV 0éhovio omd oov  daveisaoBar un  ATOCTPAYPYS
G3588 G154 G4571 G1325 G2532 G3588  G2309 G575 G4675 G1155 G3361 G654
To the to him that asks you, give! And the one wanting from you to borrow, not you should turn away.
(A) 5:43 _afisfix ERS RS AL PERT: ibd gddidal
Soma‘ton detemmar darham laqaribak wasni labeldobabak
nAYHY TRRDNT anny T2 gio)] T227°y27

You have heard that it has been said you shall love your neighbor and hate your enemy

(A) Matti 5:38 You have heard that it hath been said, An eye for an eye, and a tooth for a tooth. 39 But I say unto you, that you shall not rise up
against evil: but if any one strike thee on the right cheek, turn to him the other also. 40 And if any one will contend with thee to take away thy
tunic, leave him thy mantle also; 41 and if a man compel thee one mile, go with him twain. 42 Give to him who asketh from thee, and him who
would borrow from thee refuse not. 43 You have heard that it hath been said, Thou shalt love thy neighbour, and hate thine enemy.

(G) Matt 5:38 Ye have heard that it hath been said, An eye for an eye, and a tooth for a tooth: 39 But I say unto you, That ye resist not evil: but
whosoever shall smite thee on thy right cheek, turn to him the other also. 40 And if any man will sue thee at the law, and take away thy coat, let him
have thy cloke also. 41 And whosoever shall compel thee to go a mile, go with him twain. 42 Give to him that asketh thee, and from him that would
borrow of thee turn not thou away.
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Matti — Matthew 5:43-5:47

(G) 5:43 nkovoate  OtL  £pEE0Y ayamjoelg tov  wAnoiov oov koL pLoToELg oV £(0p0V Gov
G191 G3754 G2046 G25 G3588 G4675  G4139  G2532 G3404 G3588 G4675 G2190
You heard that it was said, You shall love the your neighbor, and you shall hate the your enemy.
(A) 5:44 i 3 Wi hireadl ad® &85l el A LR S\ andnd &G
’enna dén *amar na  lokon ahheb lab‘eldebabaykon wabarrek loman doslaet Iskon wa‘bed desappir
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I Butsay I  unto youlove your enemies and bless them who execrate you and do that which is good
R i el dza & AF gl ol wigad &rda oS\
loman dssane Iskon wasalaw  “al ’aylén dodabrin lakon baqtira waradpin Iskon
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to him who hates you and pray for them who lead you with a chain and persecute you
(G) 5:44 ey ¢ AMyo vuiv ayomdte Tovg £(000Ug VUV €VAOYEiTE TOVE KATAPOUEVOVS VUGS KAMDE TTOLELTE
G1161 G1473 G3004 G5213 G25 G3588 G4675 G2190 G2127 G3588 G2672 G1473 G2573 G4160
Butl say unto you, Love the your enemies! Bless the ones cursing you! well Do
TOVG WOOVVTOE VUAS KoL TTPOOEVXECDE VITEp TOV EMNPEATOVTIOV VUAS KoL SLOKOVI®WV  vudg
G3588 G3404 G1473 G2532 G4336 (5228 G3588 G1908 G1473 G2532 G1377 G5209
to the ones detesting you! and pray for the ones threatening you and persecuting you;
(A) 5:45 <& _abali wqpais dAair{ oA o am afehd amx K G AKa
*aykanna dstehwon bsnaw dabiikon dobasmayya haw domadnah Sems$eh ‘al tabe wa‘al
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That you may be the children of your Father who is in heaven who causes to arise his sun on the good and on
€I Ylda i X it Ka AL
bise woamahhet metréh ‘al kine wa‘al ‘“awale
Li7ac B A picra NI N XYW
the evil and sends who showers on the just and on the unjust
(G) 5:45 6nog yévnobe VLol TOV  TATPOS VUV TOV e&v  ovpavolg Ot Tov  1ALov autov avatélhel el
G3704 G1096 G5207 G3588 G5216  G3962  G3588 G1722 G3772 G3754 G3588 G846 G2246 G393 G1909
That you may be the children the of your Father, which isin  the heaven. For the his sun rises on
wovnEovg kot oyafovg kar  Bpéxer emi  dikalovg ko adikovg
G4190 G2532 G18 G2532 G1026  G1909 G1342 G2532 G9%4
the evil ones and the good ones, and it rains upon the just and the unjust.
(A) 5:46 ok Auh ahir bl Bufii () hh PuF L7 ) A wh A hadk RSV ES
’en gér mahbin *otton layléen demahbin lokon mana °agra 1t Iskonla ha ’ap makse hi hade “abdin
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if Forlove you those who love you what reward have you not behold even the tribute gatherers he this do
(G) 5:46 cav yop  ayomjonte T0UG ayoTdvTag vuds Tiva puoddv €xete ovxli kL oL  TEAOVQL
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For if  you should love the ones loving you, what reward have you? not even the publicans
10 aQVTO TOLOVOL
G4160 G3588 G846
do the same?
(A) 5:47 3 Aschk aflor b=l _aklsrd 188 ik W& Al efr A wd ek <had
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And if wish you peace to your brethren only what more do they than you not behold also the tribute gatherers

(A) Matti 5:44 But I say unto you, Love your enemies; bless them who execrate you; do that which is good to him who hateth you; and pray for
them who lead you with a chain, and persecute you. 45 That you may be the children of your Father who is in heaven, who causeth his sun to
arise on the good and on the evil, and who sendeth showers on the just and on the unjust. 46 For if you love those only who love you, what
reward have you? do not even the tribute-gatherers this? 47 And if you wish peace to your brethren only, what more do you than they? do not
also the tribute-gatherers this?

(G) Matt 5:43 Ye have heard that it hath been said, Thou shalt love thy neighbour, and hate thine enemy.44 But I say unto you, Love your enemies,
bless them that curse you, do good to them that hate you, and pray for them which despitefully use you, and persecute you; 45 That ye may be the
children of your Father which is in heaven: for he maketh his sun to rise on the evil and on the good, and sendeth rain on the just and on the unjust.
46 For if ye love them which love you, what reward have ye? do not even the publicans the same?
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Strong’s Greek Dictionary

STRONG'S GREEK DICTIONARY

G1 A /A/ (al'-fah) of Hebrew origin; the first letter of the alphabet; figuratively,
only (from its use as a numeral) the first: — Alpha. Often used (usually &v /én/,
before a vowel) also in composition (as a contraction from G427) in the sense of
privation; so, in many words, beginning with this letter; occasionally in the sense
of union (as a contraction of G260). see G427 see G260

G2 Aapwv /Aaron/ (ah-ar-ohn') of Hebrew origin (H175); Aaron, the brother of
Moses: — Aaron. see H175

G3 ABadSwv /Abadddon/ (ab-ad-dohn') of Hebrew origin (H11); a destroying
angel: — Abaddon. see H11

G4 dBaprg /abarés/ (ab-ar-ace') from G1 (as a negative particle) and G922;
weightless, i.e. (figuratively) not burdensome: — from being burdensome. see G1
see G922

G5 ABBa /Abba/ (ab-bah') of Chaldee origin (H2); father as a vocative: — Abba.
see H2

G6'ABeA /Abel/ (ab'-el) of Hebrew origin (H1893); Abel, the son of Adam: — Abel.
see H1893

G7 ABLd /Abid/ (ab-ee-ah') of Hebrew origin (H29); Abijah, the name of two
Israelites: — Abia. see H29

G8 APBLabdp /Abiathar/ (ab-ee-ath'-ar) of Hebrew origin (H54); Abiathar, an
Israelite: — Abiathar. see H54

G9 AB\nvn /Abiléné/ (ab-ee-lay-nay') of foreign origin (compare H58); Abilene, a
region of Syria: — Abilene. see H58

G10 APwUS /Abioud/ (ab-ee-ood') of Hebrew origin (H31); Abihud, an
Israelite: — Abiud. see H31

G11 ABpadu /Abraam/ (ab-rah-am') of Hebrew origin (H85); Abraham, the
Hebrew patriarch: — Abraham. (In Acts 7:16 the text should probably read Jacob.)
see H85

G12 GBucoog /abyssos/ (ab'-us-sos) from G1 (as a negative particle) and a
variation of G1037; depthless, i.e. (specially) (infernal) "abyss": — deep,
(bottomless) pit. see G1 see G1037

G13 ’Ayapoc /Agabos/ (ag'-ab-os) of Hebrew origin (compare H2285); Agabus, an
Israelite: — Agabus. see H2285

G14 dayaBoepyéw /agathoergéd/ (ag-ath-er-gheh'-o) from G18 and G2041; to work
good: — do good. see G18 see G2041

G15 dyabomoléw /agathopoiéd/ (ag-ath-op-oy-eh'-0) from G17; to be a well-doer
(as a favor or a duty): — (when) do good (well). see G17

G16 ayaBormolio /agathopoiia/ (ag-ath-op-oy-ee'-ah) from G17; well-doing, i.e.
virtue: — well-doing. see G17

G17 dyabormolog /agathopoids/ (ag-ath-op-oy-os') from G18 and G4160; a well-
doer, i.e. virtuous: — them that do well. see G18 see G4160

G18 dyabdg /agathos/ (ag-ath-os') a primary word; "good" (in any sense, often as
noun): — benefit, good(-s, things), well. Compare G2570. see G2570

G19 dyaBwouvn /agathosyné/ (ag-ath-o-soo'-nay) from G18; goodness, i.e. virtue
or beneficence: — goodness. see G18

G20 ayaMAioolg /agalliasis/ (ag-al-lee'-as-is) from G21; exultation; specially,
welcome: — gladness, (exceeding) joy. see G21

G21 dyaM\dw /agalliad/ (ag-al-lee-ah'-0) from agan (much) and G242; properly,
to jump for joy, i.e. exult: — be (exceeding) glad, with exceeding joy, rejoice
(greatly). see G242

G22 dyoapog /agamos/ (ag'-am-os) from G1 (as a negative particle) and G1062;
unmarried: — unmarried. see G1 see G1062

G23 dyavoktéw /aganaktéd/ (ag-an-ak-teh'-o) from dyav /agan/ (much) and
&xBog /achthos/ (grief; akin to the base of G43); to be greatly afflicted, i.e.
(figuratively) indignant: — be much (sore) displeased, have (be moved with, with)
indignation. see G43

G24 AyavakTnolg /agandktésis/ (ag-an-ak'-tay-sis) from G23;
indignation: — indignation. see G23

G25 dyandw /agapad/ (ag-ap-ah'-o) perhaps from é@yav /agan/ (much) (or
compare H5689); to love (in a social or moral sense): — (be-)love(-ed). Compare
G5368. see H5689 see G5368

G26 aydmn /agapé/ (ag-ah'-pay) from G25; love, i.e. affection or benevolence;
specially (plural) a love-feast: — (feast of) charity(-ably), dear, love. see G25

G27 ayamntdg /agapétds/ (ag-ap-ay-tos') from G25; beloved: — (dearly, well)
beloved, dear. see G25

G28 "Ayap /Agar/ (ag'-ar) of Hebrew origin (H1904); Hagar, the concubine of
Abraham: — Hagar. see H1904

G29 ayyopsVw /angareld/ (ang-ar-yew'-o) of foreign origin (compare H104);
properly, to be a courier, i.e. (by implication) to press into public
service: — compel (to go). see H104

G30 dyyelov /angeion/ (ang-eye'-on) from dyyog /angos/ (a pail, perhaps as bent;
compare the base of G43); a receptacle: — vessel. see G43

G31 ayyehia /angelia/ (ang-el-ee'-ah) from G32; an announcement, i.e. (by
implication) precept: — message. see G32

G32 dyyehog /angelos/ (ang'-el-os) from dyyéMw /angéllo/ (probably derived
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from G71; compare G34) (to bring tidings); a messenger; especially an "angel"; by
implication, a pastor: — angel, messenger. see G71 see G34

G32a aggelo (ang-el'-o); [probably derived from NT:71; compare NT:34]: to
announce to someone, bring tidings, bring news, tell.

G32b aggos (ang'-os); a container (for a catch of fish), a vessel.

G33 dye /age/ (ag'-eh) imperative of G71; properly, lead, i.e. come on: — go to.
see G71

G34 &y€An /agéle/ (ag-el'-ay) from G71 (compare G32); a drove: — herd. see G71
see G32

G35 dyevealdyntog /agenealdgétos/ (ag-en-eh-al-og'-ay-tos) from G1 (as negative
particle) and G1075; unregistered as to birth: — without descent. see G1
see G1075

G36 dyevrg /agenés/ (ag-en-ace') from G1 (as negative particle) and G1085;
properly, without kin, i.e. (of unknown descent, and by implication)
ignoble: — base things. see G1 see G1085

G37 aywalw /hagiazd/ (hag-ee-ad'-zo) from G40; to make holy, i.e. (ceremonially)
purify or consecrate; (mentally) to venerate: — hallow, be holy, sanctify. see G40
G38 daylaopog /hagiasmés/ (hag-ee-as-mos') from G37; properly, purification, i.e.
(the state) purity; concretely (by Hebraism) a purifier: — holiness, sanctification.
see G37

G39 dayiov /hagion/ (hag'-ee-on) neuter of G40; a sacred thing (i.e. spot): — holiest
(of all), holy place, sanctuary. see G40

G40 Gyiog /hégios/ (hag'-ee-os) from dyog /hagos/ (an awful thing) (compare G53,
G2282); sacred (physically, pure, morally blameless or religious, ceremonially,
consecrated): — (most) holy (one, thing), saint. see G53 see G2282

G41 aywotng /hagiétés/ (hag-ee-ot'-ace) from G40; sanctity (i.e. properly, the
state): — holiness. see G40

G42 dywouvn /hagiosyné/ (hag-ee-o-soo'-nay) from G40; sacredness (i.e.
properly, the quality): — holiness. see G40

G43 aykaAn /ankalé/ (ang-kal'-ay) from dykog /ankos/ (a bend, "ache"); an arm (as
curved): — arm.

G44 aykwotpov /ankistron/ (ang'-kis-tron) from the same as G43; a hook (as
bent): — hook. see G43

G45 aykupa /ankyra/ (ang'-koo-rah) from the same as G43; an "anchor" (as
crooked): — anchor. see G43

G46 dyvadog /agnaphos/ (ag'-naf-os) from G1 (as a negative particle) and the
same as G1102; properly, unfulled, i.e. (by implication) new (cloth): — new.
see G1 see G1102

G47 ayveia /hagneia/ (hag-ni-ah) from G53; cleanliness (the quality), i.e.
(specially) chastity: — purity. see G53

G48 ayvilw /hagnizd/ (hag-nid'-zo) from G53; to make clean, i.e. (figuratively)
sanctify (ceremonially or morally): — purify (self). see G53

G49 ayviopdg /hagnismos/ (hag-nis-mos') from G48; a cleansing (the act), i.e.
(ceremonially) lustration: — purification. see G48

G50 dyvoéw /agnoéd/ (ag-no-eh'-o) from G1 (as a negative particle) and G3539;
not to know (through lack of information or intelligence); by implication, to ignore
(through disinclination): — (be) ignorant(-ly), not know, not understand, unknown.
see G1 see G3539

G51 ayvonua /agnééma/ (ag-no'-ay-mah) from G50; a thing ignored, i.e.
shortcoming: — error. see G50

G52 dyvowa /4gnoia/ (ag'-noy-ah) from G50; ignorance (properly, the
quality): — ignorance. see G50

G53 ayvég /hagnds/ (hag-nos') from the same as G40; properly, clean, i.e.
(figuratively) innocent, modest, perfect: — chaste, clean, pure. see G40

G54 ayvotng /hagnotés/ (hag-not'-ace) from G53; cleanness (the state), i.e.
(figuratively) blamelessness: — pureness. see G53

G55 ayv®¢g /hagnds/ (hag-noce') adverb from G53; purely, i.e.
honestly: — sincerely. see G53

G56 dyvwola /agnodsia/ (ag-no-see'-ah) from G1 (as negative particle) and G1108;
ignorance (properly, the state): —ignorance, not the knowledge. see G1
see G1108

G57 dyvwotog /4gnodstos/ (ag'-noce-tos') from G1 (as negative particle) and G1110;
unknown: — unknown. see G1 see G1110

G58 dyopd /agord/ (ag-or-ah') from dyeipw /ageird/ (to gather; probably akin to
G1453); properly, the town-square (as a place of public resort); by implication, a
market or thoroughfare: — market(-place), street. see G1453

G59 dyopdlw /agorazo/ (ag-or-ad'-zo) from G58; properly, to go to market, i.e. (by
implication) to purchase; specially, to redeem: — buy, redeem. see G58

G60 dyopalog /agoraios/ (ag-or-ah'-yos) from G58; relating to the market-place,
i.e. forensic (times); by implication, vulgar: — baser sort, low. see G58

G61 daypa /agra/ (ag'-rah) from G71; (abstractly) a catching (of fish); also
(concretely) a haul (of fish): — draught. see G71

G62 dypdupartog /agrdmmatos/ (ag-ram-mat-os) from G1 (as negative particle)
and G1121; unlettered, i.e. illiterate: — unlearned. see G1 see G1121



G63 dypauvléw /agrauléd/ (ag-row-leh'-0) from G68 and G832 (in the sense of
G833); to camp out: — abide in the field. see G68 see G832 see G833

G64 Aypsbw /agreud/ (ag-rew'-o) from G61; to hunt, i.e. (figuratively) to
entrap: — catch. see G61

G65 ayptélalog /agriélaios/ (ag-ree-el-ah-yos) from G66 and G1636; an
oleaster: — olive tree (which is) wild. see G66 see G1636

G66 dyplog /agrios/ (ag'-ree-os) from G68; wild (as pertaining to the country),
literally (natural) or figuratively (fierce): — wild, raging. see G68

G67 Aypinnoag /Agrippas/ (ag-rip'-pas) apparently from G66 and G2462; wild-horse
tamer; Agrippas, one of the Herods: — Agrippa. see G66 see G2462

G68 dypadg /agrds/ (ag-ros') from G71; a field (as a drive for cattle); genitive case,
the country; specially, a farm, i.e. hamlet: — country, farm, piece of ground, land.
see G71

G69 dypumvéw /agrypnéd/ (ag-roop-neh'-o) ultimately from G1 (as negative
particle) and G5258; to be sleepless, i.e. keep awake: — watch. see G1 see G5258
G70 dypunvia /agrypnia/ (ag-roop-nee'-ah) from G69; sleeplessness, i.e. a keeping
awake: — watch. see G69

G71 dyw /ago/ (ag'-o) a primary verb; properly, to lead; by implication, to bring,
drive, (reflexively) go, (specially) pass (time), or (figuratively) induce: — be, bring
(forth), carry, (let) go, keep, lead away, be open.

G72 dywyn /agdgé/ (ag-o-gay') reduplicated from G71; a bringing up, i.e. mode of
living: — manner of life. see G71

G73 dywv /agdn/ (ag-one') from G71; properly, a place of assembly (as if led), i.e.
(by implication) a contest (held there); figuratively, an effort or anxiety: — conflict,
contention, fight, race. see G71

G74 dywvia /agonia/ (ag-o-nee'-ah) from G73; a struggle (properly, the state), i.e.
(figuratively) anguish: — agony. see G73

G75 dywvilopat /agonizomai/ (ag-o-nid'-zom-ahee) from G73; to struggle, literally
(to compete for a prize), figuratively (to contend with an adversary), or genitive
case (to endeavor to accomplish something): — fight, labor fervently, strive.
see G73

G76 ASA&u /Adam/ (ad-am') of Hebrew origin (H121); Adam, the first man; typically
(of Jesus) man (as his representative): — Adam. see H121

G77 adamavog /adapanos/ (ad-ap'-an-os) from G1 (as negative particle); and
G1160; costless, i.e. gratuitous: — without expense. see G1 see G1160

G78 A861 /Addi/ (ad-dee') probably of Hebrew origin (compare H5716); Addi, an
Israelite: — Addi. see H5716

G79 &8eAdry /adelphé/ (ad-el-fay') feminine of G80; a sister (naturally or
ecclesiastically): — sister. see G80

G80 46eldog /adelphds/ (ad-el-fos') from G1 (as a connective particle) and
8eAdug /delphys/ (the womb); a brother (literally or figuratively) near or remote
(much like G1): — brother. see G1 see G1

G81 &deAddtng /adelphdtés/ (ad-el-fot'-ace) from G80; brotherhood (properly,
the feeling of brotherliness), i.e. the (Christian) fraternity: — brethren,
brotherhood. see G80

G82 Gdnlog /4delos/ (ad'-ay-los) from G1 (as a negative particle) and G1212;
hidden, figuratively, indistinct: — appear not, uncertain. see G1 see G1212

G83 &bn\otng /adéldtés/ (ad-ay-lot'-ace) from G82; uncertainty: — X uncertain.
see G82

G84 adnAwg /adélds/ (ad-ay'-loce) adverb from G82; uncertainly: — uncertainly.
see G82

G85 adnpovéw /adémonéd/ (ad-ay-mon-eh'-o) from a derivative of adéw /adéd/
(to be sated to loathing); to be in distress (of mind): — be full of heaviness, be
very heavy.

G86 4dn¢ /haidés/ (hah'-dace) from G1 (as negative particle) and G1492; properly,
unseen, i.e. "Hades" or the place (state) of departed souls: — grave, hell. see G1
see G1492

G87 a&dldkpitog /adidkritos/ (ad-ee-ak'-ree-tos) from G1 (as a negative particle)
and a derivative of G1252; properly, undistinguished, i.e. (actively)
impartial: — without partiality. see G1 see G1252

G88 adialeuttog /adidleiptos/ (ad-ee-al'-ipe-tos) from G1 (as a negative particle)
and a derivative of a compound of G1223 and G3007; unintermitted, i.e.
permanent: — without ceasing, continual. see G1 see G1223 see G3007

G89 adwleimtweg /adialeiptds/ (ad-ee-al-ipe'-toce) adverb from G8S;
uninterruptedly, i.e. without omission (on an appropriate occasion): — without
ceasing. see G88

G90 d4SiadBopia /adiaphthoria/ (ad-ee-af-thor-ee'-ah) from a derivative of a
compound of G1 (as a negative particle) and a derivative of G1311;
incorruptibleness, i.e. (figuratively) purity (of doctrine): — uncorruptness. see G1
see G1311

G91 &bwkéw /adikéd/ (ad-ee-keh'-o) from G94; to be unjust, i.e. (actively) do
wrong (morally, socially or physically): — hurt, injure, be an offender, be unjust,
(do, suffer, take) wrong. see G94

G92 4biknpa /adikéma/ (ad-eek'-ay-mah) from G91; a wrong done: — evil doing,
iniquity, matter of wrong. see G91

G93 A&dwia /adikia/ (ad-ee-kee'-ah) from G94; (legal) injustice (properly, the
quality, by implication, the act); morally, wrongfulness (of character, life or
act): — iniquity, unjust, unrighteousness, wrong. see G94
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G94 G6wko¢ /adikos/ (ad'-ee-kos) from G1 (as a negative particle) and G1349;
unjust; by extension wicked; by implication, treacherous; specially,
heathen: — unjust, unrighteous. see G1 see G1349

G95 Aabikwe /adikds/ (ad-ee'-koce) adverb from G94; unjustly: — wrongfully.
see G94

G95a Admin (ad-meen') or Armin (ar-meen'); the son of Arni in the geneaology of
Jesus; found only in Luke 3:33; This reading does not appear in the Textus
Receptus: Admin.

G96 a8okiuog /adokimos/ (ad-ok'-ee-mos) from G1 (as a negative particle) and
G1384; unapproved, i.e. rejected; by implication, worthless (literally or
morally): — castaway, rejected, reprobate. see G1 see G1384

G97 G6olog /adolos/ (ad'-ol-os) from G1 (as a negative particle); and G1388;
undeceitful, i.e. (figuratively) unadulterated: — sincere. see G1 see G1388

G98 Adpaputtnvog /Adramytténds/ (ad-ram-oot-tay-nos') from ASpapittelov
/Adramytteion/ (a place in Asia Minor); Adramyttene or belonging to
Adramyttium: — of Adramyttium.

G99 Abpiag /Adrias/ (ad-ree'-as) from ASpia /Adria/ (a place near its shore); the
Adriatic sea (including the lonian): — Adria.

G100 adpotng /hadrétés/ (had-rot'-ace) from a6po¢ /hadrds/ (stout); plumpness,
i.e. (figuratively) liberality: — abundance.

G101 aduvatéw /adynatéd/ (ad-oo-nat-eh'-o) from G102; to be unable, i.e.
(passively) impossible: — be impossible. see G102

G102 aduvatog /adynatos/ (ad-oo'-nat-os) from G1 (as a negative particle) and
G1415; unable, i.e. weak (literally or figuratively); passively, impossible: — could
not do, impossible, impotent, not possible, weak. see G1 see G1415

G103 §dw /4ido/ (ad'-0) a primary verb; to sing: — sing.

G104 aei /aei/ (ah-eye') from an obsolete primary noun (apparently meaning
continued duration); "ever," by qualification regularly; by implication,
earnestly: — always, ever.

G105 detocg /aetds/ (ah-et-os') from the same as G109; an eagle (from its wind-like
flight): — eagle. see G109

G106 Glupog /azymos/ (ad'-zoo-mos) from G1 (as a negative particle) and G2219;
unleavened, i.e. (figuratively) uncorrupted; (in the neutral plural) specially (by
implication) the Passover week: — unleavened (bread). see G1 see G2219

G107 Alwp /Azdr/ (ad-zore') of Hebrew origin (compare H5809); Azor, an
Israelite: — Azorigin see H5809

G108’Alwtog /Azotos/ (ad'-zo-tos) of Hebrew origin (H795); Azotus (i.e. Ashdod), a
place in Palestine: — Azotus. see H795

G109 &rp /aér/ (ah-ayr') from &nut /4émi/ (to breathe unconsciously, i.e. respire;
by analogy, to blow); "air" (as naturally circumambient): — air. Compare G5594.
see G5594

G110 dBavaocio /athanasia/ (ath-an-as-ee'-ah) from a compound of G1 (as a
negative particle) and G2288; deathlessness: — immortality. see G1 see G2288
G111 dBéuitog /athémitos/ (ath-em'-ee-tos) from G1 (as a negative particle) and a
derivative of 0éuig /thémis/ (statute; from the base of G5087); illegal; by
implication, flagitious: — abominable, unlawful thing. see G1 see G5087

G112 G0eog /atheos/ (ath'-eh-os) from G1 (as a negative particle) and G2316;
godless: — without God. see G1 see G2316

G113 &Beopog /athesmos/ (ath'-es-mos) from G1 (as a negative particle) and a
derivative of G5087 (in the sense of enacting); lawless, i.e. (by implication)
criminal: — wicked. see G1 see G5087

G114 &Betéw /athetéd/ (ath-et-eh'-o) from a compound of G1 (as a negative
particle) and a derivative of G5087; to set aside, i.e. (by implication) to disesteem,
neutralize or violate: — cast off, despise, disannul, frustrate, bring to nought,
reject. see G1 see G5087

G115 abtnolg /athétésis/ (ath-et'-ay-sis) from G114; cancellation (literally or
figuratively): — disannulling, put away. see G114

G116 ABfivar /Athénai/ (ath-ay-nahee) plural of ABrvn /Athéné/ (the goddess of
wisdom, who was reputed to have founded the city); Athenz, the capitol of
Greece: — Athens.

G117 ABnvalog /Athénaios/ (ath-ay-nah'-yos) from G116; an Athenzan or
inhabitant of Athenae: — Athenian. see G116

G118 4OAEw /athléd/ (ath-leh'-0) from &BAog /athlos/ (a contest in the public lists);
to contend in the competitive games: — strive.

G119 aBAnoig /athlésis/ (ath'-lay-sis) from G118; a struggle (figuratively): — fight.
see G118

G119a athroizo (ath-ro-ee'-dzo); found only in Luke 24:33: to collect, to gather
together.

G120 dBupéw /athyméd/ (ath-oo-meh'-0) from a compound of G1 (as a negative
particle) and G2372; to be spiritless, i.e. disheartened: — be dismayed. see G1
see G2372

G121 GBwog /athoos/ (ath'-o-os) from G1 (as a negative particle) and probably a

derivative of G5087 (meaning a penalty); not guilty: — innocent. see G1
see G5087

G122 alyelog /aigeios/ (ah'-ee-ghi-os) from ai€ /aix/ (a goat); belonging to a
goat: — goat.

G123 aiylo)og /aigialds/ (ahee-ghee-al-os') from aisso (to rush) and G251 (in the
sense of the sea); a beach (on which the waves dash): — shore. see G251
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G124 Aiyomtiog /Aigyptios/ (ahee-goop'-tee-os) from G125; an Agyptian or
inhabitant of £gyptus: — Egyptian. see G125

G125 Atyurttog /Aigyptos/ (ah'-ee-goop-tos) of uncertain derivation; Z£gyptus, the
land of the Nile: — Egypt.

G126 d&iiSiog /aidios/ (ah-id'-ee-os) from G104; everduring (forward and backward,
or forward only): — eternal, everlasting. see G104

G127 aidwg /aidds/ (ahee-doce') perhaps from G1 (as a negative particle) and
G1492 (through the idea of downcast eyes); bashfulness, i.e. (towards men),
modesty or (towards God) awe: — reverence, shamefacedness. see G1 see G1492
G128 AiBioy /Aithiops/ (ahee-thee'-ops) from aibw /aithd/ (to scorch) and &Y
/ops/ (the face, from G3700); an Athiopian (as a blackamoor): — Ethiopian.
see G3700

G129 aipa /haima/ (hah'-ee-mah) of uncertain derivation; blood, literally (of men
or animals), figuratively (the juice of grapes) or specially (the atoning blood of
Christ); by implication, bloodshed, also kindred: — blood.

G130 aipatekyuoia /haimatekchysia/ (hahee-mat-ek-khoo-see'-ah) from G129
and a derivative of G1632; an effusion of blood: — shedding of blood. see G129
see G1632

G131 aipoppéw /haimorrhéd/ (hahee-mor-hreh'-0) from G129 and G4482; to flow
blood, i.e. have a haemorrhage: — diseased with an issue of blood. see G129
see G4482

G132 Aivéag /Ainéas/ (ahee-neh'-as) of uncertain derivation; /Znéas, an
Israelite: — Z£neas.

G133 aiveolg /ainesis/ (ah'-ee-nes-is) from G134; a praising (the act), i.e. (specially)
a thank(-offering): — praise. see G134

G134 aivéw /ainéd/ (ahee-neh'-o) from G136; to praise (God): — praise. see G136
G135 aiviypa /ainigma/ (ah'-ee-nig-ma) from a derivative of G136 (in its primary
sense); an obscure saying ("enigma"), i.e. (abstractly) obscureness: — X darkly.
see G136

G136 aivoc /ainos/ (ah'-ee-nos) apparently a prime word; properly, a story, but
used in the sense of G1868; praise (of God): — praise. see G1868

G137 Aivwv /Aindn/ (ahee-nohn') of Hebrew origin (a derivative of H5869, place
of springs); Z£non, a place in Palestine: — Znon. see H5869

G138 aipéopat /hairéomai/ (hahee-reh'-om-ahee) probably akin to G142; to take
for oneself, i.e. to prefer: — choose. Some of the forms are borrowed from a
cognate #Mopat /héllomai/ (hel'-lom-ahee); which is otherwise obsolete.
see G142

G139 aipeolg /hairesis/ (hah'-ee-res-is) from G138; properly, a choice, i.e.
(specially) a party or (abstractly) disunion: — heresy (which is the Greek word
itself), sect. see G138

G140 aipetilw /hairetizd/ (hahee-ret-id'-zo) from a derivative of G138; to make a
choice: — choose. see G138

G141 aipetkog /hairetikds/ (hahee-ret-ee-kos') from the same as G140; a
schismatic: — heretic (the Greek word itself). see G140

G142 aipw /aird/ (ah'-ee-ro) a primary root; to lift up; by implication, to take up or
away; figuratively, to raise (the voice), keep in suspense (the mind), specially, to
sail away (i.e. weigh anchor); by Hebraism (compare H5375) to expiate
sin: — away with, bear (up), carry, lift up, loose, make to doubt, put away, remove,
take (away, up). see H5375

G143 aicBdvopat /aisthanomai/ (ahee-sthan'-om-ahee) of uncertain derivation;
to apprehend (properly, by the senses): — perceive.

G144 aioBnowg /aisthésis/ (ah'-ee-sthay-sis) from G143; perception, i.e.
(figuratively) discernment: — judgment. see G143

G145 aioBntiplov /aisthétérion/ (ahee-sthay-tay'-ree-on) from a derivative of
G143; properly, an organ of perception, i.e. (figuratively) judgment: — senses.
see G143

G146 aioxpokepdng /aischrokerdés/ (ahee-skhrok-er-dace') from G150 and
képdog /kérdos/ (gain); sordid: — given to (greedy of) filthy lucre. see G150

G147 aioxpokepd®g /aischrokerdds/ (ahee-skhrok-er-doce') adverb from G146;
sordidly: — for filthy lucre's sake. see G146

G148 aioxpoloyia /aischrologia/ (ahee-skhrol-og-ee'-ah) from G150 and G3056;
vile conversation: — filthy communication. see G150 see G3056

G149 aioxpov /aischron/ (ahee-skhron') neuter of G150; a shameful thing, i.e.
indecorum: — shame. see G150

G150 aioxpdg /aischrés/ (ahee-skhros') from the same as G153; shameful, i.e.
base (specially, venal): — filthy. see G153

G151 aioxpotng /aischréotés/ (ahee-skhrot'-ace) from G150; shamefulness, i.e.
obscenity: — filthiness. see G150

G152 aioxVvn /aischyné/ (ahee-skhoo'-nay) from G153; shame or disgrace
(abstractly or concretely): — dishonesty, shame. see G153

G153 aioxUvopat /aischynomai/ (ahee-skhoo'-nom-ahee) from oloxog /aischos/
(disfigurement, i.e. disgrace); to feel shame (for oneself): — be ashamed.

G154 aitéw /aitéd/ (ahee-teh'-o) of uncertain derivation; to ask (in genitive
case): — ask, beg, call for, crave, desire, require. Compare G4441. see G4441

G155 aitnpa /aitéma/ (ah'-ee-tay-mah) from G154; a thing asked or (abstractly)
an asking: — petition, request, required. see G154

G156 aitia /aitia/ (ahee-tee'-a) from the same as G154; a cause (as if asked for),
i.e. (logical) reason (motive, matter), (legal) crime (alleged or
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proved): — accusation, case, cause, crime, fault, (wh-)ere(-fore). see G154

G157 aitiapa /aitiama/ (ahee-tee'-am-ah) from a derivative of G156; a thing
charged: — complaint. see G156

G158 alitwov /aition/ (ah'-ee-tee-on) neuter of G159; a reason or crime (like
G156): — cause, fault. see G159 see G156

G159 altog /aitios/ (ah'-ee-tee-os) from the same as G154; causative, i.e.
(concretely) a causer: — author. see G154

G160 aidvidiog /aiphnidios/ (aheef-nid'-ee-os) from a compound of G1 (as a
negative particle) and G5316 (compare G1810) (meaning non-apparent);
unexpected, i.e. (adverbially) suddenly: — sudden, unawares. see G1 see G5316
see G1810

G161 aiypodwoia  /aichmalosia/  (aheekh-mal-o-see'-ah)  from  G164;
captivity: — captivity. see G164

G162 aiypalwtevw /aichmalotedd/ (aheekh-mal-o-tew'-0) from G164; to capture
(like G163): — lead captive. see G164 see G163

G163 aiyuoAwtilw /aichmalotizd/ (aheekh-mal-o-tid'-zo) from G164; to make
captive: — lead away captive, bring into captivity. see G164

G164 aixudAwtog /aichmalétos/ (aheekh-mal-o-tos') from aiyur /aichmé/ (a
spear) and a derivative of the same as G259; properly, a prisoner of war, i.e.
(genitive case) a captive: — captive. see G259

G165 aiwv /aidn/ (ahee-ohn') from the same as G104; properly, an age; by
extension, perpetuity (also past); by implication, the world; specially (Jewish) a
Messianic period (present or future): — age, course, eternal, (for) ever(-more), (n-
)ever, (beginning of the , while the) world (began, without end). Compare G5550.
see G104 see G5550

G166 aiwviog /aidnios/ (ahee-o'-nee-os) from G165; perpetual (also used of past
time, or past and future as well): — eternal, for ever, everlasting, world (began).
see G165

G167 dkaBapoia /akatharsia/ (ak-ath-ar-see'-ah) from G169; impurity (the
quality), physically or morally: — uncleanness. see G169

G168 akaBaptng /akathartés/ (ak-ath-ar'-tace) from G169; impurity (the state),
morally: — filthiness. see G169

G169 akabaptog /akathartos/ (ak-ath'-ar-tos) from G1 (as a negative particle) and
a presumed derivative of G2508 (meaning cleansed); impure (ceremonially,
morally (lewd) or specially, (demonic)): — foul, unclean. see G1 see G2508

G170 akowpéopoar /akairéomai/ (ak-ahee-reh'-om-ahee) from a compound of G1
(as a negative particle) and G2540 (meaning unseasonable); to be inopportune
(for oneself), i.e. to fail of a proper occasion: — lack opportunity. see G1
see G2540

G171 dkaipwg /akairds/ (ak-ah'-ee-roce) adverb from the same as G170;
inopportunely: — out of season. see G170

G172 Gkakog /dkakos/ (ak'-ak-os) from G1 (as a negative particle) and G2556; not
bad, i.e. (objectively) innocent or (subjectively) unsuspecting: — harmless, simple.
see G1 see G2556

G173 dkavBa /dkantha/ (ak'-an-thah) probably from the same as G188; a
thorn: — thorn. see G188

G174 dkavOwog /akanthinos/ (ak-an'-thee-nos) from G173; thorny: — of thorns.
see G173

G175 dkaprog /ékarpos/ (ak'-ar-pos) from G1 (as a negative particle) and G2590;
barren (literally or figuratively): — without fruit, unfruitful. see G1 see G2590
G176 dkatdyvwotog /akatdgnostos/ (ak-at-ag'-noce-tos) from G1 (as a negative
particle) and a derivative of G2607; unblamable: — that cannot be condemned.
see G1 see G2607

G177 dakotokdAumtog /akatakalyptos/ (ak-at-ak-al'-oop-tos) from G1 (as a
negative particle) and a derivative of a compound of G2596 and G2572;
unveiled: — uncovered. see G1 see G2596 see G2572

G178 dxatdkpitog /akatakritos/ (ak-at-ak'-ree-tos) from G1 (as a negative particle)
and a derivative of G2632; without (legal) trial: — uncondemned. see G1
see G2632

G179 dkatdAutog /akatélytos/ (ak-at-al'-oo-tos) from G1 (as a negative particle)
and a derivative of G2647; indissoluble, i.e. (figuratively) permanent: — endless.
see G1 see G2647

G180 dkatdnavotog /akatapaustos/ (ak-at-ap'-ow-stos) from G1 (as a negative
particle) and a derivative of G2664; unrefraining: — that cannot cease. see G1
see G2664

G181 akataotaoia /akatastasia/ (ak-at-as-tah-see'-ah) from G182; instability, i.e.
disorder: — commotion, confusion, tumult. see G182

G182 dkataotatog /akatastatos/ (ak-at-as'-tat-os) from G1 (as a negative particle)
and a derivative of G2525; inconstant: — unstable. see G1 see G2525

G183 akatdoyxetog /akataschetos/ (ak-at-as'-khet-os) from G1 (as a negative
particle) and a derivative of G2722; unrestrainable: — unruly. see G1 see G2722
G184 AxeAdapd /Akeldamad/ (ak-el-dam-ah') of Chaldee origin (meaning field of
blood; corresponding to H2506 and H1818); Akeldama, a place near
Jerusalem: — Aceldama. see H2506 see H1818

G185 aképatog /akéraios/ (ak-er'-ah-yos) from G1 (as a negative particle) and a
presumed derivative of G2767; unmixed, i.e. (figuratively) innocent: — harmless,
simple. see G1 see G2767

G186 aKAwng /aklinés/ (ak-lee-nace') from G1 (as a negative particle) and G2827;



